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James Franklin wins the Eureka Street Ethics Essay Competition for 1998,
and the $1500 prize donated by Southern Cross Capital Exchange Ltd.

Eureka Street congratulates Dr Franklin and thanks Southern Cross Capital
Exchange Ltd for its generous sponsorship. We also congratulate the other entrants for
the high quality of their essays and the enthusiasm of their response.

The 1dges were Professor Tony Coady Director of the Centre for 1 ilosophy and
Public Issues at the University of Mc sourne, Fr Andrew Hamilton sj of Jesuit
Theological College and the Un :d Faculty of Theology, Melbourne
and Morag Fraser, the editor of Eureka Street.

Accountancy as
I Computatic 1al Casuistics

F A COMPANY’S SHARE PRICE RISES when it sacks workers, or when it makes money from
polluting the environment, it would seem that the accounting is not being done correctly.
Real costs are not being paid. People’s ethical claims, which in a smaller-scale case would
be legally enforceable, are not being measured in such circumstances. This results from a
mismatch between the applied ethics trac  on and the practice of the accounting profes-
sion. Applied ethics has mostly avoided quantification of rights, while accounting practice
has embraced quantification, but has been excessively conservative about what may be
counted. The two traditions can be combined, by using some of the ideas economists have
devised to quantify difficult-to-measure costs and benefits in environmental accounting.

When BHP managed to close the Newcastle steelworks, its share price surged, to the benefit especially
of the directors who made the decision. There has to be a suspicion that capitalism is pulling its usual
trick of distributing the profits to itself and the costs to someone else. That means that the accountancy
is being done wrongly. That in turn means that there is an obligation to discover how to do it right.

There are plenty of other cases where costs are distributed to people against their will, and where they
have no legal or other recourse, because of a combination of difficulty in measuring the loss, and the lack
of a legal regime to sheet home losses to those causing them more or less indirectly. US buyers of oil do
not pay the cost of sending the USS Enterprise to the Gulf to protect the source of the oil; that cost is not
‘internalised’, but paid by the State. Financiers insist on their rights to global mobility of capital and the
freedom to invest where they like, but those in the Third World who lose their livelihood as a result
cannot insist on any right to global mobility of labour; nor are they compensated for their not having the
right to camp on Rupert Murdoch’s lawn. Or—to take an example that may appeal to a different part of
the political spectrum—the benefits accruing to small and isolated nations from the United States’ role
as global policeman are largely unmeasured and unpaid for. Essay continues on pd3 ...
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Humphrey McQueen will give you a taste:

If we all behaved the way in which we were told we should
behave to make the economy work, the whole society would
have come to an end. Tt’s because we don’t put monctary values
and greed at the top of how we actually organise our daily lives
that the market society still works. Volunteers run sports socic-
ties and parents and citizens organisations. People pop over the
fence to sce that somebody clse has got enough to cat if they're
sick. That’s how we know daily life functions, and we don’t want
it any other way. We know that for a whole range of reasons
there needs to be a welfare state to fill some of the gaps, but
people still have compassion and still want that virtue to be
acknowledged as of some value [see A class balancing act’, p25).

Our press gives a lot of space to its voyeur’s version of
vice, but the language of national virtue, demonstrated here by
McQueen, doesn’t get much of a run. 1999 scems the appropriate
year then—before the deluge?—in which to make a public
change to the national rhetoric, and express publicly the social
concerns many of us voice in private. So do spend some of your
summer time enjoying and pondering what this month’s
independent scholars have to say about Australia.

And when your sensce of civie virtue is firm and sharp, then
risk it all—maybc on January 26th—on our appalling, devious,
far-fectched and family-fragmenting Summer Quiz (ppl16-171.

Best of luck.

—Morag Fraser

[ ANV IV N D

JUIN ATREENAVWATY

Suharto’s legacy of violence

N THE FRIDAY PRIOR to the sectarian violence of Sunday
22 November, a gathering of religious leaders in Jakarta issued
a statement warning that religion was increasingly being used
to divide the nation.

The meeting was held at the South Jakarta home of
Abdurrahman ‘Gus Dur’ Wahid, head of the 35-million-strong
Muslim fellowship, Nahdlatul Ulama. A number of his
organisation in East Java had been killed by black-hooded
assassins. In a statement cendorsed by the group, Gus Dur
obscrved: ‘There has been a trend that religions are used by
certain factions to sow hatred in an attempt to maintain power
and to persuade other factions to join them.’

Two days later, rumours that a mosque had been burnt by
Christians from the island of Ambon led to reprisal attacks that
left 13 dead and over 10 churches ransacked or gutted. During
the spree, the Santa Ursula convent school was invaded and
put to the torch.

Primarily for lack of evidence to the contrary, the incidents
were gencerally reported as spontaneous sectarian violence bred
in an atmosphere of general chaos. However, just as NGOs
claimed that the May violence and targeting of ethnic Chinesc
was orchestrated [the killing in October of 18-ycar-old
Martadinata Haryono who was helping to substantiate claims
of rape has been cited as proof of this) some believe that the
riot was provoked.

A summation of cyewitness reports currently being
circulated tells of a well-organised exercise. A group of people
were scen throwing stones at a mosque while worshippers
gathered there for dawn prayer. The mosque is near Christ the
King Church in the Jakarta district of Ketapang. The group then
set off in the direction of the church and were pursued by
Muslims. The Muslims captured them before they were taken
into custody by police. The stone-throwers were identified as
Christians by their ID cards—the authenticity of the cards was
later questioned—and an enraged mob then set fire to the
church. At the same time, groups appearcd ncar surrounding

churches and claimed that the Amboncese had torched the
mosque, thereby initiating the other attacks.

On the Tuesday after the riots, the Archbishop of Jakarta,
Cardinal Julius Darmaatmadja, made a statement to the effect
that it would be unfortunatce if the riots had been instigated
rather than random, because that would mean that religion had
been used to serve political interests. Gus Dur was more
forthright, claiming that they were not spontancous but
orchestrated ‘by hoodlums who bow to one person’.

The hoodlums Gus Dur referred to are members of shadowy
para-military groups responsible, he claims, for the deaths of
his members and implicated in the violence directed against
students. One political observer noted that in May 600 troops
from Kopassus, the special forces unit, disappeared while it was

under the command of the now disgraced Suharto
loyalist, General Prabowo. They have yet to return.
- -UHOEVER THAT ‘ONE PERSON’ might be, if he exists at all, he
has become part of the metaphor for Indonesia at the end of its
most turbulent year for three decades: a country like a
marionette lurching about its stage as unscen puppeteers fight
over the strings. Even General Wiranto, whose popularity and
control of the armed forces scemed assured prior to the crack-
down on the students, is not above the controversy now.

If the anti-Christian riots werc instigated, they were a
powerful signal that in Indonesia now alliances cannot be made
casily, and demands should not be issued. Perhaps the simplest
way to interpret the power struggle leading up to this year’s
clections is to imagine that ‘one person’ to be Suharto himself.
His style of leadership was to play groups and individuals against
cach other so that none would emerge to challenge his
presidency. A scquence of violence, including the riots of last
May against cthnic Chinesc and the shooting of students outside
Atma Jaya University on 13 November, is his legacy.

Jon Greenaway is Eureka Street’s South East Asia correspondent.
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ompassion on short rations

R E 1v A SomaLl. He was recently
reprieved temporarily from deportation to
Somalia. The events illustrated the moral
disarray within the Australian Government'’s
treatment of asylum sccekers. They also
revealed the depths of moral sensitivity and
strength within sections of the Australian
community.

The facts are undisputed. Mr E belonged
to a tamily of goldsmiths of the Shikal clan.
His father and brother were killed and his sister
raped by members of the Hawije militia. He
fled from Somalia fearing torture and death.
When he came to Australia he was detained.
His case was rejected by Immigration
Department officers, and subsequently by the
Refugee Review Tribunal on the grounds that
his fear of persecution did not fall within the
provisions of the Refugee Convention.

His prospects of escaping torture and
death in Somalia, however, were thin, for the
Hawijce militia control the airport precinct. As
he was being deported under the guard of a South African security
firm, P&I Associates Int., whose brochure offers ‘to remove the
inadmissible from its current location’, he refused to go quictly
into the plane. Lawyers, working pro bono, sought an injunction
in the High Court against his removal.

His casc was rejected in the High Court on the mercantile
reasoning that he was being legally despatched. The Minister
for Immigration, who has the right to grant asylum on
humanitarian grounds in cases of manifest injustice, refused to
reconsider the case. By this time, the casc had attracted the
attention of Amnesty and the United Nations Committee
against Torture. When the Minister refused to consider Amnesty
pleas, the case was named by the international office as one for
Urgent Action—the first such in Australia for a decade.

But, apparently to forestall further pressure, and allegedly
without giving him the customary 48 hours notice, the
Immigration Dcpartment moved him from Maribyrnong to
Perth at 6.00am. From Perth, he was to catch a connecting flight
to Johannesburg. One of the other detainees rang his solicitor,
but claimed that what was supposcdly a confidential
conversation was cut off. Once alerted, Amnesty and the United
Nations Committec against Torture protested. A group
gathered at Perch airport, and members of the Transport
Workers Union refused to handle any plane on which he was to
be deported.

The Minister then had him moved to Port Hedland,
awaiting a report from the United Nations Committee against
Torture. It would have been considerably cheaper to return him
to Mclbourne. From Port Hedland, distance and cost deprive
Mr E of the support of the Somali community and of ready access
to his lawyer.
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Thus, through the accident of there
being no direct flight from Mclbournce to
Johannesburg, the pertinacity of dedicated
lawyers, the concern of Amnesty and United
Nations officials, and through the moral
sensitivity of union leaders—and despite the
unresponsiveness of the Australian govern-
ment—an innocent human life was spared. At
least for now,

The case of Mr E is alarming. For its
featurcs show that it is legally permissible to
despatch other asylum scekers back to their
deaths. Indeed, in September, 19 Somalis were
returned by forcign security guards to Somalia.
They have not been heard of since. Such
outcomes arc inevitable, becausce so manv
asylum scckers do not enjoy adequate leg,
advice in cases where simple mistakes and
inconsistencies increase the probability of
their claims’ rejection. The Refugee Review
Tribunal, morcover, is under pressure to make
quick decisions, and works within a ncgative

climate. It is casicr to fail to appreciate the likely murderous
conscquences of rejection in such circumstances. Egregious mis-
takes, such as those made in the case of Mr E, are more likely.
This makes it all the more important to allow etfective
appeal against decisions which have lethal conscquences. But
without wealth or a generous and tenacious lawyer, su as
Mr E found, legal appeal is ditficult. Morcover, the government
intends to remove the right of judicial appeal from
asylum seekers.

N THESE CIRCUMSTANCES, the only guarantee against tatally
lawful miscarriages of justice is a conscientious exercise of
ministerial discretion. But this case shows to what lengths
Minister and Department will currently go to consider cases
on narrowly legal, rather than humanitarian, grounds.

Finally, Australia’s system of arbitrary detention and the
employment of foreign security guards encourages the view that
asylum scckers are ‘the inadmissible’” waiting to be removed.
When confidential phone calls are cut off, it is natural to suspect,
fairly or unfairly, on a sound factual basis or otherwise, that
what was being discussed was a factor. When asylum scekers
arc so isolated, their humanity can be disregarded and their lives
discounted without anyone ever knowing. Nevertheless, the case
also shows that—even when government and Minister show
little concern for human dignity or for the value of innocent
human lifc—moral convictions remain strong among the
legal community, Amnesty, lay Christians, and unions. And
in this case, those moral convictions were availing.

Andrew Hamilton sy tcaches at the United Faculty of Theology,
Meclbourne.









July 1997 coup, prior to the clections
and after the crackdown on demonstra-
tors last September, and Hun Sen’s
refusal to investigate them. It is also
Hun Sen’s stacking of the National
Election Committee and its lack-
lustre investigation of reported election
fraud and CPP’s use of the military,
police and burcaucracy to further its
political ends.

Whether Ranariddh and Rainsy
would be any better is debatable—as
once Cambodian watcher put it to me,
‘Hun Sen’s the bastard with power and
Funcinpec and Sam Rainsy arc the
bastards without power.” Tony Kevin
emphasised the need to understand
what is happening in light of the last
three decades of Cambodian history.
True enough, Hun Sen is presiding over
one of the less bloody periods during
this time. Violence surrounding the
clections in 1993, in which hundreds
were killed, was far worse than at last
year’s, so in historical terms things are
improving. But how many pcople do
you nced to have killed before you
declare it an outrage? Perhaps it is not
such a terrible thing that the focus of
the press is more attuned to the
present day.

Mining or recycling.  Investors
Exploitation of  ¢can choose
sustainability.  Through the AE Trusts yo
Greenhouse gases  can invest yOur savings
or solor energy. and superannuation in
Atmaments or  qver 70 different
community  enterprises, each expertly
enterprise.  selected for its unique
combination of earnings,
environmental
sustainability and social
responsibility, and eam ¢ !
competitive financial
return. For full details
make o free call to

1800 021 227

Investments in the Awstratian Ethical Trusts can
only he made through the current prospectins
registered with the Australian Securilies
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Perhaps what also leans correspond-
ents towards the opposition is that they
come into contact with ordinary
Cambodians who declare their heart-
felt desire for more democracy and less
tyranny and who have put their lot in
with Sam Rainsy and Funcinpec since
they see it as the only practical option
available. For their sake one hopes that
the new coalition will be a transition
to the kind of socicty they dream about.

Jon Greenaway
Bangkok, Thailand

Shootout over
Damascus

From Tony Campbel] s
Michael Weldon (Eureka Street, December
1998) hangs a huge construction on the
hook of St Paul’s knowing ‘little or
nothing of what Jesus taught’. In
venturing into the New Testament,
I am as far out of my professional
bailiwick as Mr Weldon is evidently out
of his. Nevertheless, before St Paul
(then Saul) was knocked off his feet on
the Damascus Road, he was reputed to
be a top-gun prosecutor of Christians.
Top-gun prosccutors usually have
expert knowledge of their targets—in
this case, a thorough acquaintance with
the tencets of carly Christianity.
Tony Campbell s)
Parkville, VIC

DLP jousts

From [ames Griffin

Debating points aside, it does not
matter how long-windedly the DLP
inscribed social welfare policies into its
electoral programs. Not even Chris
Curtis |{Eureka Street, Letters, Novem-
ber 1998] can deny that these policies
were utterly subordinate to narking the
ALP and ensuring the election of
the Liberal-National Coalition (and
therefore realisation of its policics).

The DLP’s guru, Bob Santamaria,
boasted that after the demise of that
party (to which, of course, he loved to
say he never belonged), he voted
informally. That’s how much he liked
to differentiate between the major
parties’ (social welfare) policies. That’s
how committed he was to the political
processes of our democracy.

Needless to say I am delighted to
know that many former DLP members
have sloughed off Santamaria’s nonsense
and now vote for the real Labor Party.

James Griffin
Spence, ACT.
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Economic, cultural and other
pressures are changing Australian
society. The rate of change is
likely to increase over the next
few decades. The sort of society
which will emerge in the 21
century will depend in large part
on the explicit and implicit values
held by individuals in Australia
and mirrored in our nstitutions.
The challenge we face is to shape
and sustain a society based upon
and guided by values which are
broadly acceprable to the
community and reflect its hopes
and agpirations.

