








b ysterical flu

The June Eureka Street drew attention
to a number of the social, economic and
public health issues associated with the
recent outbreak of Severe Acute Respiratory
Syndrome, or SARS. What it did n  give,

owever, was a critique of the hvsteria
surrounding this outbreak. Indee  the
hype around SARS overwhelmed all our
media outlets; the only critical comment
I've scen has been an email drawing atten-
tion to the counter-epidemic of Severe Loss
of Perspective Syndrome or SLOPS.

In what is increasingly becoming the
decade of fear, SARS can now be added
to the rousing threats of terrorism, roguc
states and (so-called) illegal immigrants.
Like these, SARS exposed the fault-lines
of our communal psyche, drawing on our
tear of dangerous strangers. At home ABC
radio bombarded me with the latest news
on this mystcrious discase. At work T was
officially warned of the ‘very low risk’
poscd by travel to Canada, China and other
affected places, wk  some staff lobbied
for the compulsory quarantine of travellers
from these areas.

Sometime in the middle of this ‘crisis’
there was a glimpse of sanity when the
World Health Organization reported that
more than a million people die each year
of malaria—that is more than three thou-
sand a day, which is more than three times
the number of deaths so far attributed to
St S. Yet on the following day SARS was

once again a lead item and the concc  over
malaria had disappeared.
We need to have the international

infrastructure and resources to cope with
deadlier epidemics, but what is of greater
concern is that we do very little to stop
the preventable deaths of millions of
people a year. We know that malnutrition
is the biggest risk factor for untimely death,
and that the really dangerous diseases such
as malaria, HIV and tuberculosis can be
greatly limited if we choose to fund the
necessary initiatives.

The email on SLOPS linked its spread
to ‘the end of the war in Iraq and the nced
for Western leaders to give the public
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somcthing to worry about’. Perhaps now
that the SARS crisis is officially over (at
least for this year), we can look at develop-
ing a morc responsible international health
program, a program driven by the desire to
save lives, rather than fear.

Matthew Klugman

Moonce Ponds, Vic

Little credit

I wish to provide a disappointing update to
your readers regarding information in my
recent article ‘Capital investment’ (Eurcka
Street, June 2003).

I have recently Dbeen informed by
AusAID that government aid funding for
microcredit, whilst increasing steadily over
the last few years, fell from $13 million
in 2001-02 to around $8.5 million in
2002-03. This represents a 35 per cent cut
in funding.

Unfortunately it does not appear to be a
priority within the aid program to scck out
the evergrowing number of smaller, high
quality microcredit programs desperately
sceking funds to expand in order to reach
self-sustainability. The use of some of our
aid dollars for microcredit has enormous
support within the Australian community.

The Australian  Government also
committed to work towards fulfilling its
commitment to achieving the 1997 Micro-
credit Summit goal of reaching 100 mil-
lion of the world’s poorest families with
microcredit by 2005. Appropriatc to that
commitment would be a funding level of
around $40 million per year.

It’s time to give credit where it is due.

Maree Nutt
President, RESULTS Australia
Mona Vale, NSW

State of mind

Andrew Hamilton’s ‘Comment’  (July-
August, p4) is more chilling than he may
have intended.

Much is made of individualism these
days, but the decline of social sense has
led, as Hamilton points out, to the denial of
any intcrmediary between the individual
and the state. It needs to be remem-
bered that this denial is constitutive of
totalitarianism.

Totalitarianism has never countenanced
such intermediaries—whether genuine trade

unions, or churches, or anything clsc. As
Giovanni Gentile said, ‘the state becomes
a reality only in the consciousness of
individuals.’

Odd, is it not, that Western liberalism
should Icad in a dircction that it theoreti-
cally abhors—one espoused by fascism and
communism? As Hilaire Belloc foresaw,
wc have become a mass of contented slaves
controlled by a few billionaircs and their
political servants.

Fr John Hill
St John the Baptist
Woywoy, NSW

Mind matters

Tim Thwaites’ article [‘Mind and Matter’,
Eureka Street, July-August 2003} was a
timely reflection on the power of the mind
to cure. Whether or not psychology can help
one’s physiology is still controversial; a less
contentious but currently unpopular idea is
that thinking can help mend society.

Gandhi once cvoked the role of the
public intellectual: /W =n there was no
rapid locomotion, traders and preachers
went on foot, from one end of the country
to the other, braving all the dangers, not
for pleasure, not for recreating their health
{though this followed from their tramps)
but for the sake of humanity.” Their actions
were distinguished by their sclfless nature.
Critics of the prevailing political con-
servatism can easily lament the altruistic
instinct our society has recently thrown
overboard, but criticism alone encourages
despair at the expense of dreaming. We
need to recall the work of many Australians
who have used their minds to heal our soci-
cty, rather than merely lamenting the state
of it. Their experiences can move us to do
the same.

By sharing the storics of people who set
out on journeys for the sake of humanity,
perhaps Eureka Street could give us more
to dream about?

Emily Millane
Box Hill North,Vic



AnAarew mdrmniion

Sexuality and ministry

HURCHES TODAY RUN into trouble on gender
and sexuality. Public discussion reveals passion-
ately held differences within churches and between
churches, and culture. A Uniting Church Synod deci-
sion to license the ordination of candidates living in
homosexual relationships, the Anglican debates about
ordaining practising homosexual bishops in England
and the United States, and a Vatican statement in
response to legislative recognition of homosexual
marriages are recent cases in point. Each was followed
by controversy.

The starting point for the discussion within
churches is their claim to form the body of Christ.
The image suggests that Christ welcomes people
into the church, and that they commit themselves to
honour and aspire to his way of life. Christians there-
fore do not enter a church on their own terms. They
arc chosen by Christ through the church.

The image of the body naturally raises questions
of boundaries. At what point do disparitics between
people’s lives and Christ’s way of life exclude them
from church membership or from ministry? Even to
ask this question is culturally unfashionable. Most
Australians, including reporters, would assume
that pcople have a right to church membership and
to ministry, and therefore that those who exclude
others must be narrow and intolerant. So for churches
the question of boundaries is a question of identity,
fraught but unavoidable. It is the more fraught because
churches accept the authority of Jesus who criticised
many forms of exclusion.

When it comes to excluding people on the
grounds of sexual behaviour, however, churches
have a problem. Historically, they have often drawn
on a purity code to justify such exclusions. Purity
codes retlect the natural analogy between the physi-
cal and the social body. In forming personal identity,
it is common to be concerned about the boundaries
that distinguish our body from what lies outside it.
What is ambiguous becomes the object of fascination
and revulsion. Bodily excretions, for example, can be
seen not merely as different but as disgusting. Activi-
tics in which the boundaries of the individual body
are blurred, such as cating, excretion, sexuality or
pregnancy, can be seen as impure or dirty. In many
religions, they mark a distance and rupture with the
pure God. So, sexual abstinence was once required
of married pricsts before celebrating the Eucharist.
The influence of the purity code on the debate about
homosexuality is evident when some critics describe
it not simply as wrong, but as filthy or disgusting,. It is

then taken to justify excluding homosexuals from the
social body of church or society.

The confusion in church discussion about
whether homosexual Christians should be excluded
from ministry arises from the fact that the purity
code is alive and well in church congregations, but
has no warrant in the Gospel. It is common to hear
Christians describe homosexuality as abhorrent,
depraved, abominable, dirty and unclean, and refer
to homosexuals as disgusting. Jesus, however, criti-
cised the working of the purity code in his own soci-
ety. He relativised dietary laws, sought the company
precisely of the people judged to be unclean in his
own socicty—the sick, prostitutes, the unwashed and
tax collectors. So to exclude homosexuals from the
church or from ministry on the grounds of presumed
uncleanness is incompatible with Christ’s way of
lifc. Most churches recognise this by commending,

at least in theory, the acceptance of homosexuals
within the church.

$ THERE ANYTHING elsc to which churches can
appeal, when cxcluding from the ministry thosc
living in homosexual relationships? Because ministers
must encourage and teach how to live Christ’s way,
all churches agree that there needs to be at least a
rough fit between the desires and convictions of the
minister and life according to the Gospel. Minis-
ters, and particularly bishops in episcopal churches,
also represent symbolically the church and Christ’s
way of life. So, before ministers are ordained, those
responsible ask if they are worthy, if there is a sub-
stantial match between their lives and the way of life
that they represent. Radical inconsistency, such as
that shown in paedophilia, promiscuity or a passion
for power and moncy, would disqualify a candidate.

These barriers to ministry relate to moral
behaviour. The exclusion of homosexuals  from
ministry, however, is not on the basis of behaviour,
but on the basis of public relationships that suggest
homosexual practice. Indeed, some candidates uni-
versally praised for their zeal, spiritual depth and
theological solidity have been excluded from ministry
because they were open about gay relationships.

This exclusion on the basis of public relationships
has precedents. The relationship to the state implied,
for example, in the office of public exccutioner has
been a barrier to ministry. The exclusion emphasised
the radical lack of fit between Christ’s way of life and
chopping off heads, even for the best of reasons.

The grotesquerie involved in comparing the
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of cholera cases have been reported, and it
is difficult to respond to these without safe
access to the affected areas. Should these
cascs lead to large-scale outbreaks, human-
itarian agencics will have little chance of
providing assistance.

While reports have focused almost
exclusively on Monrovia, widespread
malnutrition is now likely to have envel-
oped the rest of Liberia. Tens of thousands
of Liberians arc trapped by the contlict in
remote bush areas during what is now
an extended hungry scason, usually
four months but now likely to be cight.
During the last six months the conflict
has mcant that farmers have been unable
to plant and harvest crops and save excess
harvest as sced for the following planting
scason.