What are those values? How do
they inform our ethics? What
part do they have in our beliets,
attitudes and behaviour? How do
they relate to our institutional,
political and professional
activities?

Values
Rescarch at New College exists

The Institute  for

to address these questions by
promoting research and discussion
of issues relating to values in
contemporary Australian society.

Annual Subscription rates:

Individual $20
Institutional Subscription $35
Pensioners/Students $15

New College Institute for Values
Research

University of New South Wales

Sydney NSW 2052

Phone: 02 9381 1999
Fax: 02 9381 1909
Email:

values@newcollege.unsw.edu.au
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that old soldiers have the RSL or doctors
have the AMA. Not many people will be
the first to stick up their hand in court and
say, ‘I don’t understand this.’

Barristers won’t bring about change,
because they don’t realise they aren’t
speaking plain English. A barrister once
told meIlooked ‘querulous’. WhenIsaidI'd
have to look the word up in a dictionary,
everyone in the room just laughed. I later
discovered the word meant complaining.
Judges won’t doit, because by the time they
get to the bench, they have probably heard
cnough expert witnesses to have become
used to the way they speak.

It’s hard for a plaintiff to bring about a
change, because most plaintiffs don’t know
court procedure, don’t know what to expect,
and probably don’t realise that a problem
even exists. They may not cven have met
some of their own witnesses before the case
begins. | Thisis possibly because the solicitor
may sclect the witness, who may be giving
evidence on something like a blood test, or
adesignflawinacar. The witness may have
no need to meet the plaintiff.)

There seem to be only three groups who
can bring about change.

One option is for the government to
amend the Evidence Act, Supreme Court
Act, and County Court Act. They could
require the use of plain English statements,
and require judges to instruct expert
witnesses to use plain English.

The second is for solicitors simply to
make individual decisions to push their
witnesses into plain English. You would
expect the jury to have more sympathy for
the side they understood. Entrepreneurial
legal firms could use this as a selling point
for their services: ‘We'll make sure the jury
understands your casc.’

The third is for the media to agitate for
achange, interviewing formerjurors, former
plaintiffs, and solicitors.

Somehow we have to get away from the
stupidity of putting gobbledygook in front
of ajury and asking them to decide million-
dollar questions on the basis of it.

—Richard Snow

Lost and found

G weekend
ETTING THE MOST out of a long weckend

isanart. There isnot enough time to lounge
around and let the holiday go where it will.
Every minute of the three days must be
used with the utmost cfficiency. It's
designed for the aerobically instructed, the
digitally diaried, and the self-helped.

BusH LAWYER

SEamus O'SHAUGHNESSY

My oath

Judges and magistrates all have their fair share of moral dilemmas and
colourful stories (remember that burglar who fed the cat on his way out with
the television?). But, as all fans of SeaChange would know, being a magistrate

in a country town—where you might be hearing a case against your
neighbour’s son involving your GP’s back shed—presents a very particular set
of problems and delights. Eureka Street’s new columnist,
‘Séamus O’Shaughnessy’ writes about life as a country magistrate.

ALL JUDICIAL OFFICERS from JPs to Justices

of the High Court swear an oath to‘do right
to all manner of people, without fear or
favour, affection or ill-will’. Those poetic
cadences express the judicial virtues of
independence, rationality, integrity and
fairness. How does it work in practice?
What are the challenges and pressures?

For a number of reasons, judges and
magistrates generally avoid mixing with
litigants and lawyers conducting cases
before them. First, there should be no
appearance of bias towards one party or
another. Second, itisharder tomake adecision
against a friend than against a complete
stranger—thatishumannature. Third, cases
should only be decided on the evidence
heard in court. If decisions are made behind
closed doors, or if the community thinks
they are being made that way, public
confidence in the independence and
integrity of our judiciary will inevitably
decline. Most lawyers know this, atleast in
theory. But not all.

No judge or magistrate I know of is
consciouslybiased. In thecity, itisrelatively
easy, because of the relative anonymity to
be found in a crowd, to avoid pressures to
favour one side or the other. Andin the city,
judges and magistrates tend to keep to
themselves in court hours.

In the country, things are done a little
differently.Iwas warned by asolicitor friend
of mine that Iwouldberegarded asa terrible
snob if I did not mingle with the local
lawyers in the morning tea room of the
courthouse. Naturally, they were all
interested to find out what I was like. I was
equally curious about them and their town.

It helps to make a court run efficiently
if there is a degree of familiarity between
the lawyersand thejudicial officer presiding
over the court. Nevertheless, it isnecessary
tomaintaina degree of distance. You cannot

VoLuME 9 NuUMBER 1

be everyone’s best mate in court, nor can
they be yours. Sometimes it is necessary to
criticise lawyers or their arguments. For
justice to be done, lawyers also need to be
able to argue their cases fearlessly.

Withsome misgivings [ took my friend’s
advice. Chatting with the locals over a cup
of tea certainly helped me understand the
towns on my circuit, Unfortunately, one or
two lawyers stepped over the mark and had
to be reminded gently but firmly that I
could not gossip with them about their
clients. I sent a letter to all the lawyers and
prosecutorsregularly appearingin my court
laying down the rules. There was no further
problem.

The staff of Magistrates’ Courts know
the local police well, because they are the
main users of the courts’ services. In some
courts, the clerks are married to the local
constables. This can lead to a perception
that the court and the cops are members of
aclub. So, despite the occasional difficulties,
having morning tea with the lawyers and
prosecutor helped balance the picture.

All the notorious local characters are
well-known to the court staff. Usually the
staff do not tell magistrates about the
background of defendants, so that we will
not be swayed by out-of-court information
when hearing a case. But some cannot help
themselves. [ was recently told by one clerk
when [ arrived at a courthouse that if I left
my car in the court carpark the defendant,
whose case I was about to hear, was a
madman who would probably pour brake
fluid on it.

When I heard the case I set aside the
clerk’s prejudices and eventually acquitted
the defendant. The prosecution could not
prove beyond a reasonable doubt that the
defendant had stalked the alleged victim,
despite the suspicious circumstances. But
I have to confess that  moved my car. W
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he liked to call himself Roy. This seemed
the go: a good beach to swim at, deck chairs
and a charcoal barbecue. A Thai friend
brought along a guitar he could actually
play. But after a very relaxing day wec
discovered the kicker—the bedding was a
bit thin (hardly surprising as Roy paid $85 a
month rent for his shack). The three of us
spent the night on a linoleum-clad floor,
laid out as bare as sausages on a grill.

I woke up early on day three and
wandered out on to the balcony, massaging
out the flower pattern from my stomach.
Power boats zinged their way from Pattaya
in a mad rush to the island’s main beach
where the foreign tourist cargo are deposited
under umbrellas until evening and then
picked up and returned to the mainland in
similar fashion.

Afterbreakfast wereturned tothe beach
where we had spent day onc. On a pontoon
out in the bay sat a miniature two-person
submarine. Roy’s job was to drive it. For
$100 a time you could join him in a dive to
see sand and the occasional fish. The vessel
had to be entered by water—via a hatch
underneath. Once inside you had the
overwhelming sensation of being in one of
those converted VW Bectles that mad
bastards used to try to sail to New Zcaland.

We gave the submarine a miss and spent
most of the day swimming around and
through an old barge that had been sunk
some 150 metres off-shore. Moored next to
it was a boat with a group of scuba-divers on
board. We had a yarn with a doctor who had
practised for many years in Sydney but who
now lived near Pattaya and worked for a
Russian company ‘that did lots of things’.
He fed us indescribably bad oysters and
complained about his psoriasis.

The day was drawing to a close, and we
had to start thinking about returning to
Bangkok. Very few people were left on the
beach—the rcason being that the last ferry
for the mainland had left 20 minutes before.
In a panic we negotiated with a guy who
had a boat, to take us back to Pattaya. He
lookedlike a pirate and charged like one but
we got toshore and piledinto the clown car.
Just in time.

Thailand is a country where shrugging
off problems is the art, not managing time
to the minute. —TJon Greenaway

This month’s contributors: Ken Inglis has
been Professor of History at the ANU and
Vice-Chancellor of the University of Papua
New Guinea; Richard Snow is an economist;
Jon Greenaway is Eurcka Street’s gonzo
South East Asia correspondent.
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‘ N 7 Not just Mickey Mouse

HERE ARE ALL THE YOUNG PEOPLE! For the church in Australia, this is a question of
survival. Obviously, church decline is a complex phenomenon: the causes are many and the
patterns varied. But as a chaplain of a university college, I can see at least one of the gaping
holes through which the future of the church is pouring. For so many students, nothing
makes religion seem irrelevant more quickly than the religious education programs they
encountered at school.

Irecently surveyed, on behalf of a church committee, the offering in the schools of my
own denomination. The picture, though not entirely uniform, was bleak and explanatory.
Remarkably few of the programs were adequately informed by contemporary religious
thought, and programs were in fact contemporary only in the graphics adult educationalists
believe children will think ‘cool’. This problem was compounded by an almost colouring-
book level of intellectual demand: little wonder so many students regard R.E. classes as a
spare and a time to test the paticnce of teachers. Contrary to the best teaching methods in
other subjects, many programs are primarily catechetical and do little to encourage
independent and critical thought. Add to this the scarcity of trained teachers.

The one joy was to discover the work being done here by one of the United Kingdom’s
leading philosophical theologians, Peter Vardy of Heythrop College in the University of
London. Dr Vardy, who is also an educationalist, conducted a broad survey of religious
education programs in Queensland, New South Wales and Victoria in 1995-96. Problems
thatIsaw in the Uniting Church schools, he saw right across the board, even in the Catholic
school system, which has a greater commitment to religious education programs. In 1997,
Dr Vardy outlined a new vision for Australianreligious education (summarised in‘Towards
a New Approach to Religious Education’, Occasional Paper 53, November 1997, Incorpo-
rated Association of Registered Teachersin Victoria). Hiseducation program, already being
adopted by at least two leading Victorian schools, has five strands.

The first strand aims to give children an understanding of the Bible as a foundation for
important features of European culture and to develop a sophisticated ability to deal with
its complexity. The second strand (‘values education’} aims to develop a theoretical
understanding of the different systems of moral thought and their application to concrete
issues. The third strand (‘philosophy of religion’} introduces young people to questions of
the existence and nature of God, the problem of evil and the question of death. There is a
fourth ‘other religions’ strand, while the fifth strand aims to ‘provide children with an
appreciation of the value of silence and of an alternative perspective on life to materialism’.

Underpinning the content is a methodology that opposes indoctrination and encour-
ages children to think for themselves, aims to develop tolerance of difference viewpoints,
allows for ambiguity and doubt and secks an integral place for the affective dimension of
human responses to religion alongside rational inquiry. While some will say that the content
is not new and, perhaps, that the methodology is not entirely new cither, the integrated
breadth and depth of the program and the expected level of competency certainly are.

If T have a reservation about Vardy’s program, it is his continuation of the single-subject
model of religious education—what is learnt in R.E. risks being undermined in many other
classes, and limiting religion to a single class might also be a missed opportunity. A
contemporary approach to religion could be an integrating force for a curriculum increas-
ingly fragmented by notions like Key Learning Areas. While a single subject could be
preserved as a hub, the Bible, for example, could be dealt with asliterature in English, where
its operation as a hermeneutic key to other Western literature could also be pursued, and
then ashistory in a humanities program. Similarly, there would be good reason to deal with
the existence and nature of God in science classes, since we can employ the logic of science
in the quest for God, and our understanding of God'’s interaction with the universe must
be compatible with our scientific knowledge.

In a world that confronts many young people as fragmentary and opaque, there is
certainly aneed for an integrating program that assists them to find intelligibility, meaning
and purpose. [ |

L

Rufus Black is Chaplain of Ormond College at the University of Melbourne and a lecturer
in the United Faculty of Theology.
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N IDEA THAT EMERGED in a small
group of Monash University medical
students could end up becoming the basis
of a giant preventive medicine program for
300 million young people in China. And
along the way, the program could change
the way Chinese medical students are
taught, stimulate public health research
there, and provide Chinese health authori-
ties with a new weapon in public health.

It’sall to do with usingmedical students
to educate their university and high school
peers about STDs and AIDS. The idea is
being tried outin a pilot program under way
in Beijing and Shanghai. The program has
financial and in-kind support from three
large European companies. ‘Peer education’
is being assessed as a means of containing
the spread of AIDS, now acknowledged as a
significant problem in China.

The pilot program has already led to
scenes which turn traditional Chinese
cducation on its head. Sex is a particularly
sensitive topic in China—and highly
political too, because of its direct link to
population and family planning. What's
more, education in China traditionally is
provided only by one’s respected elders.
And until relatively recently, foreigners were
seldom granted access to Chinese students
on campus. So to watch students play a
game of ‘Chinese Whispers’ in a university
classroom during a lecture delivered by a
third-year medical student as part of an
Australian-derived sex education program—
ascenel witnessedonarecent trip to China—
is more than unusual, it’s astonishing.

The story starts more than a decade ago,
when Professor Roger Short, then Professor
of Reproductive Biology at Monash, began
a course that taught medical students the
facts of life in the AIDS era. No-one else
was doingit, he says. Then, in 1991, a group
of the Monash medical students approached
Professor Short with a blunt message. It's
all very well for us to learn about HIV and
how to avoid it, they said, but what about
the rest of the university community? So
began the ‘Safe Sex Tent’, pitched every year
since then at the university’s Orientation
Week for new students.

But the medical students wanted to go
further. They realised that by the timec
young people arrived at university, many of
them were already sexually active, and it was
too late. So the students suggested they take
their message about safer sex back to their
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old high schools. The teenagers at these
schools, they argued, would be much more
likely to accept information about sensitive
topics like AIDS and sexual behaviour from
people of their own generation than from
their teachers.

Thus the concept of peer education about
AIDS, STDs and safer sex emerged. The
students even put together asafer sex show.
It was an immediate success. The schools
begged for repeat performances; the Dutch
pharmaceutical company, Organon,
provided money to make a series of videos,
with about 900 copies sold to schools
Australia-wide; and the originators of the
program have ended up travelling the world
lecturing about their experience.

In 1995, a delegation from the Chinese
Ministry of Health paid a visit to Professor
Short at Monash, and saw the videos of
what had been happening there. Not only
did the members of the delegation recognise
the potential application to China, but
Professor Short was able to suggest to them
a catalyst who could initiate the program
for them.

That catalyst was Dr Gao Yuan, one of
Professor Short’s former PhD students, now
an Australian citizen, but who grew up and
attendeduniversityin China. ‘Having grown
up in China has been more of an advantage
than a disadvantage. This is because I know
how people think and how the system works
here. And since my higher education
training was in Australia, and I lived there
for more than 10 years, [ also know how to
undertake this pr ¢t to meet Western
standards.’