In Liberia’s more remote arcas, mal-
nutrition is likely to be higher than in
Monrovia duc to poor harvests, poor
mobility and the fact that humanitarian
aid agencies cannot get to them. In the
remote areas that aid agencies have been
able to access before the contlict recently
intensified, they witnessed very high
malnutrition rates. During the last two
months this situation will have waorsened
considerably.

Lastly, the political and military reality
remains that Liberia, Cote d’Ivoire, Sierra
Leone and Guinea have excess numbers
of arms and an abundance of combatants
cager to use them.

Many of these combatants have been
immersed from childhood in a culture
of violence. In Sierra Leone, southern
Guinca, western Cote d’Ivoire and Liberia,
a gencration of boys and girls has grown
up without the usual developmental
experiences—play, cducation, livelihood
sccurity and the bencefits of a caring
¢nvironment.

Instcad, sudden displacement, family
scparation, recruitment and abduction
into armed forces, scxual violencee, exploi-
tation and abusc and pressurc to engage
in transactional sex to sustain themsclves
have become the norm for the region’s
children. A generation of boys has grown
up understanding that the only way to
deal with conflict is through violence.
There will be repercussions for gencerations
to come.

Julian Smith has worked with Save the
Children Fund (UK) as its Programme
Director in Liberia and Cote D’Ivoire.

The church in the world

ITH THE PUBLICATION of Gaudium et Spes in 1965, the Second Vatican
Council set the Church on a new course of engagement with the modern world.
Pius IX's hlanket condemnations of modernity were consigned to the past as
the Council recognised the truth, goodness and justice to be found in what it
called the modern social movement. This new moment for the Roman Catholic
Church generated a great deal of enthusiasm.

Forty years into the journey, commentators debate whether the Council
was overly optimistic about modernity. Did the heady days of the early ‘60s
influence the Council’s agenda to its detriment? Should we learn from the great
tragedies of the 20th century that the world is a much blcaker place than the
Council realised?

From my reading, the Council was well aware of the limitations of modern
culture, and in a sensc the debate about optimistic and pessimistic views of
modernity misses the main game. Much more changed with Gaudium et Spes
than a morc positive assessment of modernity. At the heart of the change is a
new understanding of the Church’s relationship with the world.

According to medicval historian Colin Morris, the understanding that
guided the Church’s relationship with the world from the middle of the 11th
century was the building of ‘Christendom’. This was an attempt to build a
civilisation where the structures, institutions and culture reflected the
Christian nature of socicty. Whatever the nobility of the attempe (inspired by
the logic of Incarnation) and its very dark underbclly, the French Revolution
signalled the end of the practical life of this understanding, even though some
groups still adhered to it well into the 20th century.

Gaudium et Spes clearly abandons the model of Christendom, stating that
the Church is not to be identified with any particular political, social or cultural
reality. Nonctheless, the Council envisages an important role for the Church in
the world, one that could be characterised as both dialogical and trinitarian. In
this new understanding, the Spirit of God is continually stirring humanity and
the world, and so it is necessary for the Church ‘to listen to the various voices
of our day’, discerning and evaluating them in the light of God’s word. The
Church does not imposc the Spirit on the world.

In early July, Cardinal Walter Kasper addressed some of these issucs
in a lecture entitled ‘The Future of Christianity: Truth and Dialoguc in a
Post-Modern Era’, delivered in Sydney, Melbourne and Adelaide. He argued that
the model of dialogue is not just a political strategy but reflects the dialogical
nature of human cxistence. ‘There is no return to the 19th century,” he said,
‘with its opposition between Church and modernism.” This was a passionate,
intelligent and decply sympathetic lecture that struggled with what it means
to speak God's word in a culture of which some parts do not recognise anv
meaningful concept of truth. There is deep need of dialogue here.

James McEvoy tcaches at Catholic Theological College, Adelaide.
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Curiouser a 1d curiouser
N

N/ URIOSITY MAY HAVE been the death of the cat, but it is the lifcblood
of science. Recently Archimedes came across two delightful examples of how
human the events leading to advances in scientific rescarch can be.

Physicist Wah-Keat Lee had f: hed a day’s work on the Advanced Photon
Source synchrotron at the Argonne - tional Laboratory ncar Chicago and realised
he had a few spare minutes on the beamline. For lack of anything better to do, he
scooped up a dead ant and placed it under the powerful X-ray beam.

To his surprisc, he found he was able to look right through the ant’s opaque
exoskeleton and reveal its insides. Making use of edge enhancement techniques, he
saw an internal structure of unimag  ed complexity. Lee became so enthralled he
went looking for entomologists to help him explore the inner world of inscets.

With a group of rescarchers from the Field Muscum of Natural History, Lee
uscd the high-intens X-rays generated by the synchrotron to observe for the fivst
time how insccts breathe. What they found will cause textbooks to be rewritten.

The group was able to take X-ray videos which showed that insccts can
breathe actively, in a manner similar to mammals. Not only is this in complcte
contradiction to what was previously thought, it also explains how insects can
pump cnough oxygen to support complex nerve, sensory and muscular systems in
the extremities and head.

But that’s not . . The approach uscd by the group can now be applied to
unravelling the internal secrets of many other small organisms, providing informa-
tion that may be important to human health. All from a small burst of curiosity.

Archimedes listened to a similar story of screndipity at the recent Interna-
tional Congress of Genetics in Mcelbourne. Tom Wolf from Washburn University
in Kansas works with Drosophila, the small fruit tly that serves as the standard
genetics laboratory animal. He was mucking around onc day and put onc of his
thies under an ultraviolet microscope.

Much to his surprisc he found that Drosophila naturally tluoresce around the
facial region. The facial patterns are species specific, and they also vary with the
scx and maturity of the tly. In fact, tluorescence appears to have something to do
with mating.

Drosophila can mate in the dark, but not if ultraviolet light is removed,
Wolf found. What’s more, the mating ritual involves a head-to-head dance, so
the fluorescence may help with the recognition of species and sexual receptivity
in darkness.

Fluorescent facial markings can be used to keep tabs on the mating habits of
scparate but nearly identical species of Drosophila—even groups which are in the
process of becoming separate species. For example, Isracli geneticists have used
facial markings to study the mating habits of tlics across the microclimates of a
single canyon, discovering that the tlies mate only with others from the same
micro-cnvironnent.

Not only do such tales make a welcome break from the relentless pursuit of a
cure for cancer or a more durable paint, they also illustrate why we should support
sheer for-the-hell-of-it, curiosity-driven science.

Tim Thwaites is a freclance science writer.
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MERICAN NUN Sr Hcelen Prejean,
the author of Dead Man Walking, has
witnessed  the  exccution  of  scveral
men on death row in ouisiana and is
no stranger to human misery. But in
Australia this week she was ‘bowled
away’ when she learned ot Australia's
trecatment  of asylum  scekers and its
indigenous people.

Tt is unspeakable,” she said. So
unspeakable that she has alrcady begun
‘hatching’ a plan to rcturn to Australia
in September 2004 to do what she can to
support asylum scckers in detention.

Sr Helen, a member of the Sisters of
St Joseph of Medaille, has been lobhying
against poverty and injustice since she
first moved to St Thomas, a New Orleans
housing project of poor black residents,
in 1981. It was then she discovered that
most people on death row were poor and
was asked to write to death row inmate
Patrick Sonnicr. She became his spirit-
ual adviser and walked with him to his
exccution. She has since supported sev-
cral other condemned prisoners and the
familics of  cir victims.

Art, she believes, has an important
role to plav in bringing about change.
Sr Hcelen’s ook has inspired an opera
as well as a movie. The State Opera of
South Australia will perform Dead Man
Walking in August—its Hrst performance
outside the  nited States, where it was a
great success.

‘My job is to awaken people. Someone
woke me up and we have to wake up the
middle classes and the privileged. You
have to work both sides of the bridge,’
she said. While carctul not to criticise the
Catholic clergy, she said leadership on
social justice issues usually comes from
the people, not the elergy or the Catholic
Church hicrarchy.

‘Church is the people. And leadership
is where the gospel meets the poor. Lead-
crship 1s where the poor are being minis-
tered to and chat is usually bottom up 1
mean that is where Jesus came trom.’

Rosie Hoban is a freclance journalist.












government of oil-rich men who were
anything but democratically  clected.
Across Iraq’s long border to the east, the
United States Government has chosen to
label Iran as part of its ‘Axis of Evil’ and
threatened it with retaliation for its alleged
support for terrorism. This is instead of
supporting the forces of reform, forces
which include the democratically elected
President Khatami.

And democracy in Iraq? Few believe
that it will happen, in large part  ecause
it is unlikely that a pro-American gov-
ernment would be elected. To confirm as
much and in an ccho of 1990 Algeria, US
Secretary of Defense Donald Rumsfeld has
categorically stated that there will be no
Shi‘a theocracy in a country with a 60 per
cent Shi’a population.

The dilemma for the American
administration 1s that the longer its inept
occupation of Iraq continues, and the
longer it insists that it has brought freedom
to Iraq when civil society is crumbling, the
more likely it is that the Tragi people will
clect just such a government as a state-
ment that they will decide the terms of
their own liberation.

When the American and Australian
governments talk of Traq’s new freedoms,
Iraqis feel that it looks more like occupa-
tion and insecurity. Similarly, when the
word democracy is mentioned, they know
from the region’s history that the only
democracy they will be allowed is onc
where the American government retains
the casting vote.

It is essential to understand the
profound sense of alicnation that this
causes among Muslims. By marching into
the lands of Islam with the ‘liberating’ tread
of foreign army boots, Western armics are
watering the roots of the next terrorist
outrage, the next government that is will-
ing to embody the anger of the people of
the region. Unlike the present govern-
ments in Iraq or across the region, such a
government would truly be the representa-
tive of its people, onc that has sufficient
legitimacy to demand that the West cease
its violations of Islamic lands.

Whether this is cxpressed at the ballot
box in a newly democratised Middle East
or in the defiant fury of al Qacda terrorism,
the consequences will transform the world
in a way that we can scarcely imagine.

Anthony Ham is Fureka Street’s roving
correspondent.
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Thames

Here, where, it seems,

All the gravies of London have run,

A tug

Lugs its scrum of barges

Through flurries of silt

And the great persuasions of the tides.
The Thames, a girlhood in meadows,

A verb of itself, a wending

Refracted by the rising in a mason’s eye,
By evensong

In the majestic Wren of St Paul’s.

In midsummer it is flawless,

Royally slow,

Gorgeous with plunder,

Sugared, eddied with tea dust,

Brushed with silken lights.

By winter

Prowled by ravens,

Its sound

Is the lurching of hulks prisoned to history,
The deathly hinge of traitor’s gate.

It is a gathering of migratory gulls;

It is Will Shakespeare’s words muddled in a fog,
And his ferryman

And the glow of his breath

Blooming in the frostlight

Of a cold All Hallows evening.

Grant Fraser



Truth, conscience an

OR MANY YEARS, Archbishop George
Pell has expressed reservations about
the appeal many Catholics make to the
primacy of conscience. In a recent speech,
he has said forthrightly that, while
individual conscience is important, the
‘misleading doctrine of the primacy of
conscience should be publicly rejected’.
He argues that ‘conscience has no primacy;
truth has primacy’.

Although these claims are made in the
terms of a long standing debate among
Roman Catholics, they are of wider inter-
est. For they touch the relations between
individual and socicty, between personal
frecedom and law, between allegiance and
dissent, that arc being rencgotiated in a
world shadowed by September 11.

The primacy of conscience is a slogan
that can decorate the tlags of quite differ-
ent philosophies. To bring it into useful
conversation we need to specify what we
mean by conscicnee, what conscience has
primacy over, and under what conditions
it has primacy.

Within Catholic conversation, con-
science is usually identified with the proc-
¢ss by which we make decisions about
right and wrong. When we follow our
conscicnce, we weigh the arguments and do
what we recognise to be right. Conscience
is important because in it we engage the
hunger for truth and goodness that are the
core of our humanity. For that reason both
Archbishop Pell and his Catholic critics
insist on its centrality.

When we speak of the primacy of
conscience we assume that conscience
must take precedence over at least
some other things. In spelling out where

Andrew rdimiieon

conscience has prec-
edence,  Archbishop
Pell and his critics have
much in common. They
agrec, for example, that
conscience has primacy
over the claim of the
state to dictate the
rcligious faith and
practice of its citi-
zens. Archbishop
Pell  explicitly
acknowledges
this in endorsing

conversations

the  Declaration
of Vatican II on Religious Freedom, which
insists that the scarch for religious truth is
central to human beings, and that assent
to it must be freely given.

They agree also that conscience has
primacy over our convenience or our
comfort. The stories of martyrs are
remembered in order to show that human
dignity ncver shines more brightly than
when people brave threats to their life and
security in following their conscience.

This common insistence by Catholics
on the importance of conscience is signifi-
cant, because in Australian national life
today the claims of religious freedom and
of the lonely conscientious voice need all
the support they can find. Where so many
people find government policics and their
execution morally repugnant, we nced
a moral framework that can cxpect and
honour conscientious dissent. In a climate
of anxiety, too, the religious freedom of
minoritics is precarious.

If conscience has primacy over religious
coercion and over comfort, the aphorism

‘conscicnce has no primacy; truth has
primacy’ needs to be qualified. For the
commitment to religious freedom implies
that the claims of a true faith must yield
to the claim of a conscience inspired by
false beliefs. And when the archbishop
praises the integrity of a man who with-
draws from the Catholic Church because
he cannot accept Christ’s divinity, he also
appears to give conscience primacy over
truth in this instance.

These examples suggest that it is not
helpful to imagine truth and conscience
as rivals pleading for precedence. Truth is
better placed within the play of conscience;
there it indeed does have primacy. When we
ask what we should do, we affirm the value
of truth. When forming our conscience, we
enquire about the truth. After we recog-
nise the truth, we choose to follow it.
And we remain open to changing our way
of acting if what we believed to be true
turns out to be false. So although truth
does not have primacy over conscience, it
does have primacy within conscience over
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The idea of the ‘clash of civilisations’,
enunciated ten years ago by Samuel P.
Huntington, has become a commonplace
of conventional wisdom. Yet most people
have only a notion of the theory and know
nothing of the caveats and qualifications
that his article carried. The people of
diffcrent civilisations, Huntington tells
us, have different views on the relations
between God and humanity, individual
and group, citizen and state, parents and
children, husband and wife. They also
have differing views of the relative impor-
tance of rights and responsibilities, liberty
and authority, equality and hicrarchy.
That scems clear enough, but it glosses
over the fact of the substantial differences
among people within the same ‘civilisa-
tion’. One is left questioning how many
Muslims actually belong to the Islamic
civilisation of Huntington’s nightmare of
ceascless contlict. If the puritanical and
fanatical Wahhabis of Saudi Arabia and
Afghanistan’s warlords and Taliban belong
to it, then how can an urbane and thought-
tul university professor like Abdullah
Saced be said to belong? Huntington’s
broad strokes and primary colours can be
very misleading.

The message most people scem to
have drawn from Huntington’s theory
is that throughout our shared 1400-ycar
history Muslims and Christians have
faced cach other as two armed camps and
are destined to do so indefinitely. The way
some tell it, we stopped our centuries-old
battle only to take on communism. Now
that communism is no longer a threat, it’s
back to the mutual bloodletting,

If one considers the history of warfare as
awholc, the conflicts between Muslims and
Christians pale into insignificance against
the much bloodier contlicts waged between
groups professing the same religion.

The history of the Muslim community
has been marred since the beginning by
internccine wars which continuc to the
present day—east and west Pakistan, Iran
and Iraq, Iraq and Kuwait, in Algeria, in
Pakistan, in Afghanistan, in Somalia, in
Indonesia—to name only the most striking
examples.

Virtually all the European wars have
been fought between rival groups of
Christians. And if we think we have
left that bitter history behind, let us not
forget the 800,000 Christians murdered by
their fellow Christians in Rwanda, or the
Christian Serbs and Croats who fought

one another as well as Muslims in the
former Yugoslavia.

Where do we stand with
regard to one another
politically?

The overwhelming majority of Muslims
live in developing countries. Some of the
poorest people on earth are Muslims, as
are some of the most obscencly wealthy.
We could say the same of Christians.
However, what defines our political rela-
tionship is that the West, which presides
over and hugely benefits from the world’s
unjust cconomic structures, is seen as
Christian, or as Christian and Jewish.
While that is not an accurate description
of the world’s power structures, there are
plenty of grounds on which an observer
could be forgiven for making such an
identification. It is not good enough
for Christians to wash their hands of
responsibility on the basis that because
of a division between church and state,
the economic and political spheres are
completely autonomous.

Much of the political anger that
Muslims direct against the West (and,
by albeit mistaken association, against
Christians) is shared by others who live
in the developing world. Among Muslims
this anger joins with a nostalgia for past
glories and an abiding sensc that Islam
itsclf is under attack politically, cconomi-
cally and culturally by the West. Given
the depth of the political tensions that
exist betwceen large numbers of Muslims
and the dominant political powers of the
West, it should be clear that, irrespective
of the religious rhetoric employed, the
resolution of such tensions lies in address-
ing the cconomic and political injustices
that give rise to conflict.

Religion and politics

It is commonly held that Muslims cannot,
or at least do not, distinguish religion from
politics, and that the greatness of the West
is due to the fact that we have enshrined
this division in all modern systems of
government. Neither of these assertions
stands up to scrutiny.

In the Muslim community therc has
certainly been a commitment to giv-
ing faith a political expression in the
way society is shaped and governed. At
the same time therc has been a rather

pragmatic approach to leadership. While
it is true that the Prophet Muhammad
united in himself both political and reli-
gious authority, the practice of Sunni
Islam since the time of his death has been
to choose or recognise leaders, not on the
basis of their piety, but of their quali-
fications for leadership. What counted
was scniority, tribal and clan affiliation,
military prowess, the ability to hold the
community together and help it expand,
to command the loyalty of the Muslim
forces, and to do justice in society. In
many cascs succession became dynastic.
However, the longevity of the dynasty
depended not on religious propriety, but
political and military acuity.

The present reality of politics in
Muslim-majority countrics suggests no
further reason for believing that political
and religious power are inseparable. Some
of the rulers are dictators; others are the
scions of a ruling dynasty. Some have been
clected to their positions or have arrived
there through military power. Only in
the very particular case of Shi‘ite Iran is
religious expertise connected with politi-
cal authority, yet cven there one finds
political pluralism, elections, opposition
and protest.

Christians need to ask whether what
we Dbelieve in is the separation of religion
from politics or rather the separation of
church from state? We have learned the
hard way that positions of political author-
ity arc no place for the clergy. However,
we must question the value of any faith
that has no bearing on our politics, that
is on how we organise our life together.
What use is a religion that has nothing to
offer on the subject of justice, rights and
responsibilitics? What does it profit us to
have a religion with no realisable vision of
human community?

Where do we stand with
regard to one another
theologically?