Now manager of the Australian-China
Joint AIDS/STD/Safe Sex program, Dr Gao
has become much more than simply a
cultural bridge to adapt the Monash
experience to a Chinese context, he has
been able to introduce Western research
techniques to help substantiate the
program’s value. The program is based
around a set of five extended lectures which
fitin with the Chinese moral outlook. They
are designed to attack the ‘Three-Headed
Monster’ of AIDS, STDs and unplanned
pregnancy by advocating the postponement
of sexual activity, fidelity to sexual partners,
and the use of contraception once sexual
activity has begun. Also, as it happens,
Dr Gao is a born teacher. Despite some
initial scepticism from students, the
program so far has been a huge success.
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- Peer pedagogy

Once the lectures started in Beijing and
Shanghai, word spread quickly among the
student body. The peer educators were much
in demand. Alimost all of them tell stories
of being approached outside class. Most
have been asked to explain what they knew
to friends and colleagues in their dormito-
ries. One girl from Beijing was bailed up in
the subway by students from a nearby
university wanting to know when their
turn for the program would come. A boy in
Shanghai was ushered into a separate room
at aparty and asked to tell what he knew to
14 others. Many of the peer educators have

ended up instructing their parents

and other members of their family.
BUT THE REAL PROOF of success is in the
attendance figures—in Beijing about 90 per
centof the students kept on coming to class—
not bad, given that classes were not com-
pulsory, and were held at a busy time of year.

Although only in its first year, the
program is already providing unpredicted
spin-offs. For instance, it is one of the first
programs ever in China to provide future
doctors with skills to communicate medical
information. And it’s becoming clear that
the idea of using peers to provide
information could usefully be employed
more widely in China—in anti-smoking
campaigns, breast cancer education, health
during pregnancy.

The program also has introduced
Chinese medical academics to Western
ideas on research and evaluation of public
health and education. Even the teaching
methods employed have been novel.
Learning in China is considered a very
serious pursuit. The idea of using gamecs,
exercises and stories in class is radical.

It’s a powerful illustration of what can
happen with the right idea in the right place
at the ris  time—and of the potential
impact that Australian innovation can have,
if marketed properly. Of course, you have
to be generating the ideas first. And that is
whyplace: ke the US, Britain, Japan, much
of Europe, and Singapore are boosting
dramatically the money they are putting
into higher education and research over the
next few years. With raw potential such as
Australian students to build on, it's a pity
our federal leaders do not have the same
foresight. [ |

waites is a freelance science writer.









1. *A’ not 'the'.

SPEAK ABOUT 1, AND NoT—as [ was invited

to and as is morc common—the good

socicty, for [ think that apparently
innocent definite article is both misleading
and dangerous.

It is misleading because there are many
ways in which socicties can be, or fail to be,
good, and no one¢ way. Isaiah Berlin spent a
long and distinguished life insisting that
there is a major divide in social thought
between those who think there is but one
good for humanity and that it is possible
and appropriate to strive for it, and those
who think there are and should be many,
not just as a matter of fact but in principle.
I take the second view: both at a macro-
level—there are many different and yet
goodsocieties—andat a micro-level—there
are many diffecrent goods within a society.
That is so, even though at both levels, as
Berlin also never tired of insisting, thesc
plural goods will often conflict and we will
frequently be forced to make choices
between them. Not to mention between
them and evils.

Such choicesareinescapableatany time,
but arguably all the more so today. We live
in a modern, perhaps even post-modern
socicty, and there are indeed few places in
the world where modernity and its
conscquences can be avoided. One such
conscquence is that our socicties house
pluralities—of occupations, people,
languages, faiths, interests, valucs, ways of
life, and culturecs—and they will inevitably
do so. Society-wide organic unitics, if they
ever existed, no longer do or can. On the
whole¢, and with some small anxieties,
I welcome that, but even it I didn’t, I see no
way of avoiding it. It is our fate.

Since it is, we should be sceptical in
principle of anyone who suggests with a
spirit of certainty—as our politicians too
often do—that they know onc special
nostrum which must be taken, whatever
it might threaten, because of the over-
whelming benefit that nostrum promises,
or because there are no rcasonable alterna-
tives to it. This scepticism is warranted,
virtually whatever the nostrum, whether it
be a scheme of taxation or a way of ‘stream-
lining’ universities or, more generally, a
one-factor—these days usually ecconomic—
understanding of social well-being. Even if
one supports the proposal, one should resist
the monomaniacal pretensions of its
promoters, and their temper—all the more,
if one finds it disturbing.

The search for the good is not only
misleading but dangerous too, because those

who think there is one good for humanity,
and that they or their party, sect, church or
nation know it, have inflicted some of the
worst miseries that have ever befallen us.
And that is no accident. For armed with the
faith that such a good exists and that it can
be attained, itis casy—and soit has proved—
to move to the next step of allowing or
approving the destruction of people and
things that get in the way. Such good-doers
or do-gooders can even inflict sufferings
and other cvils with a clear and easy
conscience. This would be unpardonable
even if all those millions of broken eggs had
produced even one palatable omelette. But
they rarely have.

Even if there were a single good, and
even if there were some way of knowing it,
onc should be chary of sacrificing too much
in its pursuit. For while it is possible to live
in a good society, it is not possible to live in
a perfect one and a lot of harm can be done
by futile strivings. In this sense, the best
truly is the enemy of the good. Imperfections
matter, and we should try to reduce them,
but we should not act on the assumption
that we can eradicate them all. Indeed, the
attempt to do so is often the very worst
thing we can do. We live—always—in
worlds of trade-offs, of more or less, not all
or nothing. Disappointing though that
might occasionally scem, it too is our fate
and we should not try to evade it or claim
title to exemption from it.

Moreover, the need to take compromise
seriously should be welcomed as positive,
not grudgingly accepted as merely better
than nothing. For the attempt to realise
unrcalisable idecals is not necessarily the
best strategy for anchoring one’s values in
the world.

That is perhaps an illustration of the
economists’ ‘theory of the second best’. As
I understand it, this theory holds that if in
an ideal theoretical model a combination of
factors and circumstances would produce a
particular optimal result, but some of these
factors are missing in actuality, you won't
necessarily do best by simply secking to
maximise thosc of the stipulated factors
that remain, in the circumstances that you
have. Or to adapt an illustration made by
the philosopher Avishai Margalit, in his
masterly work, The Decent Society (Harvard
UP, 1995}, imagine you are desperate to fly
for a holiday in Hawaii, but only have
enough fuel to drop you a few hundred
miles short, somewhere in the Pacific ocean.
Rather than try to fly as close to your goal
as you can, you might do better to settle for
HeronIsland. Or Lorne. Margalit has another
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illustration, with which it is possible to
empathise: ‘St Paul believed that the
human ideal for men is cclibacy. But if
someonc has strong desires, he had better
not remain a bachelor, trying to fornicatc as
little as possible and thus coming as
close to the ideal cven if he can never
actually reach it. It would be better for him
to get married.’

Onec way of expressing this first point is
to emphasise the adjectivalnature of ‘good’
in our topic. We shouldn’t seek ‘the good’,
as some moral philosophies do, but rather
ensure that what we do and have is good.
Socictics come in all shapes and sizes,
they’re the products of accident, good and
bad luck, intclligence, heroism, stupidity,
cowardice, inertia, energy, and many other
things. What wearenow asasociety depends
in great part on what we were before, and
we can’t control what we were before. But
we can influence the character of what we
arc now and what we might become. And
why not try?

2. A good society delivers us from (some)
evils. The more the better.
HOUGH THIS Is A negative goal, no society

Tcan be good in which itisignored. It is
not the ultimate valuc ina good socicty, but
a primary one, a condition for other goods.
In Between Fear and Hope, last year’s Boyer
lectures, I distinguished six of what I took
to be the worst cvils that we know people
can do to ecach other because we know
people have done them to cach other, often.
The list is merely illustrative and it could
easily be extended but it shouldn’t be
shortened, for cach of the evils T discuss
there—physical cruclty, humiliation,
incivility, unfrecedom, poverty, injustice—
is truly cvil. We should scek to avoid, and
our institutions should be apt to help us
avoid, the worst cvils of which we know.

Onc of the worst things about the
totalitarian regimes of this century is that
they were not merely fanatical in their
pursuit of what they took to be good, but
that {partly for that rcason) they were
contemptuous of the demand that they
avoid evil. And one of the most distasteful
things about their many Western admirers,
who didn’t personally suffer those cvils,
was that they condoned, ignored or denied
them where they occurred and manifested
nothing but contempt for the institutions
and valuces that allowed their own socicties
to avoid them. At best such attitudes were
frivolous; at worst they were not.

Still, avoiding evil comes at a potential
pricc. Many so-called communitarian
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A class ba ancirg ac:

HAD INTENDED TO DIscuss the observers
of Australian society in the post-war
period. However, there have been two
changes to our political situation. I'm
inclined to think that the implosion of the
Japancsce and Asian cconomies is a much
morcimportant cvent than the Queensland
clection, but they are not unconnected.
Certainly in their consequences they are
going to feed cach other. So, while T will
make some passing references about past
social commentators by way of comparison,
what [ want to do is to talk about the extra-
parliamentary politics—not about clection
results—Dbut about the culture and the
cconomics of politics in our socicty now.
Onc of the obscrvers in this post-war
period, the one who is the best known to us
all, i1s Donald Horne, who wrote The Lucky
Country. As he keeps complaining, people
still think that he was saying that Australia
was alucky country, whereas he was saying
that we were a badly managed country that
got by on its good fortunc. And thatone day
the luck would run out, that this post-war
luck could not carry us through forever.
The people Horne attacked most in The
Lucky Country were the
cxecutives, whom he said were lazy or
incompetent and needed to learn how to
manage to make Australia a place in which
the rcasonable good fortunces of the
preceding 20 years or so could continue.
There was a sense in which The Lucky
Country could be scen as a hook about
cconomic rationalismandas a lively way of
bringing toattention ideas that other people
had had about how the Australian cconomy
should be organised. Certainly, the notion
that we could go on living behind protective
walls with high tariffs was an attitude that
Horne was beginning to criticise. He wasn’t
the only one. Jim Cairns at this stage was
making the point that tariffs were OK for
the bosses but that the workers needed
planning. And that tariffs were a bad
substitute for rcal cconomic planning. So
criticisms of how the cconomy and the
political system should be run have

business
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continued through this post-war period.

The Lucky Country cpitomised a
moment in which Australians focused on
Australian criticisms of Australia. The book
that had created a similar kind of stir a few
years before was John Douglas Pringle’s
Australian Accent, which is a delightful
read. But it was written by the Pommy
cditor brought out here by those cringing
Fairfaxes who couldn’t believe that anyone
born in Australia could cver edit an
Australian newspaper, just as the Anglican
archdiocese of Sydney had to bring in an
Archbishop to Aust  ia. Andso the switch
between John Douglas Pringle’s book and
Donald Horne's book was the sense that we
could now take criticism by oursclves of
oursclves seriously.

It wasn’t that panic at the airport or
Fremantle dock where reporters rushed
down and bleated: “What do you think of
Australia?’ Here was a critique penned by
someone who had lived here and abroad.
And that, if not c¢xactly a turning point,
because it had been happening for a period
of time, registered an important change.

Today onc of the attitudes that irritates
menotalittleis tobe told ‘Oh, you mustn’t
do or say that because the rest of the world
won't like it. It will embarrass us at the
United Nations.” Since few organisations
in the world are more embarrassing than
the United Nations, Idon't really care what
they think about us. What's important is
what we think of cach other. That’s the
criterion on which we should judge our
political and social behaviour. Not what
the neighbours are going to say, but whether
this is a good way for us to behaye and
produce the kind of society that we want for
oursclves and for cach other. So we can now
look atoursclvesasourselvesandbe eritical
about us and takc ourselves seriously at the
same time, as Horne continues to do.

Donald Horne was also critical and
misunderstood when he wrote The Death
of the Luckv Country at the end of the
Whitlam regime. People thought he was
saying that the dismissal of Whitlam spelt
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the death of the lucky country, whercas the
book was about the collapse of the world
cconomic boom. The dynamics that had
sustained that period up to 1973-74 came
to an end with the first oil price crisis after
the loss of the dollar standard. Horne said
that world was over. Although it has been
over for the last 25 years, there arc just
some people who haven’t caught up, and
who think that it only Billy McMahon was
still Prime Minister, everything would be
all right.

Iwant to go back and inscrt a five-letter
word, ‘class’. I want to look at some of the
ways in which weneed to observe ourselves
in terms of class. We nced to rebalance. Of
course, there was a stage when there was
only class, and the position of women or ot
Aborigines orof migrants cither didn’t exist
or would be solved when you solved the
class question. Now we all know much
better than that. It doesn’t work in that
simple way. There is a Sralin story to
illustrate the point. Some of his colleagues
went to Stalin one day to ask him which was
the greater danger: left-wing adventurism or
right-wing opportunism. Stalin is supposcd
to have replied: “Whichever one we're not
watching at the moment.” And that is, ina
sense, what I want to say about the balance
between class, ethnicity and gender. We've
been looking for the last 20 or 30 vears very
hard at ethnicity and gender in our socicty,
and not looking at class. It's time we re-
dressed that balance. We are now suffering
for not having paid attention to thataspect.

PEAKING IN THE LIBRARY, it occurred to me
s that it’s worth remembering how
librarics fit into this pattern in ways that
not all of us arc immediately aware of.
Fortunately, in this NSW State Library where
you can leave your bag in onc of the lockers
and put a dollarin, you get your dollar back
when vou take vour bag out. But the State
Library in Victoria took your dollar. That
doesn’t scem much if you have asalary. But
plenty of people who use libraries find that
a dollar a day is a lot of monev. And if they









arbitration system and trade unions, because
they can get women to do their sewing in
factories or to personally sew the sequins
on their ball gowns for slave labour rates.
The question of equal pay, which is where
Edna Ryan came into this movement in the
1950s and 1960s, still hasn’t been achieved.
There have been improvements, but Edna
died a couple of years ago still campaigning
for the original demands for equal pay and
still concerned about the position that
working women occupy in society.

But the women’s movement as an
academic intellectual enterprise has very
often moved further and further away from
working-class women. One of the leading
Amecrican feminists, Elizabeth Fox
Genovese, has just published a book about
American working lives in which she uscs
atitle taken from onc of the women: Ferninism
is not the story of my life. Remembering that
there are working women in America who
don’t have even the minimal protection of
an arbitration system, unlike women
workers in Australia who at least have the
conditions installed by male chauvinists
for male workers, Genovese reports on
generations of women who express views
which sound feminist but say they are not
feminist because its theorising doesn’t relate
to their daily experiences and the battles
they have had.

HE SAME POINT NEEDS to be remembered
T about the position of ethnic communi-
ties in Australia. Certainly if you are a Sri
Lankan doctor who comes to Australia,
then initially you will confront problems in
having your qualifications accepted. You
will doubtless also meet certain degrees of
prejudice about your being non-white and
you will find yourself more welcome as a
medical practitioner in some areas than in
others. But the notion that you are, as a Sri
Lankan doctor coming to Australia,
disadvantaged in a way in which a Scottish
car labourer is not disadvantaged is one of
the great mistakes of the last 25 years. The
notion that migrants who come from
English-speaking countries are in some way
better off in this society than all migrants
who come from non-English-speaking or
non-European socicties is wrong. The
cultural, educational, even the speaking
abilities associated with certain British
accents, are going to be as great a disadvan-
tage to you in getting certain kinds of jobs
and in being treated as a social equal as is
coming from a non-English speaking back-
ground. So the programs we put in place to
deal with people coming from non-English

speaking backgrounds also need to be there
to deal with many migrants coming from
English-speaking backgrounds who were
socially and culturally, or otherwise
disadvantaged. And they are well aware of
that. They ask, ‘Why is there no program to
help me and my children get out of places
like the car factories around Elizabeth or
the western suburbs?’