Christians and Muslims share clements
of faith but there cxists substantial dif-
ferences that are not simply reducible
by negotiations and adjustment. Though
Muslims often find it hard to believe,
and we certainly find it hard to explain,
Christians are indced belicvers in only
one God. The belief in the Trinity, so
strongly condemned by Muslims, is not a
watering-down of monotheism, but rather
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its radicalisation—the refusal to ¢x; in
any experience of the divine as denving
from any reality but the one God. The
title ‘Allah’ was used by Christians b ire
Islam was preached and continues to be
the word used for God by Christians who
spcak Arabic and other languages that
draw from it. It is not the proper 1 ne
of some God spccial to Muslims—it is
sim - the title ‘God’ in Arabic.

Islam docs not present itself as a new
religion, but rather as the re-establishment
of the original religion that has existed
from the beginning of which Judaism and
Christianity are examples—cven if Islam
holds that they have needed to be purified
of certain extrancous clements.

The most importai  :ommon belief we
share is that the Word of God—the cternal
divine word that is of the very naturc of
God—has been spoken in our world. For
the Muslim, God has spoken His word in
Arabic in the Qur'an—and indeed in other
earlier scriptures. For Christians, God'’s
word is spoken not primarily in words but
in the flesh-—in ‘body language’ as it were.
The words of scripture are not simply the
words of God, but wor  written by belicv-
ers to put us in touch with the capital-w
Word that they had experienced in the
tlesh. For Christians, Scripture is not reve-
latic  tself. It is the witness to revelation.

Although Muslims sce Jesus and the
Gospel as being parallel to Muhammad
and the Qur’an, Christians do not sce
things this way. What Jesus is for the
Christian, the Qur’an (not Muhammad) is
for Muslims. What Muhammad is for Mus-
lims (the human channel through which
the Word of God entered the world), Mary
is for Christians. Of course, that Mary
role does not exhaust the reality of who
Muhammad is for Muslims. He is also

a Moses figure as the leader of
I the community and its lawgiver.

N THE END, though, how much does
it matter and how important are these
theological differences in the present
conflict? It seems unlikely that we will
resolve them and even less likely that
such a theological resolution would
bring an end to cxisting contlicts. The
very term ‘inter-religious dialogue’ can
draw our attention away from the much
more urgent questions that confront us.
We stand together on the same planct
confronted by intractable problems of
poverty, hunger, disease, injusticc and
environmental degradation. Can we really
afford to be divided over issues of belief or
to spend our energies only on theology?

So where do we stand? More impor-
tantly, where will we stand? Will we

let our leadcrs enclose us in two armed
fortresses, allowing fear and hatred to
dominate our politics and public policy?
Will we be <arisfied with letting vague
religious lab dictate our view of the
world and society?

The title of the seminar also contains an
individual challenge to every Christian and
every Muslim. Each of us is confronted
with the question, ‘Wh  do I stand?’
Will T remain on the sidelines, waiting
for the worst to happen, or will T play
my part, however small and ordinary, in
the improvement of relations bctween
Christians and Muslims? Am I prepared
to move beyond stercotypes and see the
real person with whom I am confronted?
What am I prepared to do in order to put
real names and faces to the terms Muslim
and Christian! Am I prepared to cncoun-
ter the other, prepared to learn, to respect,
prepared to live and work together for the
good of all humanity?

We stand together or we stand
condemned.

Fr Dan Madigan sy is founding director of
the Department for the Study of Religions
at the Gregorian University in Rome,
where he is also a lecturer in Islamic
studics, and is a former publisher of
Eureka Street.

Re gious and human freedoms

EPTEMBER 1T, 2001 changed the life
of Muslims in the West, including Aus-
tralia. Muslims in A tralia today, zir
beliefs, values, practices and institutions,
are under the microscope. There is a fear
among many Muslims in Australia that is
difficult to explain. In turn, Muslims arc
feared by many non-Muslim Australians,
many of them Christians.

Muslims in Australia:
a monolithic ¢ tity?

Substantial diversity exists among Mus-
ms, in the same way that it exists among
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Christians. Muslims around the world,
1300 million of them, agree on just a
few things such as belief in one God, the
prophethood of Muhammad and lite after
death, and some basic practices such as
five daily prayers, fasting, charity and
pilgrimage. They also agree on some basic
cthical-moral valucs, which they share
with Christians. But they disagree on a
vast array of things, from recligious toler-
ance to gender equality, human rights and
systems of governance.

Muslims in Australia number around
300,000, or 1.5 per cent of the popula-
tion; 36 per cent of them were born here.

Australian Muslims do not cven form a
single community; there are Sunnis and
Shi’as, and different traditions and schools
within those broad rcligious groupings.
There arc also ethnic, cultural and lin-
guistic differcnces. Not all Muslims in
Australia were migrants; some arc sccond-
or third-generation Australians. There are
converts to Islam from Anglo and other
backgrounds. Some Muslims are con-
servative in religious matters while others
are liberal. Somec are observant, others are
not. Demogr 1ically, Muslims represent
a cross-section of Australia incorporating
political and socio-cconomic differences.






Muslim Australians is now perceived as
real; an unease fed by images in the media
and political agendas. Equally, Muslims in
Australia are worried that they are being
unfairly labelled and targeted.

It secms that in order to establish good
neighbourly rclations, we need firstly
to understand cach other. We have no
choice in this regard. We share the same

ighbourhoods. Our children share the
same schools. We share workplaces and,
more importantly, we share the future
of this country. Without understanding,
we will continue to move towards
the irrational, in the form of mistrust,
stercotyping and suspicion.

No-onc would deny that Muslim
militants, extremists and fanatics exist in
a number of countries, that many of them

we an anti-Western agenda, or that they
support the idea of the clash of Islam with
the predominantly Christian West. We
have scen that some militants are ready to
climinate those whom they regard as their
enemics, be they Muslim or Christian.
What we also know is that the number
of Muslim militants is relatively small,
and that the vast majority of Muslims in
the world are not fanatics, hate-mongers,
violent extremists, or suicide bombers.
History also tells us that acts of terrorism
and religious violence are neither new, nor
the exclusive preserve of Muslims.

Given what wc¢  know, why arc
terrorism and Muslims still so closely
connected in our minds?

There are many reasons for this. Let
me mention brietly some:

Terrorist activity and Muslims arc
linked every day in the media, from
suicide bombings to attacks on American
or Western interests. Historically, the
images in our minds of Islam (and
conscquently  Muslims) are those of a
violent and fanatical religion. With the
end of the Cold War, Muslim militants
WCIC an easy target in assuming the role
of international bogey-man. Locally, fear
has been fuelled by some politicians’
allusions to Islam and Muslims as posing
a threat to our socicty; that Muslims arc
anti-Australian or anti-Christian.

Demonisation of a community is
insidious; it develops slowly, perhaps
unconsciously, as we saw with the
Jewish communities of Europe prior to
the Second World War. We should be
careful not to compare Germany in the
1930s with Australia today; there is no
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comparison. But history can tcach us
much. What I would like to emphasisc
is that demonisation of a religious
community, particularly a highly visible
one, can gradually take hold of an entire
community, lcading to a climate of
hate, fear and irrationality. In fact, one
in cight Australians interviewed for a
comprchensive survey on racist attitudes
admitted  that they were prejudiced,
particularly towards their fellow Muslim
Australians. This is a serious concern for
Muslims, many of whom are escapecs from
persecution elsewhere, who themselves are
law-abiding citizens and residents of this
country.

It is time for the so-called terrorist
threat, particularly the Muslim terrorist
threat in Australia, to be put into context.

Terrorism, for most Australians, is
still something that happens elscwhere.
I am not suggesting we should ignore
this thrcat but to keep it in perspective.
Terrorism is a problem that can he
dealt with by law enforcement agencics
without the hype and alarmist propaganda
so commonly found in our media today.
The suppression of terrorism can  be
achieved without creating unnecessary
fcar within the broader Australian
community, or targeting the Australian

Muslim community. The fact is there
has been no single case of conviction in
Australia to date of a Muslim terrorist or
terrorist network.

Since 1978, Australia has not experi-
enced any terrorist activity on its soil, let
alone Muslim terrorist activity. And while
88 Australians were killed in Bali in 2002,
even here, the number of victims of terror-
ism pales beside the numbers of victims of
violent crime within Australia. Consider
the numbers of people each ycar who are
murdered, commit suicide or are killed on
our roads or the victims of theft, burglary,
armed robbery, assault or sexual assault.

One wonders why the so-called threat
of Muslim terrorism is given such wide
currency in Australia.

Muslims in Australia hope that the
Muslim militants, wherever they cxist,
will be prevented from carrying out their
destructive activities. It is distressing
for Muslims {who comprise 20 per cent
of the world population) to be unfairly
associated with terrorism hecause of a

tiny number of extremists and
militants.

HE PRESENT EXPERIENCE of Muslims
can damage our long-term prospects as an
Australian community. The Australia of
the late 1980s and early 1990s is not the
same Australia in 2003. Many Muslims
arc worried  but the intluence of the
rhetoric underlying the so-called ‘war on
terror’ and the legislative and regulative
cnvironment into which we arc moving.
Many also fecl that in Australia today,
being visibly Muslim is a problem. The
religious freedom of which Australia is so
proud scems to be contracting in the case
of Muslims. If this trend continues, it will
be disastrous for the Muslim community
in Australia.

We can work together to dispel the
myths and stercotypes that give rise to

what is at best discomfort, and at worst
fcar. Let me conclude with a Qur’anic
verse that emphasises our shared human-
ity: ‘O humankind! We have created you
from a single (pair) of a male and a female,
and have made you nations and tribes, that
ye may know onc another. Verily the most
honoured of you in the sight of God is the
most rightcous of you (Qur’an 49:13).’

Professor Abdullah Saeed is Associate
Professor and  ead of Arabic and Islamic
Studies at the University of Mclbourne
and author of Islam in Australia (2003),
published by Allen &Unwin.



Encountering the other

ROFESSOR SAEED and Fr Madigan make
religious dialogue look easy. You would
almost wonder what is the problem.
Each of them is a gentle, refined, respect-
tul scholar. If only all Muslims and all
Christians were like this, all would be
well. We would all have a healthy respect
for cach other’s religious differences and
co-operate for the well-being of each other
and the rest of the human community. To
almost every proposition they propose, 1
can hear assent followed by the murmur,
‘Yes, but ...". But for the activities of
Osama Bin Laden, we would not have been
hosting a scminar series on Christian-
Muslim dialogue under the rubric of jus-
ticc. But for Australia’s participation in
the coalition of the willing, it is unlikely
that the seminars would have attracted
such crowds across the nation. Despite
the common ground between the pro-
fessor and the priest, there is a problem
and we have to ask: what is the point of
inter-religious dialogue?

We have always known that there is a
problem for Christian minoritics in many
socicties where the majority is Muslim.
Since 11 September 2001, we have had
to admit that therc is also a problem for
Muslim minorities in countrics such as
Australia where the majority is Christian.
These minorities suffer discrimination.
They cevoke fear in the majority and
they have grounds for being fearful of the
majority. They have suffered demonisa-
tion by government and arc hard-pressed
to cnjoy equal protection of the state’s
laws and policies. If in doubt about the
treatment of the Muslim minority in
Australia, consider the remarks of our
alternative prime minister, Peter Cos-
tello, having learnt that he would not be
prime minister after John Howard’s 64th
birthday. He spoke on tolerance. Sound-
ing more like an Iranian ayatollah, he
then conceded that ‘tolerance’ is a verbal
block-buster and shared with the voting

public one of the responses he reccived:
‘Pleasc note that if your personal policy is
to pander to and show leniency to illegal
Muslim immigrants who are queue jump-
ers and sworn enemies of all Christians,
my family and [ most certainly will not
vote Liberal.” Mr Costcllo neceded to estab-
lish his credentials to lead the nation,
sccurely and fearfully.

What is the point of our dialogue? No
doubt such gatherings provide the oppor-
tunity for Christians and Muslims to
meet, putting a human face on the other,
breaking down the barriers between ‘us’
and ‘them’. The fear of the other is very
deep-scated in the Australian psyche, in
part because of our geographic isolation. It
is also part of our history.

Walking through Sydney Airport, Walid,
one of the Palestinian asylum scekers
whom I had known in Woomera, grected
me. At first T did not recognise him. He
had been granted a temporary protection
visa (TPV). He was wearing new clothes
and his bearing was confident and graceful.
In Woomera, in the desert dust, detainces
do not have or wear good clothes. They
are often downcast and despairing. I then
met Geoff Clark, Chairman of ATSIC, and
asked if he would have time to meet Walid.
He grected him with the words, “You and 1
have the same minister.” Philip Ruddock is
Minister for Immigration and Minister for
Indigenous Affairs. At that moment, I real-
iscd that he was minister for everyone who
is ‘other’ in contemporary Australia. Clark
cxplained to Walid, ‘T have told our minis-
ter “I don’t mind you making tough laws
for boat people provided you make them
retrospective.” ’ Then pointing at me, he
said, ‘This is the trouble in this country.
This mob, they're all boat pcople. But
now they think they can run the show.’
The identification of the other as ‘one of
us’ or ‘one of them’ affects social relations
markedly when a fear-filled community is
concerned with security.

Those from ditferent religious traditions,
and none, might even find that they share
deep convictions about cthics, as well as
being able to identity the other as ‘one of
us’. The theologian Hans King has dedi-
cated his energics in recent years to pro-
posing a global ethic. He distils one and
the same norm, the golden rule of all reli-
gions: ‘Do not do to others what you do not
want them to do to you.” In Christianity, it
is expressed: ‘In everything do to others as
you would have them do to you' (Mt 7.12,
Lk 6.31]. In Islam, it is expressed, ‘No one
of you is a believer until he desires for his
brother that which he desires for himselt’
{40 Hadith {sayings of Muhammad] of an-
Nawawi 13). It is an elementary principle
of humanity that ‘every human being
should be treated humancly, not in an
inhuman, bestial way’. Kiing derives four
directives from this principle and he finds
that all major religions offer guidance on
the implementation of these directives:

‘Have respect for life. Do not  kill.
Deal honestly and fairly. Do not stcal.
Speak and act truthfully. Do not lic.
Respect and love one another. Do not

abuse sexuality.

When launching a multimedia pres-
entation on this global cthic at the IMF
Hecadquarters in Washington just after
the first anniversary of September 11,
Kiing said, ‘A global cthic truly does not
mean a new global ideology, a new sin-
gle world culture, even an attempt at
a uniform unitary religion. It would be
ridiculous to want to replace the Torah,
the Sermon on the Mount or the Qur’an
by a global cthic. A global ethic is not a
substitutc for rcligion, nor is it a simple
cthicising of religion; it is not a substi-
tute for a specific religious or philosophi-
cal ethic.” We still need to live our own
religious tradition. But in making sensc
of our lives and actions to others of other
rcligious traditions, the golden rule and
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moird ndyrner

The king of children

aNUsz Komrczak was a paediatrician,
writer and educator who wrote in Polish,
died anonymously in 1942 along with
millions of others whose bones arc not
even graced by a grave, and whose life and
example deserve to be far better known.
Had it not been for Korczak the UN
would not have produced the only UN
human rights treaty to be signed by every
world government, the United Nations
Convention on the Rights of the Child.

Janusz Korczak was not his real name.
He was born in Warsaw in 1879 as Henryk
Goldszmit, the privileged son of an assim-
ilated Jewish doctor. His life changed dra-
matically after his father became mentally
ill, was institutionalised and died seven
years later when the boy was only 8.
Henryk helped support his family while
he studied medicine through tutoring and
by writing. He adopted his nom de plume,
Janusz Korczak, when he won a significant
literary prize when he was 20 years old.

Korczak graduated in medicine in
1904, and worked with slum fami-
lies and street children as well as in
Warsaw’ fashionable society. He decided
to specialise in paediatrics and worked
in the Warsaw Children’s Hospital for
a time. Twice—in 1905 and 1914—he
was drafted into the Russian army and
served as a doctor, witnessing the atroci-
ties that all war visits on all children.
After the Russo-Japancse war Korczak
studied child psychology in Berlin, Paris
and London, and he then returned to his
native Poland to run the Company of
Children’s Camps in Poland for destitute
Warsaw children.

Korczak began to teach medical stu-
dents from a deeply humanist perspective,
which was somewhat at odds with the
heroic, scientific experimentalism of the
time. He continued to practise medicine,
often charging no fee. In 1912 he decided
that this was not satisfying enough, writ-
ing that ‘[a] spoon full of castor oil is
no cure for poverty and parentlessness’.

Korczak then became the director of a new
Jewish orphanage, and he spent the rest of
his lifc working in and for the orphanage
with no salary, and living in its attic.

Korczak also continued to write and
lecture about children and became greatly
admired and loved throughout Poland
and in other parts of Europe. His most
important work, How to Love a Child, is a
profound yet practical book about nurtur-
ing children that he wrote while he was
serving during the First World War.

Korczak’s most productive years were
between the First and Second World
Wars. His Jewish orphanage was an oasis
of happiness for the children who lived
in it, and in 1922 he was able to set up
another orphanage, this one for Catholic
(i.c. non-Jewish} children. He wrote two
particularly popular novels. King Matt the
First was the story of a little prince who
inherits the crown of a utopian kingdom
and fights the world’s injustices (especially
those inflicted by adults on children). It
ends with the children governing and
adults going back to school. If I Were
Small Again is the story of an adult man
turned back into a child. Both were widely
read and translated. In 1926 Korczak also
founded The Little Review, a newspaper
produced and edited by children until the
German invasion.

Poland became far more anti-Semitic
during the 1930s and Korczak’s weekly
radio broadcasts and newspaper columns
suffered as a result. His nom de plume
and the title ‘the old doctor’ were used
to ensure that nobody would realise he
was Jewish but even so, anti-Semitism
eventually led to the termination of
his broadcasts. When ¢ same bigotry
made it politically impossible for a Jew
to be responsible for the orphanage he
had established for non-Jewish children,
he continued to work with the Jewish
orphans.

Korczak taught that it is necessary for
adults to respect the child, to learn from

children and to teach children by example
that they can trust and rely on adults for
respect, love and care.

A child’s life, he wrote, has an impor-
tancc of its own: it is not a preparation for
‘real’ life later. Children must be appreci-
ated for what they are now, not what they
will become. Adults must respect and
understand children’s way of thinking, not
observe them from an adult perspective.

Korczak showcased his theories on
child psychology and cducation in his
orphanages. Surviving children report that
he gave them love, respect and healing,
and there were thousands of unwanted
children who benefited, as part of a con-
sistent and comprehensive code of cthics
and values that was meant to scrve them
throughout their lives.

Most extraordinarily, his orphanagcs
were democratic, managed in accordance
with laws that the children made and
voted for, and subject to the jurisdiction
of a court of regularly-elected child judges
that could determine complaints and
grievances by and against both adults and
children, including Korczak, the director,
himself. This, he taught, was what would
really teach children respect for the law
and individual rights. It was not always
as casy for his cmployees to share their

authority with children as it was
I for this much-loved man.