Similar issues can be seen in relation to
certain environmental concerns. There is
great tenderness about the living conditions
of battery chickens, but very much less
concern about the working conditions of
the women in the chicken factories. We are
allina way using those women as our domes-
ticservants, but they’ve been industrialised,
$0 we are not embarrassed about having
them around the house waiting on table.
But they all wait on our tables by providing
that semi-prepared food for us. Either as a
chicken for us to buy and cook ourselves or
as a prepared chicken to take home and eat.
We say we don’t have servants any more,
but we do: they’ve just been industrialised
and arc out of sight, and hence out of mind.

Perhaps the most unfortunate case is
that of Aborigines, because of the
consequences the loss of class analysis is
now having. A point Iheard Henry Reynolds
make many years ago I repeat at every
opportunity: ‘You can’t just fix unemploy-
ment for the Aborigines in the bush.” He
went on to say that you can set up an art
centre or a keeping place and employ a few
Aborigines in that country district, but if
you’re going to provide real work for
generation after generation, the changes that
you need to bring to the bush are changes
that you have to bring to everybody in that
town; to the rural poor whites as well as to
the Aborigines. Chronic joblessness is nota
problem that can be solved simply by putting
inschemes for Aborigines. It simply cannot
work that way. [t’s not a matter of denying
that the Aborigines are at the bottom of the
pile. They are. But when you take out the
abattoirs, then eventually the banks go and
the schools go. Unskilled work for all kinds
of peopleis nolonger therc. I'm not suggest-
ing you put the abattoirs back, but the
notion that you can solve the economic and
social problems for one section of the rural
community and isolate them out just brings
to pass what Henry Reynolds predicted.
You just make life worse for the Aborigines
because they are resented more because
they seem to be getting something that the
poor whites in the town aren’t receiving.
Instead, the kind of policies that were
needed were closer to those of regional
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development, which was one of the first
areas that the Howard Government closed
down—the Regional Devclopment
Division.

People in the Hunter Valley or around
the Western suburbs see this and they look
at the Queensland election result. They are
intelligent enough to do the obvious thing.
They say, well if you jump up and down and
you vote for One Nation, then the whole
government turns around and starts giving
you things—Ilike giving back Telstra. But
they don’t do anything for us. We're just
poor white trash out in the Western suburbs.
So if we threaten to do the same thing,
perhaps someone will do something for us.
Itis those social and economic connections
which have beenssidelined and marginalised,
and the way we nced to respond to the
current situation is to intervene to deal with
those broadissues of class and disadvantage.

BEGAN BY TALKING about class and
I observation. There is another sense of
the word ‘observed’ and that is to look with
your cyes. Onc of the matters that has been
concerning some Sydney-siders recently is
looking at the Opera House, and how an
apartment block is going to get in the way
of some of those views. I'd like to conclude
with a couple of reflections on that issue.
First, the fact that that apartment block
could ever have gone up is an indication of
what happens when you have a dercgulated
market. Nobody was in charge of saying it
shouldn’t be therc. Second, the fact that
there are people who can afford to buy in at
those prices at a time when other people
don’t have homes is also a judgment about
our society. Third, it is even more extra-
ordinary that anyonec could suggest that
any government spend $400 million or more
to buy the block and knock it down at a
time when there are families spending 60 per
cent of their income on rent, quite apart
from the homeless. Confiscate it by all
means, butturnit over to the poor. Theidea
that $400 million could be spent in this way
is an extreme version of not understanding
what it costs the poor to put a dollar into
the bag-handling locker. It's the same
distance between how most people live and
those who might have their view spoil~d
occasionally.

Humphrey McQueen’s latest book is
Temper Democratic: How exceptional is
Australial (Wakefield, $24.95)

This is an edited transcript of a paper
presented to the seminar ‘Australia
observed’ on 1 August 1998.
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Obse-ving the other

It was the day when they had bee

Prologue

n fishing. It was clear, they were able to see some sort of image—not sure what

it was—coming towards them. She stood there and watched it get closer and closer. The men moved out from the
trees. They went close to the shoreline. She stayed back watching, wondering, waiting,

He was on the deck, pulling at the ropes, looking out, wondering, watching, waiting. He was sceing things that
he never thought that he would see. He glanced up and caught the gaze of a young woman, a young black woman.
He looked at her and she reminded him in some way of Mary whom he had left back in England. And suddenly he

was reminde

moment he wanted to be back there, not here entering the unknown.

She looke

of it, he could smell the stench of the Thames, he could hear the noise, he knew it, and for one brief

1p and she heard her uncle call in their language ‘Go away, go away.” And then she saw this man: Was

it a ghost! (A strange colour they were, these creatures.) Where were the women? Who were they? What were they
doing there? She looked up, she looked at her uncle and looked back at the children, and she telt afraid. He heard the
first matc call and he knew he had to get back down to business, he looked out and he looked at the strange land,
looked at the men coming towards the shore and looked at her. It was the unknown and he was afraid.

s story v made  up  of

remnants—it’s not factual. But

it gives vou some idea of the way in
which people of diffcrence can be seen
through each others’ eyes. Currently, we
arc operating within a climate where
difference is regarded as dangerous. When
1 look out at you, I look at you with a face
that actually represents a history of
colonisation. Loss of ownership of land,
loss of human rights, and for some of us, the
loss of our colour but not the loss of our
culture. [ can walk down the street and not
nceessarily be seen to be who T am. But if
[ walk down the street with my cousins, or
my auntics or my uncles, ormy father, then
I'm understood to be part of that other
dangerous group.

In Edward Said’s book Orientalism, T sce
connections with our lives as Aboriginal
people. He writes: ‘The most readily
accepted designation for Orientalism is an
academic one, and indeed the label still
scrves inanumber of academic institutions.
Anyonc who teaches, writes about, or
researches the Orient, and that applics
whether the person is an anthropologist,
sociologist, historian or philologist cither
in its specific or its general aspects, is an
Oricentalist, and what he or she doces is
Orientalism.”

As an Aboriginal person having
cxperienced the cducation system at
universities, I've come across a number of
experts, particularly in regard to Aboriginal
people. Most of those experts have come to
theirarea of expertise, not necessarily from
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a will or a desire to own Indigenous people,
but within a Europcan notion of an
investigation, posing questions, having
them resolved, finding new knowledge.
It's only in recent times that we have
been able to change this approach. It has
come about through Aboriginal people
posing thosc questions, also by those
who arc cngaged in these endeavours
attempting to change the way in which
they acquire and express knowledge. There
has also been a desire to work in coalition
and collaboration with those of us who
were formerly only the subjects or objects
of investigation.

HA T DOMINANT CULTURE Often refuses
Wto consider are the clements of
Aboriginality. Aboriginal Australians
reflect the history of invasion and
colonisation. We carry it in and on our
bodics. We range in colour, form, attitude
across a complexity and multiplicity of
layers. These layers have come from our
generational knowledge and from the
imposed notions of who we arc as a people.
These contradict and are more complex
than the often simplistic descriptors used
to represent us as Aboriginal people. In
contemporary culturc we carry those
clements which have been imposed but
which we havealsoappropriated fromothers
and retained for our own cultural
maintenance. We are placed within
European historical mythology that claims
us as the exotic, the erotic, the naive, the
unsophisticated, the vulnerable, the static,
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and which often locates us as pre-civilised.
This mythologising is challenged by us and
by those who are trying to dismantle the
impositions of introduced and dominating
cultures. 1 quote from Cherric Moraga, an
Hispanic woman, who wrote, ‘T have never
hadaracc-lessrelationship. Somehow I have
alwaysattributed this to being mixed-blood,
but I wonder if anyonce has. Maybe whitc
people 2 the only ones in this country to
enjoy the luxury of being “colour-blind”
with onc another, white people in all the
glory of their centrality. Not 1

The classification of Aboriginal
Austra ins commenced before we were
scen by Europeans and once seen, we
were categorised according to some
pscudo-scientific criteria of race, beliefs,
sexuality and intelligence. Our bodies and
identification gencrally remain caught in
thosc classifications. Mary Pratt deser »d
Europcanc lorers’, writers’ andscientists’
attempts to produce ‘information’ from their
experiences in Africa in the 19th century.
She then points out that they tried to “inter-
lock’ these ‘information orders’ into
categories of the ‘acsthetic, geographical,
mincralogical, botanical, agricultural,
cconomic, ecological, cthnographic’ and
then attempted to make them appear as if
they were a ‘natural’ pattern.

These so-called natural “information
orders’ were thenused to produce ‘European
knowledges or disciplines” which were a
product of Europcan world views rather
than uncommanded natural
phenomena. It should be for those experts

some






us as Aboriginal pcople. To then assume
that because we are Aboriginal we would
scek to dismantle a state or the nation is
laughable, butit’s also very, very destructive
because there are people who assume that
those who are different have dangerous
plans. And why would they think this way?
Because they are the descendants of pecople
who acted in that way. Not all of them, but
they come from a nation that was founded
on massacre, genocide, removal, disposses-
sion, oppression and the refusal of human
rights. That is what they fear; having seen
it donc to others, they don’t want that to
happen to themsclves. Now we have our
own organisations that voice our needs and
aspirations, we are assumed to scck the
removal from this country of all people
who arc not indigenous. Yet if this were
true [ would have to see my very close
sister-in-law taken away from me; I would
have to sce some of my aunties and uncles
taken away from me; I would have to see
onc of my grandparents removed. What an
absolutejoke thisideais. What we arc endeav-
ouring to do is to take away the exclusive
right of the observer, as European, and turn
it around to say that we are all engaged in
obscrving each other. And the obscervation
that we make is that we are different.

It Hesn’t mean that we are dangerous.

There is a failure here to learn. There is
a tailure to absorb what we have seen in the
past. That the Premier of NSW should be
denigrated for having the audacity to make
referenceto history:  whatitcanteachis
problematic. Becauseitis within Aboriginal
societies that we go back to history, and
history is in the present.

WANT TO MAKE just one concluding
I reference—to Monty Prior’sbook, Maybe
Tomorrow, in which he writes of under-
standing and lcarning from cach other. He
describes what happened when speaking to
some school children:

In this class a young boy got up and asked
in a really snide voice, ‘How come you
Aboriginal pcople are so slow? You don't
progress yourselves and you're lazy and you
getdrunk all the time.” Even in a situation
when you expect aquestion like this it still
hits you like a bullet. T asked him, ‘What's
yourname?’ This is how [ get my breathing
space after a question like that, T get my
composurce so that T can answer him
constructively and not just fight fire with
fire. You have to be the watcer to put out the
firc. If you fight tire with fire everything
burns. Iwenton,’Let me ask yousomething,

canyouspe . an Aboriginal language?’

said, ‘No.” ‘Do you know an Aboriginal
dance?’'No." ‘Do you know any Aboriginal
songs or stories?’ ‘No.” ‘Have you read
ks that Aboriginal pcople bave

any b
! Every question I asked, he

written?
answered ‘No.’ By now I cleared myself of
myan andlwenton tosay, ‘I can speak
yourlanguage, Ican do your dances, Tknow
vour storics, 1 read your books, so who is
2slow one, whois being lazy? Aboriginal
people were forced to learn your ways, here
you are being otfered a chance to learn, no-
one is  rcing you, you must do this for
yourself.’

And I would add, it is a responsibility
that we all have—to change the way in
which we sce cach other and in which we
observe cach other and the way that we
respond to the differences in cach other.
Only then can we all progress together in
nationhood.

Wendy Brady is Dircctor of the Aboriginal
Research and Resource Centre at the
University of New South Wales. She is
from the Wiradjuri Aboriginal nation.
This is an edited transcript of a paper
presented to the seminar "Australia
observed’ on 1 August 1998.

Strange anc.
contradictory ways

The involution ¢ multiculturalism in Aust alia

Would you believe it? We were moving towards a way of living that wasn’t too bad, after all. The glue holding us
together was the acceptance of our reciprocal diversity.
Forever scarred as a child by intolerance of diversity—fascism, and its most calamitous offspring, World War II; given by
life the fortunc to set up an institution to combat intolerance {the Ethnic Affairs Commission], I have been now invited to
write about multiculturalism in these strange and contradictory timcs.
After completing this article, I met with staff of the Northern Sydncy Area Health Service. One of them runs child-birth

and child-rearing classes in Chinese. Another officer, an Australian-Armenian, tcaches nurses who admit and discharge
paticnts to asscss people’s capacity to cope in the English language when first confronted by teams of surgeons, and also on
leaving the hospital. Three other staff members have written a book, Improving Palliative Care in a Multicultural
Environment {1998), which takes into account final acts of respect for our cultural identity—the soul—when it is about to depart.

Compassion is still part of us and of our institutions all through our lives, I thought. While accepting ditterences, we also
stress our common humanity: ‘Someone born in Sic -+ and living with an incurable illness is indivisibly one patient’ says the
new bhook, starkly. It presents a profound idea that applics to every moment of our human condition.

[t is compassion, the capacity to feel with cach other, which is being killed in many of us now. The forces are the same,
under different guises, as those that killed compassion in I+ of 1922 and in Germany of 1933,
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The NSW Anti-Discrimination Board’s first
reports (released about the same time as
Participation) tell the full story. But it was
the behaviour of the political elites—those
who chosc candidates for clections, decided
on electoral strategies, who recruited,
promoted, and influenced voting—which
caused the main blockage to participation.
There can be no other explanation for the
dearth of women, Aborigines and immigrants
in parliaments and in the top decision-
making jobs. But by the end of the '60s,
things in Australia had started to change.
Anawarencss that there were increasing
masscs of non-traditional voters was sceping
through. Thesc peopleneededall the support
other workers needed, but also a clear
guarantee that the time of exclusion was
over. But they were voters, and were clearly
targetable with special messages and
campaigns in marginal seats. This
advantaged immigrants over Aborigines.
Primce Minister John Howard never
apologised to Aborigines for his attitude to
them—tirstand foremost forrejecting, when
in Opposition in 1988, the Labor proposal
for a bipartisan notion to recognisc the
tallacy of terra nullius. But he apologised
several times to Asian communities in 1995,
for remarks he had made in 1988. Clearly
Asians are much more visible and spread
across clectoral arcas, than Aborigines.

CRUCIAL AsPECT of the Ethnic Affairs

Commission, expressed in the first
paragraphs of Participation, was about
making sure that immigrants’ issucs
remained intrinsically connected to those
of all citizens who shared in the Australian
community. We wrote:

Above all, the Commission has rclated
the right of minority groups to achieve
total participation to people. It has set out
to show the very real contribution made by
immigrants to the well-being of the whole
Australian community. It has tried to find
solutions to their problems ... the problems
they face in the places where they work;
the difficultics they have in striving for
betterijobs or to gain promotion; the tragedy
of uncmployment, particularly among the
young; the need to ereate equal opportunity
and cqual expectations in cducation for
their children.

This paragraph anticipated the prioritics
that were to inform our work at the
Commission: workplace conditions,
continuing education to get out of alicnating
jobs and under-employment, and how to
improve achievement at school. The issues
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of the immigrants were the issues of the
whole citizenry.