N 1940 0CCUPYING Nazisforced Korczak
to relocate his orphanage to the Warsaw
ghetto. Starvation and disease were rife.
He worked tirelessly, begging for food and
medicines for his children every day. The
situation worsened. He took over respon-
sibility for the Ghetto’s Orphans’ Refuge
and cared for the dying children, though
he could not do any more than try to
comfort them.

Though he was repeatedly given the
opportunity to escape y his admirers
and supporters, including Germans and
non-Jewish people with influence and
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Political overdrive

HE LABOR PARTY is rapidly becoming
a Pepys show. The candid insights in Don
Watson’s bestselling account of the Keating
government draws on the journals he kept
while employed as a prime ministerial
ghostwriter. He now has a New South
Wales doppelginger in Marilyn Dodkin.
Her annals of the Bob Carr era are based
on the premier’s diaries augmented with
comments, sometimes rather too glowing,
from Carr’s staff and party colleagues.

The result is a tale of two cities. Writing
in the shadow of the March 1996 federal
election debacle, Watson sees things
through a glass darkly. His is a glum
Canberra tale of decline and fall. Dodkin,
in contrast, has a sunny Sydney ending,
tracing Bob Carr’s ascent from bookish
nerd to ‘the people’s premicr’.

Watson’s theme is the ruination of
Keating’s Big Picture brand of government.
Voters in the provinces saw this as remote
and patronising. Dodkin’s Carr is rooted in
the barbarous realm of state politics which,
as Carr readily admits in his diary, is banal
in comparison with Keating’s bold vistas.

Carr is an accidental premier. His
first inclination was for federal politics,
with ideally a stint as Foreign Minister
before taking up a life of ‘elegant curi-
osity’ in Europe. He was transported
to Macquarie Street because his right-
wing faction felt unable to allocate him
a safe federal seat. After his Labor state
government lost office in 1988 Carr
became leader because Laurie Brereton
was blacklisted. This meant that when
a longed for federal seat finally became
vacant in 1990 Brereton, and not Carr,
was free to take it up.

As a tyro state Opposition Leader
Carr stoically embraced the treadmill of
endless fundraising functions and visits
to shopping centres. A journalist by trade,
he was well equipped for the crucial task
of hustling for media coverage. He had a

wide range of conduits to the print and
electronic media, including a private fax
line to John Laws. These were used to the
full as he tirelessly worked up local issues
and publicised stunts in parliament and
leaks from the bureaucracy.

The sense of hubris that permeates
Watson’s account is singularly absent in
the Dodkin book. There is no pride here.
Carr seems to be driven by an excessive
need to overcome self-perceived physi-
cal and cultural deficiencies. A ruthless
regimen of physical exercise is matched
by an equally earnest commitment to
German lessons and reading Proust
(although Carr’s willingness to skip vast
chunks of Proustian introspection would

seem to defeat the purpose of the
exercise).

KEATING’S FAILURE tOo connect with

voters was fatal for his long-term prospects.
Carr has avoided this mistake. He came
within striking distance of power in
1991 by tapping into a creeping suspicion
that the brashly reforming Greiner Liberal
government was out of touch. He won
in 1995 by sticking to a focus on basic
services and marginal scats.

In office Carr is committed to a ‘sensible
management of public sector services’. This
allows him to differentiate himself from a
Kennett-style slash and burn approach to
downsizing and privatisation. A measured
reduction in the public sector is enough
to generate opposition among ALP rank
and filers but this only serves to make his
government seem all the more responsible
in the eyes of the wider electorate.

There has been no let-up in Carr's
constant campaigning. Detailed policy
work can be left to advisers and staff-
ers freeing up the leader’s time for the
odd well publicised populist interven-
tion. The investment in cultivating the
media and publicity paid off handsomely

in 2003 when Labor was supported by an
advertising blitz and endorsed, for the first
time ever, by the Sydney Morning Herald.

A Dbig political occasion, whether an
election day or party conference, used to rob
Carr of a night’s sleep. This seems to happen
less now although Carr remains an unlikely
politician. A late diary entry indicates a
sickness at the prospect of ‘flawed human
beings projecting their demands for the state
to legislate miracles’. Such a person would
never have become a state premicr if this
were a matter of choice rather than chance.

The diary extracts used by Dodkin
indicate that Carr will ncver rival the
racy candour of a Pepys but they are lively
reading nonetheless. There is a naughty
reference to Michael Knight's planting
a slanted story in the media in the days
before the future Olympics tsar switched
factions. A comment on Mark Latham’s
failure to win a preselection ballot because
of poor grassroots work is also noteworthy.
Carr’s joy when recording the fate of Peter
Anderson, a possible challenger who lost
preselection in 1994, is unalloyed.

Montesquieu would approve of the
current condition of Australia’s political
geography, with an array of provincial
Labor governments balancing the Howard
ascendancy in Canberra. There is no
unhealthy concentration of power. Bob
Carr pioneered this configuration.

Carr’s success in New South Wales
continues to bear an inverse relationship
to Labor’s electoral stock at the federal
level. There is no telling what would
happen if he tried to change streams.
Dodkin concludes her account by
canvassing thce possibility of Carr's
finally going to Canberra. Such advice,
if followed, could well backfire on a man
she so clearly admires.

Stephen Holt is the unofficial biographer
of the famed journalist Alan Reid.
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Myth-take no mistake

C

L'\)MEONE ONCE WROTE, and T can't
remember who, that the dead giveaway
for most dud novcels was when the author’s
name was significantly bigger than the title.
Airport fiction abounds in suchlike: not
the enjoyable light fare, but stodgy white-
sliced-bread stuff like Daniclle Steel’s or
Barbara Taylor Bradford’s. Reassuringly,
Eoin Colfer’s name is dwarfed by the title
on the cover of the third book of his scries
of novels set in a world of technologically
advanced leprechauns and a juvenile ¢rim-
inal mastermind. But there are honour-
able c¢xceptions: Terry Pratchett’s name

azoned large on the cover of a book is a
signal to his diverse fanbase that what is
inside will be worth the moncey.

A more reliable guide to dudness is
the publisher-created rather than author-
created series. Children’s literature is full
of such products. Empty of wit, written to
formula and vocabulary lists: Goosebumps,
The Babysitters' Club, Sweet Valley High
and others. All these are by multiple,
almost-anonymous writers with a single
narrow focus more connected to ma  et-
ing targets than to imagination and delight.
Much more connected to  publishers’
than to rcaders’ demands.

Imagination and delight: who has
them? We all want them when we read.
The fact that J.K. Rowling had the st
Harrv Potterbook rejected by 11 publishers
might indicate that the people whose jobs
it was to discern what people {young or
old} actually want to rcad were caught
napping—tlagrantly, specracularly.

When children (and most grown-ups)
read, they want a story that is going to
get them truly wondering and caring what

appens next. They need a main character
that they can love or hate (more usually
lovel. They like to laugh a bit, even if the
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humour serves only to break unbearable
tension in a dark tale, like the Porter
scene in Macbeth, while in comedy they
need to see some sharpness and warmth,
some dryness that hints at common sensc.
Colfer and Pratchett do this admirably.
And children’s novels’ ethics need to be
sound without being simplistic. Again,
Pratchett and Colfer both have that gift of
great storytellers, to place their characters
in a world whosc choices and problems arc
very like our own.

The Wee Free Men is not counted
in Pratchett’s adult Discworld scrics,
but works within that universe. Like
the previous novel, The Amazing Mau-
rice and His Educated Rodents, it aims
at a younger audicnce but succeeds as
adult reading. The protagonist is a nince-
year-old girl named Tiffany Aching. It
is no Babysitters’ Club tale, although
she must find her baby brother who
has been stolen by the fairies. She has
decided that she wants to become a
witch when she grows up. (Fundamen-
talists have long had Pratchett on their
forbidden list for his witches and wizards,
but they and their children are miss-
ing out on good cthics as well as good
storics.) She is a tough and unsentimen-
tal child whose feelings run deep and
whose sense of duty is tungsten-hard.

Despite the scriousness of the quest
and the real threat to the little brother—
all fairy stories must have real monsters
to be convincing—the book is continu-
ally, blessedly funny. Pratchett is a word-
magician; who clse could have imagined
Tiffany’s small helpers as pictsies? Not
pixics, mind—pictsics. These are six-inch-
high little men, very much in the spirit of
‘Up the airy mountain, down the rushy
glen / We daren’t go a-hunting tor fear

of little men’. They are ue (much fun
is poked at Braveheart), supcrnaturally
strong (four can carry a sheep or even a
cow, one at cach leg), drunken, violent,
superstitious  and  highly
criminal sort of way. And inspiredly, their
bard is known as a gonnagle: his appalling
extempore doggerel is one of their most
fecarsome weapons against the effete and
evil elves. Pratchett may well restart the
cult of appreciation of William McGonagle
that was so dcar to Spike Milligan’s heart.
Bad poctry is truly dangerous,
Pratchett hints.

moral in a

rTEMIS Fowr is another strong
young protagonist (14}, Colfer’s inspiration
was to make a genius arch-criminal out of
a rich, ncglected child. The world is that
of today, with hi-tech cverywhere and
sideways glances at real-world problems:
no child reading Colfer will come away
unaware of environmental damage and
the workings of international crime.
He adds leprechauns, but makes them
almost scicntifically possible. They are
small, relatively immortal and are indeed
magic, but arc also centuries ahcad ot
humans technologically. Here they arc
LepReCons, terminology  that reassures
somchow—there is no  tooraloora in
their culture. It would be best if readers
began with the first book, Artemis Fowl,
because the series is worth reading in full.
Colfer is Irish, was a tcacher and has a
strong understanding of children. To read
his books, as with Pratchett and indeed
Rowling, is to be immersed in wise and
amusing versions of the world we really
live in, where myth tells us important
things about what it is to be human.

Juliette Hughes is a freela ¢ writer.









leadership. Our aim is to remind Ameri-
cans of these lessons and to draw their
consequences for today.

Consequences of this position included
significant increases in military spending
so that the US could ‘accept responsibility
for America’s unique role in preserving
and extending an international order
friendly to our security, our prosperity,
and our principles’.

The neo-conservatives emphasised two
important points. First, that this was not a
return to the presidency of the first George
Bush, despite the continuity in senior White
Housc personnel between the two Bush
administrations. Bush senior was regarded
as too conciliatory, too multilateralist—
waiting until he had built a substantial
coalition before invading Iraq in 1991 and
ending the war with Saddam still in power.
The call was for a return to the Ronald
Reagan era, of folksy populism at home
mixed with steely determination abroad.

Their second caveat about US foreign
policy was that strategic considerations
must take priority over ‘the promisc of
short-terim commercial benefits’. This,
too, helps explain the invasion of Iraq in
2003. The US currently imports 53 per
cent of its oil; that figure will rise to 65
per cent by 2020. Having control of Irag’s
oil in concert with a continuing alliance
with Saudi Arabia would put the US in an
unassailable position and finally exorcise
the ghost of the APEC cartel. If the US-
Saudi alliance were to fail, Iraq’s oil would
provide a crucial buffer. But while access
to resources and markets is the bread and
butter of inter-state rivalry, it cannot be
reduced to this alone. Britain did not fight
Argentina in 1982 to retain the sheep
riches of the Falklands; it did so to send
a warning to potential rivals that British
wealth was out-of-bounds to marauders
in any part of the world. Likewise, the
value of domination of the Solomons is
of little value to Australia economically,
but if sending troops means investments
in Papua New Guinea or Indonesia are
safe, or if it ensures safe passage of exports
through the waters to our immediate
north, then the exercise is justified.

The US, as the only true global power,
considers its interests on a similar scale.
Its rivals in Europe, Japan and, increasingly,
China, need to be kept in line. This can-
not be done by brute force. Instead, the
medium-sized powers need to be made

to understand that they have to adapt
to US needs. France and Germany were
welcome to join the invasion of Irag,
under US control, but the US was power-
ful enough to go it alone if necessary. The
US was not simply making a play for oil.
It was alerting the world community to
the priority it would like accorded to its
interests abroad, whether in determining
the outcome of the next round of World
Trade Organisation discussions, burying
the Kyoto climate change agreement or
facilitating investment by US-based corpo-
rations overseas. As US Trade Representa-
tive Robert Zoellick stated, ‘Countries that
seck frec-trade agreements with the United
States must pass muster on more than trade
and economic criteria in order to be eligible.
At a minimum, these countries must co-
operate with the United States on its foreign
policy and national security goals.’

The neo-conservatives are acutely
awarce that while the US may be the
world’s military behemoth, the economic
base on which such superiority rests is in
decline, relative to US competitors. In the
period immediately after World War II, the
US was responsible for fully half of world
economic output. Today that proportion
is down to about a third, still huge, but
not qualitatively greater than the Euro-
pean Union. The gap is likely to continue
closing. According to the International
Monetary Fund, in 2001 France, Germany
and Italy all recorded a higher output per
hour worked than the US. Furthermore,
the Bush administration is taking an
enormous gamble by running record gov-
ernment budget deficits—$US455 billion
this year, and expected to increase in 2004.
The cost of the war and of tax cuts for the
Republicans’ wealthy voter base is part of
the problem; the other is the flabbiness of
the US economy since the dot com bust.
The administration is, in effect, taking
part in some good old-fashioned Keyne-
sian pump-priming, but the bill is being
picked up by overseas investors. If they
cut and run, the US economy will dive.

The EU, either as a bloc or as separate
nations, has not been able or willing to
turn its extra euros into military material
to match the US, which gives Washington
the advantage. As the neo-conservatives
suggest in the 1997 statement, ‘We are
living off the capital—both the military
investments and the foreign policy achieve-
ments—t [t up by past administrations ...
As a consequence, we are jeopardizing the

nation’s ability to meet present threats and
to deal with potentially greater challenges
that lie ahead.’

What begins to emerge is a picture of
the US as an imperial power, but a power
that is not beyond challenge. France,
Germany and Russia cffectively  held
up the war in Iraq for months. China
is rapidly emerging as a regional super-
power, with the potential to operate on a
global stage if its cconomic growth rates
are maintained in coming decades. The
White House cannot get ‘allies’ like India
or Pakistan, let alone France, to commit
troops to Iraq to casc the burden of its mil-
itary commitment. India and Pakistan will
not be persuaded to mothball their nuclear
programs. The US could not get NATO ally
Turkey to allow the passage of troops into

Iraq. Nor can it break the Israeli-
Palestinian conflict by diktat.

-v .VHILE THE TALK is of how the US
is now prepared, post-Irag, to throw its
weight around on an even larger scale,
Bush has tried to keep his distance on
intervention in Liberia. Any deployment
would be small and temporary, he says.
It's not just that sub-Saharan Africa has
little strategic importance, rather that
even a super power can over-stretch its
resources. Politically, the White House
would be foolish to provide new troops
for Liberia while leaving troops to sweat it
out in Iraq, in the face of increasing opposi-
tion. Opinion polls in the US have shown
a sharp turnaround in public support for
the Iraq adventure, dropping from 74 to 53
per cent. George W. Bush might enjoy the
exercise of power, but he does not want to
go the way of his father.

Concern about the new unilateralism
of the US is so widespread that some have
raised the idea of creating an ‘anti-empire
front’, an alliance of all or any prepared to
stand up to the New American Century.
In practice, the idea means relying on
‘old Europe’—France, Germany, Russia—as
a counterweight to US dominance.

For rent, Melbourne:

three nights to three months
Modern one-bedroom furnished
apartment in St Kilda.

Sunny courtyard, close to everything,
quiet street, car park.

Tel 03 9525 5324 or 02 4236 0551
email: gg@illawarra.hotkey.net.au
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The difference between the US and its
European rivals is ultimately one of scale,
not of kind. To the extent that they can get
away with it, countries like France behave
like smaller versions of the US. The French
government has sent troops before now to
some of its former African colonies; it
maintains a South Pacific colonial basc;
and it was hapoy to put its hand up to join
Australia in ¢ Solomons to underline
this fact. Germany is constrained mili-
tarily by its past, but is still interested in
creating a sphere of intluence. Its unilat-
cral recognition of Croatian independence
helped catalyse the war that broke apart
the old Yugoslavia. Russia, of course, is
an imperial power of longstanding. Its
two re-invasions of Chechnya have been
exercises in textbook brutality.

Who then can we
counterweight to the US empire? Step for-
ward what The New York Times has termed
the world’s second superpower—the peace
movement that blossomed late last year
and carly this year, putting the world’s
largest cver co-ordinated protest on the
streets on the weekend of February 14-16.
If the anti-war movement can successfully
make common cause with those fighting to
defend societies, jobs, the environment and
scrvices—all threatened by the US imperial,
free market agenda—then we have the mak-
mgs of a counter-power. This movement
will be impressive in ‘old Europe’ but — ere
1S NO TCASON to suggest it cannot grow else-
where, even inside the US itself. The most
comprehensive poll of public attitudes on

weign policy ever undertaken in the US
and Europe, last September, showed more
similaritics than differences in world-views
on either side of the Atlantic.

The US empire is strong, but far from
impervious. As Filipino academic Walden
Bello put it recently when speaking in
Berlin, ‘We have entered a historical
maclstcrom marked by prolonged cconomic
crisis, the spread of global resistance, the
rcappearance of the balance of power
among centre states, and the re-emergence
of acute inter-imperialist contradictions.
We must have a healthy respect for US
power, but we must not over-estimate
it. The signs are there that the US is seri-
ously over-extended and what appear to be
manifestations of strength might in fact
sign  weakness  strategically.” Empires
pass, and cven the neo-cons know it.

look to as a

David Glanz is a Mclbourne-based writer.
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Jim waviason

Sacred ground

HIs HIsTORY OF the Anglican diocese
of Wangaratta delivers a great deal more
than it promiscs, since its author has
a rcal affinity with the subject. Colin
Holden went to north-castern Victoria as
an ordination candidate in 1974, a yc g
man with a strong attachment to Anglo-
Catholic liturgy as well as a strong sensc
of Australian identity, Wangaratta, with
its  well-known high church
in a rural sctting, seemed to provide a
synthesis. With some courage, though per-
haps not altogether intentionally, Holden
reveals the limits of that synthesis.

The book has been written from the
respectful radicalism  that often accom-
panics a high church position: one is put
in mind of Anthony Trollope describ-
ing himsclf as ‘an advanced conservative
libcral’. Holden is at pains to demonstrate
that although the Anglican church might
have been scen as an instrument of the
controllers of the upper classes, its abid-
ing strength came from clsewhere. In
Benalla as early as 1858, three-quarters of
the vicar’s stipend came from the village
rather than the great landowners. As
Holden rightly points out, the
sense of ownership that fol-
lowed helps to explain
why the sclectors
stuck to the %
church 25

leanings

E G. oposed

1glican _ ,thedral at

through their struggles with the squatters
and the Kelly outbreak; for them it was
not, as in England, thce embodiment of
deferentialism. Indeed the clergy found
that they could not claim respect as a
right, but had to win it through their per-
sonal qualitics, including a capacity to
handle farm work as well as anybody clsc.