In the chapter on ‘Law from an Ethnic
Perspective’, we examined—perhaps for the
first time—the notion of citizenship in a
multicultural state by affirming that:

All Australians arc joincd together by
common recognition and acceptance of the
authority vested in the organs of the
Australian State under the prevailing legal
and political orders.  1¢ same Australians,
however, now differ greatly among them-
selves, in what it is fashionable to term
their cthnic identity and character. This
truth is of transcending importance for all
aspects of the Commission’s work ... We
arc familiar enough with whatisimplicdin
the single shared relation of all citizens to
the Australian State. The implications of
‘cthnic’ or ‘national’ (or ‘cultural’) pluralism
within this unity call
understanding at the legislative level it the
objectives underlying the Ethnic Affairs
Commission Act, 1976 arc to be fulfilled.

for deeper

In his book, The Disuniting of America:
Reflections on a Multicultural Societv
(1992), the Amcrican historian Arthur
Schlesinger Jr presented a different view
and stated that:

Others may enjoy their ethnic neighbour-
hoods but see no conflict between forcign
descent and American loyalty, Unlike the
multiculturalists, they celebrate not only
what is distinctive in their own back-
grounds but what ¢y hold in common
with the rest of the population.

Of course, in Australia Schlesinger
would be completely wrong. What unites
peoplc here is a willingness to prove a
common allegiance to Australiaby respecting
the diversities within. If I felt free to speak
from my sentimental Neapolitan heart,
I would put it as allegiance to an Australia
that is an accepting mother, not a narcissis-
tic parent who only loves children who
project a set image in the mirror. Multi-
culturalism is also a remcdy against the
narcissistic grandiosity of the nationalists.

HE NOTION OF participation was and is
part of the Australian Labor Party's
heritage, as it was for its European socialist
andsocial-democrat counterparts. Inclusion
is also a goal of the Liberals in the Locke and
Hume tradition, as well as of the Agrarian
Socialists, the antecedents of the Country/
National Party.
Assuch, it was embraced by three Labor
and two Conscrvative Coalition Premiers
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of NSW, from 1977 to this day. And yet,
Australia was, and still is, somewhat short
of an idecal participatory democracy. The
great major 7 of the citizens still play lictle
direct nart in government. And when John
Howar came to power, he cnvisaged a
country where there would be sport, not
politics, on the front page of newspapers.

The school children who, on July 3 this
ycar, quite sensibly and quite peaccefully
wento toprotestagainstracism, ‘hecause
we arc Ot yet of voting age’, were m by
police violence and the disapproval of many.
Forme, thereisnoage limitfo  assionately
caring for our frecedoms, which is quite
distinct from voting age. Rosic, my 11-ycar-
old grandchild, has asked to join other kids
and protest against fascism. [ will drive her
to the meeting, with hcer parents’
permission. It is all part of participating in
a civil society.

When we wrote Participation, the term
‘civil society’ was not yet used to indicate
that ‘sphere of social interaction, not
directlyco:  olledby government, in which
citizens engage with others and discuss
matters of general concern’ (Hindess 1993).
But the cthnic groups had by ¢ end of the
'70s formed civil space where they felt
comfortable. And they were becoming
increasingly visible in the politeia through
coalitions such as the Ethnic Community
Councils. There was also a growing awarc-
ness of the media and how to gain access toit.

There weren’tasyetany ‘foreign’ accents
onradioar [V.Imayinfacthavebeenthe
first ¢ only non-comic (hopefully) TV
presenter with areally woggy accent, as the
host of Face the Press, from 1991 to 1993 on
SBS. And ¢y rarely did once find—in those
classic avenues for lay persons’ dircect
participation in public dialogue, that are
the Letterr ) the Editor—names that were
not Jones or O’Brien. I must say at this
point, that friends who migrated from the
UK in those years assure me they also had
some tough times at school and at work.

Yet, most immigrants were optimistic,
becausc forms of oppression they had known
clsewhere—deprivation of free speech,
cconomic slavery, torture—scemed alien
concepts here. Andin Australiayoud: 1ot
die of starvation, cducation was free and
accessible, people were compassionate and
welcoming, and immigrants were allowed,
indeed at times encouraged, to try and pull
down barriers.

N SEVERAL DOCUMINTS written for the
federal government from 1977 onwards,
anideology of multiculturalism came to be









Our three main parties are each a
coalition of people with quite diverse beliefs
but with similar core values. They offer
different political choices consonant with a
civilised society, but they agree that
intolerance of diversity is a value outside
the realm of the ethically possible. As soon
as the Prime Minister signalled tacit support
for what Ms Hanson had said on Aborigines
and Asians, profound internal dissension
was created. In another country, where
intolerance of diversity had broader
emotional overtones, you would have seen
crowdsin the streets and the Prime Minister
ousted. It happened in Italy to Scelba, a
Christian Democrat who allied himself toa
neo-fascist party. If I were a member of the
great Liberal Party of Australia, I could
have not stood by waiting for the PM to
make his mind up about One Nation at the
Queensland elections. I would have voted
against him.

ARTICIPATION MEANS also that the govern-
Pment has to give citizens the where-
withal to participate. This has been done in
the last 20 years but two, both in the federal
and state spheres, with generosity of heart
and good management practices.

But important structures supporting
multiculturalism have becen destroyed at
the federal level in the last two years. At the
same time, retrograde steps such as the

closure of the CES and of large parts of the
Adult Migrant English Service [presented
as privatisation}, and the trend to privatise
important parts of TAFE, a crucial playerin
upgrading immigrants’ skills {in states other
than NSW), are having the effect of shifting
taxpayers’ dollars on to entreprencurs,
making services costly and less accessible.
People become trapped in underemploy-
ment if they are unable to afford the
upgrading of their own skills.

Of the many other benefits we would
lose if the government officially declared
multiculturalism obsolete, some are linked
to our economic future. There are, for
example, 130,000 intcrnational students
today in Australia. Knowledge that
Australia values multiculturalism as
acceptance of diversity is an important
guarantee for their well-being while in this
country. The continuing internationalisa-
tion of higher and vocational education
requires, according to Australia’s Vice-
Chancellors, environments which keep on
being safe and friendly and that care for
international students’ cultural needs. OQur
publicly funded institutes of learning and
research are basing their planning on these
goals, because most Australians don’t want
to charge full fees to Australian students to
pay for the increasing gap between what is
needed and what can be afforded. And this
is just for starters.

Asaway of concluding thisarticlel have
thought of five benefits lost if we were to
lose multiculturalism as a guiding policy:
e A sense of being relaxed and safc, the very
asset John Howard extolled in coming to
power.

e Mutual compassion and absence of fear
and loathing when we meet in our strecets,
at work, in the schools, at play.

e A sense of being internationally more
secure, by not projecting an aggressive,
stand-offish attitude.

¢ A sense of being civilised, of not being
back in an age when a man was wolf to
another man, and where a different scent
was a reason to attack.

» A sense of shared knowledge, passion or
just funwith other people, on thiscontinent,
across this whole world, and of not being
insulated in a buttressed fortress where the
only rules are ‘attack’ or ‘defend’.

The Ethnic Affairs Commission of NSW
is still there—with the SBS, the only major
survivor of the multicultural initiatives and
experiments of the Whitlam, Fraser and Wran
years in the public sector. And I feel a bit
stronger in my dearest hope that we and our
children may be spared what happened in
Italy of 1922 and Germany of 1933.

Paolo Totaro AM was foundation Chairman
of the Ethnic Affairs Commission, NSW,
1977-1989.

Why women invented

and must reinvent, the idea of a welfare state

HE MeDIA has newly discovered

an age-old social problem: the
difficulty experienced by women
attempting to reconcile the apparently
irreconcilable—the onerous burden of
mothering and domestic work on the one
hand and the imperatives of paid work in
the labour market, on the other. Women, it
appears, are finding it all too difficult.
Thus did ‘Sunday Life’, the lifestyle
supplement of the Sunday Age (19 July
1998) feature an article entitled ‘Goodbye
Supermum’, which purportedto tell us ‘why
women don’t want it all anymore’. The

author found in her subject ‘a tale of our
times’, astory of modern women exhausted
by too much work and too many
responsibilities, working mothers
overwhelmed by the demands of children,
relationships, domestic duties, professional
commitments, social and financial
obligations. Women were unhappy, stressed,
dismayed and barely coping. No longer
interested in having it all, these women
were resigning from their jobs, or going
part-time, working from home, bringing in
a nanny or contracting out the cooking,
gardening and clcaning.

Vorume 9 Numiser 1

Then there was the exemplary story of
Penny Hughes, ex-president of Coca-Cola
UK, a Sunday Times (UK} feature reprinted
in The Australian (29 July 1998). Her
decision to become a full-time mother
had, we were told, infuriated English
feminists now forced to come to terms
with the death of Superwoman as an ideal.
In fact, the story describes not the life of a
born-again full-time mother, but one who
has established an agrecable work/home
balance, a life commensurate with being
super-rich, if not Superwoman. Penny
Hughes, who confessed her friends were
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‘ereen with envy’, did scem to be able to
afford to have it all:

Today she has what she calls a portfolio
career, carning her more than £100,000
($280,000 dollars) a year tor about 10 days’
workamonth ... Thisworkissupplemented
by lecturing the likes of Halitax, British
Airways, M&S and Shell on subjects dear
to her heart, including global branding and
cutting cdge management. ‘The variety and
quality of what [ do now astonishes me,’
she says, “The nanny comes in for two and
a half days a week and my husband works
from home, too, so T am very flexible.’

For those with ‘portfolio carcers’, a life
at once globalised and privatised can be
swecet indecd. For the majority, the
contradictions are taking their toll, and
growing numbers of Australian women and
children live in poverty. The recent United
Nations Human Development Report on
world living standards showed that the gap
between the rich and the poor in Australia
is the sccond highest in the world and is
widening; whercas the top 20 per cent of
carners in Australia take home almost half
the income, half of Australia’s working
couples carn a comhined income of less
than 838,000. Austr  a ranked only ninth
in the world in terms of gender equality and
half the children of single parents, 90 per
cent of whom arc women, live below the
poverty line.

Access tosecure, well-paid employment
is the precondition for material well-being,
but this has always been difficult for most
women tocome by, and the story of defeated
women battlers is, infact, amuch older one
than the current media attention suggests.
Over 100 years ago, labour journalist
William Lane, contemplating the longhours
of scamstresses in Sydney, was moved in
his 1892 novel, A Workingman's Paradise,
to describe women as ‘the weary sex’, made
old before their time by the ‘struggling toil
thatnever ceascs nor stays’. In the 1990s, as
in the 1890s, women arc forced to work
muchlongerhours than menas they attempt
to combine paid work with domestic
responsibilities.

What is noticeable in the 1990s,
however, is that the subjects of these reports
on female exhaustion are now middle or
upper class, not usually working-class
women, and they tend to conceptualise
their dilemma in personal, not political
terms. Accordingly, the solutions to their
difficulties invariably involve private
accommodations to the market and the
workplace, rather than political proposals
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for collective social and cconomic change—
the hiringof ananny, rather than campaigns
for expanded and improved child care
centres. Inthe spirit of our privatising times,
the contradictions in women’s lives that
once led to political mobilisations tend
now to lead to an emphasis on individuals
exercising freedom of choice within the
market. But in a grossly unequal socicty
suchasourown, choice isreally the privilege
of the few.

But there are signs of a new awakening,
as cven the Labor party has begun talking
again about the necessity of building up
‘social infrastructure’, attending to the social
provision of health and cducation and
expanded services for the aged and the
young. And there is evidence that it is
women who are driving this rencwed com-
mitment, reconnecting with along political
tradition that linked the welfare of women
to the concept of a welfare state, a fcminist
tradition of politics that called for govern-
ment intervention to secure the frcedom
and well-being of women and children and
thus of the whole society. Interestingly,
recent opinion polls suggest that women
are less likcely than men to support the
trade-off between private rewards and social
scrvices offered by the Liberal Party’s GST.

Ever since they gained the vote,
Australian women have looked to the state
toprovide the condi  ms that would enable
people to attend to their duties of care
without forgoing the economic independ-
ence duc to them as citizens. They
demanded that the polity be imbued with
the values of compassion andjustice, rather
thanacquisitiveness and greed. They argued
that the state existed to promote human
weltare, that that wasits very raison d’étre.
A welfare state meant one that recognised
the implications of human interdependence
and mutual obligation, that would not
require its citizens to choose between self
and others, between their right to
indcpendence and their responsibilities to
those dependent on them. Feminists
developed different ideas over the past
scveral decades about how that human
welfare could be best sccured, but what
united them all was the desire to bring into
being a woman-friendly Commonwealth,
the sort of society, as Bessie Rischbieth,
president of the Australian Federation of
Women Voters put it in 1924, that women
cverywhere dreamed of.

Feminists argued that, as citizens in
a modern democratic polity, women,
like men, had a right to the dignity of
cconomic independence, that their family
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responsibilitics should not entail domestic
servitude. They were moved by women's
stories of the degradation of poverty and the
humiliations of dependence. Recognising
that the world of paid work was organised
in such a way as to make it incompatible
with the daily work of family care, feminists
devised different strategics to change the
world, so that everyone, men and women,
might be :r combine their diverse
responsibi.  ¢s and enjoy their newly won
freedoms as citizens. To sccure the rights of
maternal citizens to cconomic independ-
ence, feminists in the 1920s invented the
idca of a wclfare state as a state whose
ethical responsibility for human wclfarc
would extend to securing the  eedom and
cconomic independence of women.

e VIEW THAT it was women's political
Tmission to establish a welfare state
was clearly expressed by Ada Bromham,
feminist candidate in the clectorate of
Claremont in the 1921 Western Australian
clection {the same election in which Edith
Cowan, as an endorscd Nationalist candi-
date, became the first Australian woman to
win a seat in parliament). In her opening
campaign sncech, Bromham Hld the 700
clectors ga ere  n the Princess Theatre:

There were fundamental reasons why a
woman was particularly fitted to fi  a
position in the legislature. A man govern-
ment was a government of all the peoplein
the interests of men, not because men
inter  dittobeso, butbecause from gencera-
tion to generation man had been trained
commercially and it was his nature to put
busincess first and human welfare sccond.
Women put human welfare first and
business second. [Applause.) Man was the
creator. He thought and acted in terms of the
wealth hecreated. Woman thoughtandacted
in terms of the human beings she brought
forth and cared for. {Applausc.) So the
community must have the voice of both
men and women to make the balance true.

During the 19208, Bromham joined other
women activists in the labour movement
and the non-party feminist organisations in
arguing the case for motherhood endow-
ment, for the state provision of an income
which would ¢nable mothers to attend to
their time-consuming and important work
of raising a family without forgoing their
econc icindependence. It was a campaign
driven by working-class women, who knew
well the cost of the double burden of paid
andu aid work, the exhaustion, ill-health
and brecak wwn of the class that labour









HE LIBERAL GOVERNMENT'S cuts of $820
Tmillion to child care services have
pushed the cost so high (estimated now to
be around $8000 a year per child) as to
prevent thousands of women from carning
even a small income of their own. A survey
conducted by the National Association of
Community Based Children’s Services in
late 1997 revealed many centres had closed,
fees in others had risen and the number of
staff declined, 4000 families had withdrawn
children from child care, with mothers
either lcaving the workforce or resorting to
informal, often poor quality casual care. ‘In
a market-driven economy’, the report
concluded, ‘where the cost of care is pushed
beyond the rcach of working families, the
only solution for non-profit scrvices is to
reduce costs and ultimately the quality of
care if they arc to remain affordable’. An
inquiry by the Senate Community Affairs
References Committee attracted hundreds
of submissions from women forced out of
the workforce, having to return to sole-
parent bencfits or deferring university
courscs. In April 1998, the government
announced that operating subsidies were to
be withdrawn from before- and after-school
care, even though 40 per cent of women not
in the workforce, but who want to be, cite
lack of child care as their main obstacle.

The hope that men would voluntarily
share the care has proved unrealistic: in his
new book, Inequalities in Marriage, Ken
Dempsey provides clear evidence that men’s
participation in domestic work and the care
of children has not changed significantly
during the past 20 ycars. A survey in the
mid-1990s showed that women who were
employed full-time and who had a partner
and dependants spent on average over twice
as many hours per week (36 hours) on unpaid
domestic tasks as men in the same
circumstances (14 hours). And although a
number of high-profile workplaces such as
AMP have won awards for providing more
tamily-friendly working conditions, the
majority of employees in Australia suffer
diminished award conditions, fewer leave
entitlements and insecurity of employment.
As the main providers of care, it is women
who more than ever need a welfare state to
assist them in their labour-intensive work.
Few enjoy the ‘portfolio careers’ that pay
for private nannies, and without state
regulation and industrial awards, the wages
and conditions of child care workers, formal
and informal, will inexorably decline. In
other words, collective provision and
regulation are necessary not just to secure a
just distribution of labour and reward

between men and women, but between
women of different classes. The privatising
of choice, like the privatising of care, is
cxacerbating oldinequalities and producing
new oncs that nced to be addressed by a
revitalised feminist politics in a revitalised
public domain.

EN’s sUPERIOR labour market position
M andincome levelsrest on the fact that
women—the other sex—have traditionally
borne the burden of caring for home and
family. A revitalised weclfare state could
create conditions for men and women to
participate equally in domestic work as
well as in paid employment. A ncw welfare
state would combine statutory regulation
of working hours, instituting a 30-hour
week and abolishing the distinction
between part-time and full-time work.
There would be firm restrictions on over-
time and work would be more equitably
distributed between the employed and
unemployed. Studies tell us that mothers
want to work shorter hours, but don’t we
all? Fathers, sons and brothers nced to be
assisted by the state to fulfil their social
obligation to share the care.

Fifty years ago, Simone de Beauvoir, in
her examination of women’s position in
The Second Sex, observed that representa-
tion of the world, like the world itself, was
the work of men. Thus, the fact of being a
man was no peculiarity. A man was in the
right in being a man; it was women who
were in the wrong. Commentaries on
working mothers still represent them as
being in the wrong—stressed, exhausted,
unable to cope—and feminists in the wrong
for daring to suggest that women, like men,
might ‘have it all’. Critics of feminists are
fond of saying that feminism has gone too
far, but the current plight of overworked
women, the poverty of single mothers,
poorly paid families and their children, and
media representations of women’s general
‘failure to cope’ scem to me to point to the
limits, rather than the excesses, of feminist
achievements to date. To win justice for
the many, rather than portfolio careers for
the few, feminists must look to the task of
reinventing a welfare state that would
rectify the unequal distribution of paid and
unpaid work, that would rescue women from
their age-old condition as the weary sex.

We need to put on the political agenda
the right to care, establishing both the right
to be cared for and the right to care for
others, without the care providers having
to forgo remuneration and the rewards of
participation in the workforce and civil
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society. Paid work would be organised
around a legal entitlement to care which
will increasingly bc invoked in terms of
workers’ obligations to older people, rather
than children.

Australia might follow the lead of the
Europcan Employment Strategy, as agreed
by the mecting of the Belfast Informal
Council of Equality Ministers in May this
year, which concluded:

Responsibility for the care of dependent
persons still constitutes an obstacle to the
full participation and advancement of
women in the labour market throughout
Europc. Therc is a gender imbalance in the
entire approach to caring, with the
persistence of the assumption that care is
the responsibility of women.

Surveys showed that, in Europe as in
Australia, most informal unpaid care was
actually provided by women and it was
almost exclusively women who took time
off to carc for dependants. The subsequent
report on the different provisions for care
among member states of the European
Union pointed to the progress in somc
countries in legislating, particularly for
children’s right to scrvices or benefits: in
Sweden and Germany children over three
arc entitled in their own right to a place in
a day-care centre. In Finland, if there is no
available place for their child in a day-care
centre, the parcents are entitled to
compensation. In general, government
support for combining work and carc in
Europe falls into three categories:

e measures enabling workers to redistribute
some of their time from the workplace to
the home while retaining an employment
contract (time off work);

e state financing, subsidising and regulation
of care services to redistribute some care
tasks from the home to the public sphere
(scrvices); and

e state financingand regulation of monetary
benefits, including specific payments during
leave, social security, social assistance and
tax allowances or deductions {monetary
benefits/tax rebates).

Together, these sorts of measures point
to the desirable shape of a new welfare
state, a woman- and man-friendly state in
which, as Mary O’Brien fantasised in The
Politics of Reproduction many years ago
now, people might be producers in the
morning, child-carers in the afternoon, and
then with time to spare, critical critics in
the evening.

Marilyn Lake holds a Personal Chair in
History at La Trobe University.
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Indigenous people were effectively not even
counted as part of the humanity that
inhabited Australia.

Impacts: international, national and
personal,

ity HuchHes’ position had economic
Bconsequcnces for the nation and
brought trauma to those affected by it,
certainly to those of Chinese descent. That
year, after the death of his father, my
grandfather chose ‘civilisation’ and took
his young family away from the land of
their birth to Hong Kong, a land where the
people spoke alanguage foreign to his young
family. The emigration of the Chan famnily
marked an exodus of Chinesc-Australians,
for within 20 years fewer than 10,000
remained in Australia. Many of these
émigrés were major entrepreneurs and
flourished after being forced back to the
land of their forebears, while some went to
the Pacific islands, especially Fiji. In Hong
Kong, ¢migrés established modern banking,
manufacturing, and department store
retailing, cffectively contributing to the
industrialisation and modernisation of that
colony. Some ceven went as far afield as
Shanghaianddidlikewise. One of the largest
department stores in China, on Shanghai’s
Nanjing Road, was founded by Australian
émigrés. Had they been allowed to stay in
Australia, their entrepreneurial skills and
connections would have been great asscts,
creating Asian and Pacific dimensions to
the Australian economy, and enhancing
Australia’s economic profile in Asia and
the Pacific. Instead, Australia was rejected
by both Asia and Europe: in the last three
years, Australia has twice been denied
membership of ASEM, Asia-Europe
Meeting.

The bitterness of their experience of
racism in Australia, such as the denial to
engage in business other than the most
menial, led to their exodus and was
indelible. Those in my father’s generation,
including most in my family, shunned
Australia to their dying days. Yet, though
thesc expatriates succeeded professionally
and some even financially, they felt
displaced in a colonial environment, and
the next generation—my generation—was
destined to ‘re-migrate’. This expectation
was reinforced by the revolution in China.
As some members of the Chan Clan were in
Sydney, my family skipped a gencration
andrceturned to Australia. Most are engaged
in the civilising business. Yet failure to
behave in a way perceived as Chinese has
ledmany of these ‘displaced’ persons, myself

included, to conclude that we are tolerated
but not accepted. Behaving like a Chinese
has always been a problem to those émigrés
whoneverknew a Chinesc homeland. They
had tried tobe Australians but wererejected
and forced to emigrate. Secking toregain an
carlier identity, they found themselves,
disagrecably again, in a British colony in
Hong Kong.

I am reminded of John Howard’s view,
in 1988, about the problem of Asianness,
and the oneness of Australia. Of course, if
Asians achicved renown, they became
Australian. A casc in point is Dr Victor
Chang, who was born in China and came to
Australia as a student. He was always
referred to as a great Australian surgeon,
which he was. Victor and I must have been
contemporaries, yet those who aspire to be
social commentators seem to be required to
adopt a Panglossian perspective, for I have
been repcatedly construed as too negative
and my criticisms lacking gratitude. That
is, Chinese and other Visible Minoritics—
the inside-outsiders—have the choice to be
assimilated or be a perpetual outsider. But
such oneness not only impoverishes but
also diminishes Australia, for such onencss
would prevent Australia from escaping the
dark tunnel into that chiliastic light.

The enlightening spasms?

O BE SURE, Australian society had spasins
Tof civilisation.In 1967, White Australia
overwhelmingly voted for what they
thought was intended torectify the mistakes
of the framers of the Australian Constitution,
by accepting the Indigenous Australians
into full membership of humanity and
Australian society. But the politicians of
the time, whether intentionally or not,
worded the referendum in ways which were
at least potentially racist. The ambiguity of
1967 has been reaffirmed by the 1 April
1998 decision of the High Court.

Indeed, Justice Mary Gaudron in the
Aprildecision calledita‘minimalist amend-
ment’ and said it could ‘only operate to
impose some limit on what would other-
wise be the scope of Section 51 (xxvi}) of the
Constitution, the Section being amended
in 1967, Until the advent of the Whitlam
Labor Government in 1972, all New
Zcalanders could come to Australia without
a visa or passport except those of Asian
background. Successive Australian govern-
ments ignored the protests of the New
Zcaland governments. Asians, it seemecd,
must remain the others in the definition of
the Australian identity. On assuming the
prime ministership, Mr Whitlam’s first trip
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abroad was to New Zealand where he
formally rejected the practice of discrimi-
nating against Asian-New Zcalanders.

When the Mabo decision overturncd
the myth of terra nullius, Sir Gerard Brennan
said that myth was unjust by ‘any civilised
standard’.

But such spasms of civilised behaviour
havebeenrare, indeed exceptional, certainly
by the leaders of society. Sadly, since the
Mabo judgment there has been a retreat
from the standard set by that judgment.

Whether this diagnosis—thatis, a retreat
from the civilising impulse—is just can
best be tested by allowing the people to
decide, but politicians scem to fear what
the people might say. A political hot topic
since April 1998 has been whether there
should be a double dissolution of the
parliament over the Senate’s rejection of
the Native Title Amendment Bill. Such an
election, we are told, would become whatis
popularly called a Race Election. As the
Native Title Amendment Bill reduced the
rights of the Indigenous, which the Mabo
and Wik decisions seemed to have acknowl-
edged, then an election on that Bill, a race
election, would have given the people the
opportunity to decide whether the 1967
referendum would be given some substance.
What we see is that politicians of all colours
openly profess that they are ‘not racist’, and
do not want a race election. What is of
interest is why our politicians are so
desperate to avoid a ‘race’ election. Could it
be that they fear that the result may show
the true nature of the emperor’s clothes—
that 1967 was indeed a spasm and that too
many of us are still racists? Or, would such
an election show that the people are morc
civilised than their politicians? We do well
to realise that, alone among the former white
British dominions, the Australian parlia-
ment has never had an Indigenous member
of its lower house. The Australian House of
Representatives has been persistently
Eurocentric, in contrast to the parliaments
of other former members of the Empire. Of
course, cvery member of the federal
parliament would deny being racist to their
last breath, if only for the sake of form.

While politicians may deny such
accusations, one recent issue amply
demonstratedits validity. In 1984, Professor
Geoffrey Blainey, of the University of
Melbourne, in a patriotic bout, launched an
attack on multiculturalism in a scries of
speeches, articles andfinally abook, entitled
All for Australia. His theme was that ‘the
multicultural policy has, at times, tended
to emphasise the rights of ethnic minorities
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at the expense of the majority of Australians,
thus unnccessarily encouraging divisions
and weakening social cohesion. It has tended
to be anti-British.” This was followed by a
long anti-Asian imbroglio. John Howard
cchoed Blainey’s sentiments. When, during
the 1996 election, he was reminded of his
remarks by voters of Asian background, he
told them that they misunderstood him.
Yet, in 1998, everyone in Australia under-
stood that the significance of his statement
was that it broke from the bipartisan policy
on Asian immigration.

To contain an enlightened people.

HILE This ANALYsIs s applicable to
WS(H]]C Australian politicians, the
Australian people have shown they are morce
‘civilised’, touse Sir Gerard Brennan’s term.
Indeed, the good people who voted so over-
whelmingly tosupport the 1967 referendum
proposal thought they were voting to rectify
an historic injustice. But they were
hoodwinked and betrayed by those whom
they had clected to represent them. The
politicians’ protestations and moral

gyrations remind me of Marx's Critique of

Hegel's Doctrine of the State: ' They should
be deputies but they are not ... They have
authority as the representatives of public
affairs, whereas in reality they represent
particularinterests.” As far as T know, Marx
hadnothcen to Australia, buthis prescience
in this casc is right to the point.

[t is not the spectre of communism that
is haunting the Australian politicians but
the presence of a politically awakened
constitucency. In February 1998, this was
made clear for all to sce on national
television. It was the political charade called
the Constitutional Convention and,
appropriatcly, abbreviated to ConCon,
because the people were indeed doubly
conned. Throughout the Convention, the
main concern of the political leaders and
their acolytes was to ensure the people be
denied the right to cleet their president.
Armies of Aunt Sallies and Straw Men were
putup, allallegedly toimpress on the people
the dangers of such a democratic practice.
Among the insurmountable obstacles cited
by politicians was the danger that such a
president would become an alternate centre
of power to rival the prime minister; and
that such an clected president might
impinge on the right of the Senate to block
supply.

It is questionable whether these are
ohstacles at all. The clected President of Eire,
Mrs Mary Robinson, has been universally
acclaimed such a success that she was
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invited to take the post of Commissioner
for Human Rights of the UNO. As to the
right of the Senate to block supply, it we are
told the truth, that device mercely represents
the fear of the opposition of the day that
they could not win an clection in the
political climate of the time. Solutions to
the supply dilemma are readily found but
were not even canvassed at the Convention.,

Moving forward: vox populus and an
enriching sakad.

IVEN THL RLACTIONS to some recent
G events, the dread of some politicians
i1s understandable. The recent spasms of
civilisation by the High Court and the
enthusiastic popularreception of the Stolen
Generation Report must have constrained
some of them to seck desperately to dampen
and control the civilising spasms. A spate
of union bashing? A few crumbs to the
aged? A gush of righteous rhetoric? In spite
of the oft-cxpressed concerns for the ‘battlers’
by political leaders of cvery persuasion, our
political lcaders, as ¢ ConCon has shown,
seem more concerned with controlling the
wishes of the people than with allowing
them to be given vent. Indeed, it is not an
exaggeration tosay that the political leaders
have shown little understanding of the
nature of the Australian people.

While there is undoubtedly only one
Australia, what is debatable is the Oneness
of the Australian people. Long before the
waves of immigration that began in 1788,
there were more than 200 languages spoken
in Australia by peoples who made up a
richly complex society. Since 1788,
infusions of more cultures have resulted in
an even morce multicultural Australia. The
composition of the Australian population
has e¢njoyed a process of continuing
enrichment. The process can be likened to
the making of a salad with the resultant
whole always richer and more interesting
than the sum of the individual parts. At
times, some politicians tried to introduce a
dull mess called assimilation. But in the
past four decades, Australian society has
experienced furtherenrichmenthy rejecting
the ‘melting pot’ metaphor, and embracing
even more varicties of culture.