But identification
could stem only for a time the nominal-
ism which has always been the curse of the
Church of England. The squattocracy took
the pre-eminence of the Anglican church
for granted, and indeed at the high noon of
cmpire so did the whole community; but
cven in the 19¢h century only one in five
of those who identified themselves C.oof E.
took communion regul: When, years
later, one of the 19th-century churches that
went up so exuberantly was pulled down
was found to have no foundations.

with parishioncrs

I

.ngaratta.















my loyal friend’. The second massacre was
conducted by the Native Police:

Some wecks later the police came back
shooting still more natives whether guilty
or not—we lost twelve more of our station
blacks. Two young gins ran to mc for protec-
tion. L hid them up ... in our roof ... they were
there to stay for two days and nights without
food and water. The police were still in and
out of our house ... after the police had gone
from the last shooting, we faced the terrible
sight of so many dcad natives and this time
wild dogs had joined the [wild] pigs tearing
the bodies to pieces. Once again Jonathan
had the job of burying them.

So unrestrained and notorious was
Mark’s continued killing spree that
Walker himself intervened to remove him
from the district. Nevertheless, Crown
Land Commissioner Richard Bligh, whose
responsibility it was to investigate cvery
killing of an Aborigine, found it impossible
to prosecute Mark and others widely
known as having committed similar
crimes against ‘tame blacks’. Aborigines
(even the Aboriginal troopers) could
not give proper evidence in court, and
amongst the white settlers there was a
conspiracy of silence. The lessons of the
Myall Creek murderers’ trials in late 1838
had been well learned: no white man
would swing again for killing blacks. It is
significant that so many of the squatters
and white workers in the Maranoa were
from the Liverpool Plains: ‘Old Hands’ or
veterans of an earlier and no less bitter
fronticr war. Joseph Fleming, for exam-
ple, was the brother of John Fleming, the
principal ringleader of the Myall Creek and
other likely massacres on the Gwydir.

It is difficult to balk at ‘warfare’ as the
appropriate term for what was happening
as the pastoral frontier moved rapidly
from the Gwydir to the Balonne and the
Maranoa in the late 1840s. Despite the
subtitle of his book, Collins settles some-
what cautiously in his introduction for
‘ruthless competition’. However, he has no
doubts about the military leadership of a
Mandandaniji elder variously referred to as
‘Possum Murray’, ‘Eaglehawk’, ‘Old Billy’
and (probably authentically) Bussamarai.
In this redoubtable figure he has discov-
ered one of the ‘missing’ Aboriginal leaders
referred to by W.E.H. Stanner as ‘of out-
standing, even of commanding, character
and personality ... [who] having no office
or title or rank, nevertheless had sway

over large regions and numbers ...". Some
of Collins’ ‘sightings’ of Bussamarai in the
written evidence seem to be guesswork
and he may well be attributing to him
more gencralship than he was ever capa-
ble of exerting. Indeed, Collins admits that
another significant leader, Qorumundce, may
sometimes have been confused with him.
To say that Bussamarai was an influential
figurc in an area the size of England—
from the lower Condamine to the upper
Warrego—may be straining credibility
somewhat. Nevertheless, the evidence
suggests that he was able to unite the
Bigambul and two or three other groups
with the Mandandanji in concerted
efforts to drive out the whites, some-
times involving pitched battles with the
Native Police. ‘The Great Fear’ felt by the
squatters and their servants was of just
this demonstrated unity against them.
To give him his due, Walker’s policy was
to insist that once a group of Aborigines
was ‘pacified’ they should be allowed
on the stations to find their livelihood.
However, there were many station hands

who preferred to shoot them on

sight rather than take a risk.

IHE SECOND HALE of Collins’ book is

more difficult to follow than the first and
onc or two chapters might well have been
omitted. The story of the Native Police
and its complicated politics, together
with long disquisitions on Gideon Scott
Lang and Roderick Mitchell, serve to
obscure the relatively clear narrative line
maintained earlier. The focus on frontier
warfare is sometimes almost lost. At the
same time, the geographical area of study
expands beyond the reader’s easy grasp.
Collins is a psychologist by training,
not an historian, and his professional
interest has been in group dynamics. He
says that he avoided contact with histo-
rians and anthropologists and preferred
to come to his subject via the writings of
people like Eric Berne and Claude Steiner
on the links between history and ‘effective
psychology’. The significance of this is not
clear, but he certainly immersed himself
in the primary resources for what seems
to have been a long labour of love. The
empirical basis of his work is sound and
it would be churlish to complain of the
absence of any over-arching eory. How-
ever, he tells us nothing about the group
dynamics that made Bussamarai’s lead-
ership possible and very little about the

psychology of the squatters and their often
n’er-do-well servants. It would have been
useful to be told more about the original
sizc of the Indigenous population and
what latter-day anthropology can suggest
about its economy and social organisa-
tion. Instead, therc is a wealth of narrative
detail which sometimes leaves the reader
reeling. This is a local history, but it is the
history of a very large area, upon which
is superimposed the history of the Native
Police. And the maps provided are not
clear enough to be very useful.

That there were significant massacres
at Yuleba Creek in March 1850 and
Yamboucal in May 1852 is fairly clear
to this reader, but the cvidence is largely
circumstantial. On the other hand, there
are indications of official cover-ups and
careful ‘weeding’ of the Native Police
records at the time to avoid higher
scrutiny and to protect reputations. The
context carefully developed by Collins
strongly suggests that the massacres took
place and that they were well known in the
area. A determined sceptic (Windschuttle
inevitably comes to mind) is unlikely to
be satisfied unless eyewitness accounts of
massacres can be produced, but what was
the likelihood of white observers putting
pen to paper about bloody events in which
they were likely to have been complicit?
Margaret Young's testimony is a rare win-
dow into a lost reality. Another is Gideon
Scott Lang’s second-hand description of
the corroboree near Surat in late 1849 that
he called Eaglehawk’s ‘Opera’. Designed
to intimidate the white audience in its
depiction of their imminent defeat and
expulsion (no doubt to some effect), it was
fated to be no more than wishful think-
ing on Bussamarai’s part. One of the worst
massacres of ‘station blacks’ was to take
place nearby just three years later.

An interesting conceit which
Collins raises in his introduction is the
congruence in experience of the Irish
and the Aborigines and their consequent
affinities in colonial Australia. The story
of Paddy McEnroe, the 1798 United Irish
rebel, and his Aboriginal ménage at Mount
Abundance is a fascinating one. He seems
to have found a unique rapport with the
Mandandanji at a time when the entire
district was on the verge of desertion by
the whites in the face of their hostility.
Almost certainly, this flowed from his
long-term relationship with an unnamed
Aboriginal woman and acceptance of the
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associated kin obligations. However, it
also scems likely that he took part in the
vendetta waged carlier by his em;  yer
Alan MacPherson and the policeman Jack
Durbin, after the killing of the former’s
servants by Mandandanji. At a broader
lev  Collins’ suggestion that inaction
over the Great Famine inIreland and failure
to protect Aborigines from the squatters
of New South Wales both exemplified
British government ‘frugality’ is not very
convincing, but there can be little argu-
ment with his statement that ‘diffcrent
British governments allowed British citi-
zens to take over and to profiteer from
Aboriginal and Irish land’.

Collins attempts to find a poctic
reconciliation for the actors in his tragic
and at times  devastating narrative,
expressing  the hope that ‘somewhere
they [McEnroce and Bussamarai] may have
living common descendants’.  Writing
as an optimistic group psychologist and
passionate Irish-Australian rather 1an
sceptical historian, this is his notion of
how it might all be viewed in the future:

From another perspective, sometime in the
distant future, the regional contlicts will
almost certainly form the core of consensually
shared Australian legends. Heroes from both
sides will be warmly remembered and their
deeds will be as celebrated as those of Brian
Boru and Robert Bruce. If this should be so,
the regional struggles between  Indigenous
Australians and the seetlers can validly be com-
pared with events such as the Anglo-Norman
invasions of the ancient Celtic kingdoms.

What would the descendants of the
Mandandanii have to say about that, I
wonder? The absence of their voices is
part of the deafening silence historians
have to deal with. It is reassuring that
Collins has subscquently been able to tell
his story to descendants in the Roma arca
and find that they were just as interested
in their white ancestors as their black
forebcars. Onc claimed descent from
Bussamarai and was intrigued by the
thought that he might also be descended
from Paddy McEnroe, transported appro-
priately enough in the Friendship.

Bob Reece is Associate Professor in
History at Murdoch Univeristy. His
book Aborigines and Colonists (1974]
Sydney University Press provided the
first detailed account of the Myall Creek
Massacre of 1838.
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angian Counterpoint

Conducting my shadow with

a lash of cye and baton of breath,
we sce-saw the hypotenuse of

her small office. This Juggernaut
knows the score and does not refer
to notes. Her wrist keeps time

for masked glances, while

Kleenex counts the strain.

I fidget pauses, my opus tapped

in Morse. Words rclay the distance
between my shoces and hers.

Step a mile, step a mile through origins

and intentions: nursery rhymes, alleluia,

one, two, three, marzipan moments gutted

and parcelled as tithes. I percuss
from prelude to crescendo,
phrases from beaten skin:

missa cantata in memnmoriamn.

A hand stands to stave the hour.
The maestro rounds for closure
and arranges the next epiphany
in a diary clotted with unfinished
symphonies. My pockets bulge
with sodden tissues and enough

change to get me home.

—Meg

cNena
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