Thisanalysis advocates multiculturalism.
It is a desperate defence because 1helieve it
is the only option for the well-being of the
future of our society. It is the only policy
that will cnable all to be part of the
mainstream and have a place at the high
table. It nceds to be defended because the
mult  ltural policy has become the target
of attack in a bipartisan way for a decade, as
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barbaric alternatives were being proposed.
It is not an exaggeration to say that though
Blaincy in 1984 lost the intellectual
argument, he succeeded in generating fear
in some politicians. Multiculturalism, as
the bipartisan policy and goal of social
development, has degencrated into tacit
and overt bipartisan avoidance and attack
in public discourse.

This destructive process has been subtly
bipartisan. Though John Howard has
accentuated it by refusing to use the ‘m’
word since becoming Prime Minister, the
destruction predates that silence. ‘Ilegal

imigration now running at perhaps 10,000
a year’, wrote ] iney in 1984, His words
had the effect ot accelerating the process of
association—in the public mind—of illcgal
migrants with Asians or refugees.

A conscquence of the Blainey imbroglio
was the establishment of the [Dr Stephen)
Fitzgerald Commission in 1988, Its report
questioned the wisdom of retaining
multiculturalism as Australia’s social goal.
Politically, it provided a shicld to the Hawke
Labor Government against the anti-Asian
industry, anda diversion from the pain caused
by damagingeconomic policies. Subscquent
distortion of the figures on illegal
immigrants reinforced the image of arefugee
crisis based on a flood of ‘boat people’ and a
continuing abusc of our immigration
system. All this led to compassion fatiguc
in the Australian body politic.

[t was against this background of racial
and cultural tension that the High Court
handed down the Mabo  cision. By
understanding the context, we can better
appreciate the trauma to the political
landscape caused by this civilising spasm.
Asian-Australians, rcalising there would
be no protection of their treasured multi-
culturalism, exerted themscelves and became
leaders in the Federation of Ethnic
Communities Council of Australia. It was
a hcart-warming development. Twenty
years ago, lwent tomy firstannual mceeting
of the NSW Council of FECCA and saw no
other Asian face.

We must come together multiculturallv
or we will be hanged scparately an
monocult lly. Though 77 per cent rejected
monoculture in Queensland, the major
partics reacted as though the majority had
opted for the opposite. People of good will
must speak up, frequently and loudly.

Adrian Chan, a fourth-generation member
of the Chan Clan, having taken an carly
ticket of leave from academe, now writes
full-t.  c.
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1a facie, it is a problem for
applicd ethics, or some related discipline.
But at present, issucs of that kind fall down
the cracks between disciplines. Law is not
applicable, since there is no legal regime
permitting those suffering disadvantage of
this kind tosuc. Applicd ethicsitself, which
has devcloped from philosophy with some
input from law, has inherited thosc
disciplines’ phobia about quantification,
and hence is in no position to handle the
usually economic nature of the rights and
losses involved. Economists study such
matters, but typically ina‘big picture’ way,
and not from the point of view of inquiring
how the individuals affected might be able
to do something to recover their losses.
Accountants have a good awarencss of the
nature of small-scalc quantified gains and
losses, but normally restrict themselves to
costs that an entity will have to pay, not
ones it merely ought to pay.

The problems can only be attacked by a
fusion of the relevant parts of all these
disciplines. Applied ethicists must embrace
quantification, and create a‘computational
casuistics’, while accountants must
measurc not only the obligations that the
present legal situation places on entitices,
but those that morality requires. They must
create a ‘moral accountancy’—which will
be the same thing as computational
casuistics. {The name ‘casuistics’ is taken
from the art of casuistry, the application of
moral principles to particular cases, on which

there were many books for confes-
sors in the period 1350 to 1650,

HIS HAS BEEN DONL BEFORE, and recalling a
few historical points may help suggest how
torestart progress. Aristotle’s discussion of
money and prices occurs in the middle of
his trecatment of justice, in which he goces
into some mathematical detail on the
different ways of calculating just outcomes
in diffcrent cases. In the case of a partner-
ship, for example, it is just to distribute the
profits in proportion to the stakes
invested, while when there is a matter of
compensation for wrong, only the amount
of the loss arising is to be calculated.

Hc goes on to say that the advantage of
money is that it allows all such things to be
compared. In the Middle Ages, the
scholastics developed Aristotle’s ideas, and
caused them to have meaning in the courts.
In thosc days, they thought that everything
had a just price, normally the price

determined by the market. Selling
something to an unsuspecting buyer for
substantially more than the just price was
wrong, and that moral thought was backed
up by legal sanction. In ancient and medieval
Roman law, one could ask a court to nullify
a contract of sale if the price had been in
error ‘beyond half the just price’. Many
subtle and powerful idcas were developed
on how to find the just prices of futures
contracts, annuities and insurances, leading
eventually to the moral-legal problem
whose solution created the mathematical
theory of probability: what is thejust division
of the stake in an interrupted game of
chance? One of the solvers was Pascal, whoin
his other writings dealt casuistry, the appli-
cation of morality to particular cascs, a
blow from which it has only recovered with
therise of applied ethics in thelast 30 years.
In the meantime, there have been
successive waves of Calvinism, positivism,
Marxism, utilitarianism, modernism,
postmodernism and so on, all of which have
tended to drive apart quantitative and ethical
reasoning, and indeed, discouraged reason-
ing about detailed ethical cases at all. Of
the major modern ethical traditions, only
utilitarianism approved of calculation, and
that was calculation of pleasures rather
than of something specifically ethical, such
as rights; in any case, the requirement to
calculate was generally taken to be onc of
utilitarianism’s weak points. Modern
applicd cthics has revived casuistry, but
not its willingness to get involved
with numbers.

HERL ARE TWO MAIN I15sUES, or difficulties,
with implementing any project that
involves quantifying rights and making the
answer have cffect. The first concerns the
possibility of measuring rights. Does it make
sense to quantify rights with sufficient
accuracy to make intelligible the demand
that they should be recognised by a legally
backed system of accounting? Sccondly, is
it at all practicable to create a legal regime
that would enforce thosc rights? The natural
scepticism once feels about both these
matters is, it will be argued, unfounded.
The technology to measure rights largely
exists already in accountancy and environ-
mental cconomics, while the international
legal regime that i1s currently developing
has the means to enforce any measurable
right. It nceds some more work, but only
more of the same kind of thing that is
happening already.

Doubts about the possibility of
mecasurement of certain kinds of rights are
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perhaps best assuaged by considering the
one arca where there has been a fairly
determined cffort to quantify moral rights
for which no supporting legal regime
existed. This is the ficld of ‘environmental
accounting’, studicd mostly by economists
(as it has no legal significance, it has not
been of interest to most accountants and
lawyecrs). It began with the recognition that
National Accounts, such as the Gross
Domestic Product, were measures of
cconomic activity that failed to take into
account certain goods, and hence were
mismeasures of progress. For cxample,
depletion of a scarce natural resource counts
as a positive item in the GDP. Thus the
costs to futurc generations of unrestricted
cconomic growth in the present were not
measured. To use GDP as a measure of the
Good is thus an instance of ‘Great Leap
Forward’ pricing, the name taken from the
response of the Chinese peasants to the
Great Helmsman’s demand that they
increase the production of iron {they melted
down their tools).

Economists attempted to devise a
system of national accounts that would
take into account environmental goods, as
well as, for example, the health of
populations, so that thcere would be a
measure of whether cconomic ‘progress’
was actually improving the lotof humanity.

Accountants have been rather behind
in this ficld, but as legal requircments
to disclosce costs of clecanup have
increased, there has been a certain amount
of work.

This is not to say that the cconomists
have measured fairly. Environmentalists
have not been keen to recognise all the
benefits of normal cconomic activity. One
needs also to measure the benefits to future
generations of unrestricted cconomice
growth in the present, such as expensive
taxpaycr-funded medical  rescarch
with cures for the future, and the
discrediting of Stalinist regimes. A focus on
just onc kind of good, that of the environ-
ment, leads to distortions as bad as
those that gave rise to the demand for
environmental accounting in the first place.
All rclevant goods must be quantified, if
there is to be any plausibly rational attempt
to calculate and balance rights.

Cost-benctit analysis has made a
concerted effort at weighing all considera-
tions rclevant to such decisions as major
infrastructurce projects. There have been
some reasonable ethical objections to some
details of its methodology, which can weight
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1ces of the poor less than those
wut the vigorous attempts in the
Id to wcigh all considerations
radmirable.

r A

J»HL\[INTLLLL('IUAL rERMENTS have largely
passed accountancy by. While it may be
admitted that the subject matter of
accounting is ‘equitics’, that is, rights or
titles, the profession has traditionally
adopted a conscrvative attitude to what
may be quantified for display on a balance
sheet. There has been a strong preference
for recording tangible and saleable assets,
for example, with a good deal of emphasis
on what they cost and what they could now
be sold for. But that attitude has tended to
crode as modern  asiness has created a
demand for information on the true financial
position of entitics. There is regular
criticism of accounting standards whenever
a glant corporation goes under shortly after
reporting a healthy profit, as happenced
regularly in the 1980s. While the principles
of measurement in accountancy are contro-
versial, the recent tendencey has been to
avoid artificial rules and to look for the
expected future economice benefit arising
from theassets an entity contvols. ‘Expected’
has approximatcly the usual meaning it has
in mathematical probability theory.

Some of what is now becoming standard
comes close to the quantification of a moral
obligation. For example, if a company is
engaged in open-cut mining, and has an
established policy of site restoration to a
higher standard than that required by law,
itmust make provisionon its balance sheet
for that ‘constructive obligation’” as soon
as the mining is undertaken. Failure to
restore the site to the higher standard
‘would causc unaceeptable damage to the
entity’s reputation and its relationship
with the community in whichitoperates’;
it is going to have to restore the site, so

must disclose its present obliga-
tion to do so.

URTHER CLARIICATIONS may be made by
replying to various obvious objections to
the project.

Objection 1

Rights arc not the kind of thing that admit
of quantification. Surely a right to life, ora
right of a people to land, is not capable of
being weighed in a balance, or subject to
more and less?

Answer

It is not maintained that all kinds of rights
admit of quantification. Some obviously
do. One’s right to be compensated by
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someonce who has stolen one’s goods, or to
be paid for one’s work, is limited to a fixed
amount, and that is unaffected by the cases
considered in the objection.

But it is also truc that there is pressure
to quantity somehow even rights to life,
when they conflict. When scarce health
care resources or investments in safety are
to be allocated, someone will lose out, that
is, have their rights recognised little or not
at all. It 1s usual to quantify claims some-
how, inorder to balance them—for cxample,
when there is a need to allocate scarce
health carc resources. It may be alarming to
hear health cconomists talking about the
dollars necded per ‘Quality Adjusted Life
Ycar’, but deviations from the results of
those methods are also alarming, It is hard
to see any supcerior way of proceeding.

What rights exactly can be quantified is
a further question. Perhaps one cannot
improve on Aristotle’s opinion that
quantification is appropriate in two areas:
distribution and compensation. In that case,
in a case like allocation of health care
resources, it may be preferable not to speak
of rights to lifc as themselves quantifiable,
but rather to say that the quantification
arises only at the stage when distribution of
resources to support those rights is in ques-
tion. Similarly, it may be that the intrinsic
or acsthetic value of endangered species is
not quantifiable, but quantification must
enter when resources are to be diverted
from other uscs to save thosce species.
Objection 2
The quantification of ‘rights’, if it is possible
at all, ariscs from something non-cthical.
For example, if 1 promise you $10, the
quantification ariscs merely from what
1 said, while the cthics of the matter is
founded on a general obligation to fulfil
promises, which is not itself quantitative.
So therc is no need for any kind of
‘computational cthics’.

Answer

That may be so, and in that case pure ethics
necd not consider quantification. But here
we arc considering applied ethics, in which
we wish to look at the actual obligations
that arisc from ethical principles in
particular cases (and comparc those arising
from different principles, if necessary). It is
not truc that because ethical principles are
non-quantitative, the obligations arising
from them also are. You might as well argue
that becausce probabilities arisc from
symmetry, which is not quantifiable,
probabilities also cannot be measured.
Objection 3

It is quitc unrealistic to expect precise
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measurements of anything so vaguely speci-
ficdar  1¢’s right to clean air, or one’s loss
of sclt-respect through being unemployed.
Answer

Precise measurement is rarcly relevant to
action. As i1s well-known in probability
theory, a very rough cstimate is all that is
needed in most cases. I don’t know the
precise risk of a crash when 1 get on a plane:
maybc it’s one in a million or onc in ten
million; but if I belicve it has got to onc in
a few thousand, T sweat on takeoff.

As this cxample also illustrates, what is
often nceeded is not so much a precise
measurement, as a solid minimum. If I can
show at an environmental good is worth
at least a certain amount, that is enough to
getits claims ‘on the table’, even if there is
no hope of a precise measurement. And if
precise calculations are needed to decide
between two alternatives, it probably
doesn’t matter much once way or the other.
But again, more entities ¢ 1 be priced
exactly than was once thought. Options
{the right but not the obligation to buy
something for a fixed price at a future date)
were once thought too speculative to price,
but their exact pricing now keeps many
mathematicians in comfort. Reasonably
cxact measurement is also possible in the
arca v cre quantification is most familiar
in law: compensation payments for loss of
future earnings, as c¢valuated by actuaries.
Objection 4
Somc future outcomes are too speculative
tomeasure even approximately, and if some-
thing cannot be measured with some reason-
able accu y, no-onc is likely to take it
into account when acting in the present.
Answer
The defence budgets of countries, and the
advertising budgets of companies, are not
obser  1to be small. Yct the outcomes of
that spending are wildly speculative. The
same is true of rescarch and development
budgets, which are large in countrics other

than  stralia. Decision-makers in such
cases ¢ acting to insure against various
small  sks of large, perhaps catastrophic,

loss. The risks and payoffs may be almost
unmeasurable, but it is still necessary to
distinguish between real orappreciable risks
and completely fanciful ones.

As examples of quantities that might
seem initially to be too vague, but arc in
fact pricedreasonably, consider the goodwill
of a business, and the intellectual capital of
a rescarch and development company. The
goodwill of a business has a substantial
causal cffect on its future orofits. so it

cannotbeigi  dwhenth






omplex maze of rules that makes
uj mercial law may scem an
in ible domain for moral imperatives,
but the opposite is true, according to
Brennan. It is for the commercial lawyer to
discern the moral purpose bechind each
abstruse rule, and advisc his client’s
conscience of what is just in the circum-
stances, not merely what he can legally get
away with. Of course, not all judges of the
High Court agree with him.

The accounting profession cannot sct
its own standards in splendidisolation from
legal opinion, since it must operate in a
legal environment not of its own choosing,.
Thisbecame most evident through the legal
cascs of the early 1990s, when victims of
the large accounting firis’ view of standards
sued for huge sums, sometimes successfully.
In one of the largest cascs, Deloitte’s faced
damagcs of $340m for certifying Adstcam’s
1990 accounts, which disclosed a profit of
$236m when the true figure was a $244m
loss. In other cases, the State of Victoria
sued KPMG for $1bn over its audit of
Tricontinental, and KPMG scttled for a
reported $136m. There were atleast 21 such
cascs as at October 1996,

The ability of law to have an impact on
complex financial mattersis well illustrated
by the move away from the legal support for
artificial tax schemes that the Barwick High
Court provided. ‘Literal” interpretations of
tax laws permitted cndless schemes that
subverted the intent of the law by appeal to
its letter. Then the crucial section 15AA
was added to the Acts Interpretation Act in
1981. 1t provided: ‘In the interpretation of a
provision of an Act, a construction that
would promote the purpose orobject under-
lying the Act{whether that purpose or object
is expressly stated in the Act ornotjshall be
preferrcd to a construction that would not
promote that purpose or object.’

In 1984, the revolutionary section 15AB
was added, allowing recourse to external
evidencesuch as Hansard as evidence of the
legislators’ purposes. Australia’s tax
avoidanceindustry, hitherto one of themost
cunning in the world, neverrecovered from
the blow.

There arc parallels in accountancy. The
standards contain a ‘substance over form
requircment’ (‘transactions and cvents
should be accounted for and presented in
accordance with their financial reality and
not merely their legal form’) and there is a
long-standing ‘truc and fair’ requirement.
These notions are sometimes thought of by
accountants as decorations 7iving from
the age of the dinosaurs, but gross departures
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from them are subject to legal scrutiny. All
these developments put paid to the impres-
sion that can sometimes be gained from
bothaccountantsar  awyers, thataccount-
ancy and law are very technical fields in
which the common person’s crude notions
of the right, the true and the fair count for
little. When the crunch comes, the courts
prove to be as scandalised by technical
evasions of what is fair as outside observers.

These considerations apply with minor
changes in all major jurisdictions:
commercial law is remarkably inter-
national. It is true that there are some
countrics where commercial law is a dead
letter. But then, there is not much commerce
to regulate in Somalia or Afghanistan, for
rcasons not unrelated to the breakdown of
law in those areas.

Objection 7

The law has a poor track record of actually
doing anything to restrain capitalism, or, at
least, restraining it from harming anyonc
but other capitalists.

Answer

Aninteresting historical precedent that may
encourage optimisim is the gradual success
of legal remedies in promoting industrial
safcty. Accidents and polluted work
environments are ¢ of the casiest means
for a manufacturer to lessen costs, but the
standard of workplace safety is high, and
has been rising for at least 150 ycars.
Legislation has played a part, but the role of
common law damagces is far from negligible.
Common law has been important both in
sctting pre-existing standards of liability by
employers, and in Hviding the matrix of
interpretation for subsequent legislation.

More recently, and especially relevantly
for a genceral project of internalising costs
through legal mcans, has been the expansion
of legal liability for cconomic loss. Until
recently, the law was generally unwilling
to recognise liability for purely economic
loss, such as loss of income, suffered as a
result of negligence (for example, in oil
spills or incompctent audits). There has
been strong movement away from this
position in the last 20 ycars, and damages
are now often recoverable in such cases.
The law does not yet recognisc a general
duty of care in all cases of foresecable harm,
but the tendency to approach that limit is
strong.

In the meantime, the aggressive law
firms who specialise in class actions arc
continually forcing the pace. The firm of
Slater and Gordon, for example, have been
involved Sydney water crisis,
pollution trom Ok Tedi, asbestos, breast

JaANUARY-FEBRUARY 1999

implants, tobacco, peanut butter and the
Christian brothers; their remarkable story
istoldin the recent book, That Disreputable
Firm, by Michael Cannon {Mclbournc
University Press).

One should not forget either the legal
regimv atisgradually arisinginternationally
from treaties, which has had somc success
in areas like protecting Antarctica. The
speed of development of international
¢c-comm  erce and internet gambling mcans
that something dramatic will happen
conce ng international laws governing
finance. It remains to be scen what it will be.
Objection 8
Attempts to find complex surrogate
measures of environmental goods, subtle
methods of valuing contingencies and so on
are undemocratic. Policy matters about the
environment and any other important
matters ought to be judged by the citizens
in the light of argument, not by alleged
experts through measurcment. Having
cxpertsin back rooms deciding such matters
would replace public deliberation about
ideas with a scientistic paternalism.
Answer
This style of argument will appeal to
philosophersand Americans more than non-
philosophers and non-Americans. Even
Americanphilosophers, though, are grateful
to the Food and Drug Administration’s
experts who test their food and medicines.
If rights are quantifiable, no amount of talk
about democracy will make them other-
wise, and expert opinion as to the quantity
of the rights will be part of the information
that ought to inform the political (or legal)
process.

In any case, the question of what rights
cxist and can be measured is separate from
public policy issues about how to causc
them to make a difference.

Objection 9

No-oneis going to be found who is expert in
these issues.

Answer

Australiais crawling with accountants and
lawyers: many with glowing testimoni
from the best schools and universities in
the ¢ natry. Here is an opportunity for
them to do something uscful instead of
wasting their lives devising  tax
minimisation schemes.

James ra linlccrures in mathematics at
the University of New South Wales.

Footnotes are available on request.
Phone: 03 9427 7311,
email: eureka@ijespub.jesuit.ore.au



Integrity: the
long walk

Antony Campbell continues his series of essays
on an unconditionally loving God.

II
I will sing of your steadfast love, O Lorp, forever. (Psalm 89:1)

T WOULD BE GOOD TO GET $STRAIGHT TO THE VISION OF FAITH offcred by belief in a loving God. We can't
paint that picture unlcss we are well aware of what we are doing and the limits involved. We need
to look at three things and a fourth: the worth of our talk about God, the issue of our priorities, our
appeal to ordinary expericnce, and fourthly our fear of God.

Few things are certain in theology, but one is sure. If we finally believe that at last we have got
everything right about God, we can be sure that we’re wrong. ‘God’ is a name we give to a relational
being, but more than that. ‘God’ is also a name we use in faith to give expression to a wide and
diverse range of experience. What faith names ‘God’ is a mystery that defies any attempt to get
everything about it right. It helps to remember this when reflecting on our God-talk, our priorities,
expericnce, and even our fear of God.

G

’

There are all sorts of ways of talking about God and all sorts of people who like to talk about God
in different ways. I do not want to exclude anything that is valuable in faith to somebody else. On
the other hand, I want to insist on the possibility that we may have to make a choice about what is
primary in the language we use about God. There are various languages we can use to talk about
God, there are various metaphors we can apply to God. If they conflict with each other—and if our
human specch and thought is not to be too destructively incoherent—onc of them may require
priority over the others.

Lover, judge, and patron or benefactor are all metaphors that are used of God. Lover and judge
are easy enough to understand. In human reality, they are opposed. One who loves is by definition
biased; that’s what it means to be in love. One who judges is by definition supposed to be unbiased;
that’s what it means to be a judge. James Joyce's retreat-giver (in Portrait of the Artist as a Young
Man) presented God as both loving and judging. One of these has to have priority over the other. In
Joyce’s text, God as loving is primary while we are alive; God as judging takes over the instant we
are dead. I don’t find this solution respectful to God’s love. It has an inconsistency in it that denies
the love. For me, God’s love has to have priority over God’s justice. There is a place for God’s
justice, but God’s love is primary. We have to take it seriou

A patron is almost an outmoded term, restricted to royalty and sporting clubs. The reality,
however, is still around. Religious behaviour has a lot to do with God as patron-cum-benefactor. In
this sense, a patron is a protector and a figure who can provide influential support and assistance.
Today’s political lobbyists do not talk about their patrons, but they are interested in people who
can wield influence on behalf of their causes. As I understand church history, patron saints were
patterned on the patrons at court who exercised influence on emperors and kings. When we expect
God to respond to our intercessions, to protect us, and to exercise beneficial influence in our lives,
we may be treating God as a patron-cum-benefactor. And that’s different from both a lover and a judge.

Using human language to talk about God has its problems—but we’ve nothing else. It is hard
cnough to get words and images to work for us in human situations, describing human experience;
they let us down when we turn to God. The classic rules for the process of language about God are  Above: Illustration by
simple, but not all that helpful. First, whatever we expericence as positive and good is affirmed of Hans Erni for Robert Graves’
God, as belonging to God. Second, whatever is negative and not good is denied of God. Third, translation of
whatcver is taken from human experience as positive and good, and so affirmed of God, has to be  The Song of Songs,
clevated or exalted to mirror the radical diffcrence between ourselves and God. It is this third Collins, 1973.
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clement that makes words and images fail. 1t is all three
elements taken together that makes the process possible.
*

My struggle is for integrity and coherence in our talk about
God. The language we use about God is a matter of choice; a
choice we have either made for oursclves or inherited from others.
For coherence, each of us may nced to assess the priority we
give to particular metaphors. For me, the primary metaphor is
of God as loving. If judge and patron-cum-benefactor—and others—
are to have their place, for me they must be subordinate to faith
in God as loving. On the surface, it sounds acceptable; if we go
deep with it, faith in God as loving does not come easily.

We will need to talk about mystery, but not yet. At this
point, it is important that, in all the fragility and vulnerability
and inadequacy of human language, we recognise faith’s
invitation to allow one image and one language to have priority
for us. I believe we have to grow into and gently choose a primary
metaphor. To allow the metaphors of judge and lover, for
example, to subvert ecach other is to risk a destructive
ambivalence in our relationship with God.

If we are to speak of God as loving, we have to be aware of
aspects of the language of judging or of aspects of behaviour
toward patrons or benefactors that are incompatible with the
language and behaviour of one who loves. We may need all the
metaphors to talk about God, but I do not believe it is healthy
for us to have them on the same footing. Maybe sometimes we
play them off against each other as a cover-up. Is there perhaps
a fear in us that we need to cover up, a fear of accepting that we
are loved by God?

*

I have been talking about human experience—Dbecause that is
all we have. I don’t have any direct experience of God. I cannot
speak for the experience of others. But none of us can touch
and sce and hear God as we touch and see and hear others. As
the small boy said when urged not to be afraid of being alone in
the dark, because God was there: ‘But God doesn’t have any
skin on!” In the exploration of our human experience God is
disclosed to us. I read the Bible and experience myself attracted
to an image of God or repelled by an image of God. I have to
explore the totality of my experience to discover God and to
discover what God is for me. Our cxperiences and our
discoverics will be different. ‘Gifts differing’—we are so very
ditferent and we should be grateful for it.

Should I turn to the church for a clear understanding of
God? Confusion is there too. God is spoken of as a loving Father
whom we beg for mercy. That is confusing, because I never asked
my own father for mercy. Our loving God is described as ‘God
of power and might’ and we petition God as we might a patron
or a benefactor. In the Christian community, we may even ask
saints to plead with God for us. I am confused, because I have
never pleaded with someone who loved me. If they love me,
they do what they can for me—without any plcading from me.
I may need to ask, to let my needs be known. But pleading, no.

For a long time now, I've put language about God to a simple
test. Does it square with a similar situation in human
experience? I use this test particularly for language of love and
forgiveness. We express our need to be loved, our gratitude for
being loved, our sorrow for the hurts we inflict—but we do not
beg. Humanly, we don’t beg those who love us for their love
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and their forgiveness. Should we of God? If we do, arc we failing
to accept the reality of God’s love for us?

The touchstone of human experience is all very well, but
we are not God. We say th  God is ‘utterly other'—radically
different from us. We may not like it, but we do know that we
arc not God. So maybe w t is not appropriate in human
experience is appropriate to God. I have no problem with that.
All T ask is that we run our God-talk by the test of human
experience—and then think about it.

In human experience, love is a gift; we don’t carn it. God’s
love too is a gift; we don’t earn it. Being loved is not essentially
a matter of being worthy. That love is gift is not pious jargon.
People may find us lovable, but that does not mean they love
us. Perhaps one of them chooses to love us; that love is gift.
The others do not give it; one does. Loving and being loved is a
highly complex experience. Ta those who love us, we are
lovable. But we don’t earn their we. They give it to us. What
about God? In God’s eyes, are we lovable? Does it make sense
to talk about earning God’s love and being made worthy of God’s
love? God’s love is gift, given us.

Forgiveness is fascinating and just as complex a gift as love.
Job screams at God: ‘If I sin ... why do you not pardon my
transgression and take away my iniquity?’ (Job 7:20-21). Isaiah
gives us this self-descriptic  from God: ‘I, T am the One who
blots out your transgressions for my own sake, and I will not
remember your sins’ (Isaiah 43:25). Forgiveness is given by the
lover, ultimately for the lover’s own sake. Forgiveness is not
merely a charity T extend to the offender; it is also and above all
a gift I offer to myself for my own healing and my wholeness.

Can we earn forgiveness? Is there any point in begging for
forgiveness? What is our ow :xperience? Where love is strong,
forgiveness can be there for us before there is any move on our
part. Something special happens when forgiveness is given
fulfilment by its recognition and acceptance. Sorrow and
understanding can be involved in healing. The words nceded
may be ‘I'm sorry’; and it may take time before it is clear that
the words are real. But forgi-  1ess is given, not carned. Healing
may take time; the foreiveness is gift. Where there is love, the
gift will not be withh 1. Is that where we are with God?

We have to work with analogy and metaphor. We have
nothing else for language abc¢  God. We have to run our
language about God through the test of human experience.
Thinking about it may convince us that things arc different
with God. But we have to think about it. We may have to realise
that things are not so different and our attitude is inappropriate
and something has to change. And we will probably spend our
lives struggling with the issuc of what is primary for us in our
belief about God and how God relates to us.

Are we lobbying God for our favourite causes and, above
all, for our well-being? Do we relate to God as our judge,
favourable to us when we’re good and turned from us when
we're not? Do we believe in God as genuinely in love with us,
rejoicing in our welfare andy  ned by our failures? Is our primary
experience the overwhelming mystery that God loves us
unconditionally?

Antony Campbell sy is professor of Old Testament at the Jesuit
Theologic - " ze within the United Faculty of Theology,
Melbourne. Next month: Fear of God—Love of God.












the most significant—the ‘battler’'—there
is a black hole.

The editors also seem to have shied
away from the word ‘intellectual’. Instead,
intellectual history is dealt with under the
heading of ‘ideas’. Yet when one reads
Wayne Hudson'’s entry, the word ‘intellec-
tual’ is sprinkled liberally throughout.
Why not ace this entry under its more
correct heading of intellectual history?
Readers will not be offended. As for the
recent controversy concerning Bill
Gammage’s description of Ned Kelly as
‘only a fair bushman and horseman’, it
should be remembered that Kelly was also
a poor shot and a wimp. Kelly was often
found taking refuge behind the nearest guim
tree while fellow gang members did most of
the fighting,

Reading the longerentriesin The Oxford
Companionto Australian History, 1 rcalised
that the volume was much more than an
overview of our history. In many ways it
represents a passionate plea for the
discipline of history. In the prose of Stuart
Macintyre and Graeme Davison, I sensed a
lament for the passing of a particular way of
practising ‘history’ which had nurtured and
informed theirownlives and careers. While
both believe firmly that the knowledge and

understanding of history is an essential
foundation of Aus lian citizenship, they
also fear that the analytic and literary skills
taught by history will be deemed irrelevant
in the age of the computer and electronic
communication.

Macintyre especially is concerned with
the highly specialised and fragmented
nature of historical scholarship—a
proliferation of journals of varying quality
devoted to history in some form, often
characterised by self-referential writing,
morein-house and desktop publishing, more
commissioned history involving possible
compromise of professional integrity, and
hundreds of increasingly narrow doctoral
theses of which only a handful will be
published. More history, but a dwindling

community of historians with
common lds of interest.

LATE LAST YEAR, I attended a seminar at
the Australian National University, with
the grand title—'Historical Consciousness
in Australia’. Three papers were given, all
by eminent historians, yet each dealt with
the theme of historical consciousness by
examining specific »cal concerns. If such a
seminar had been held 30 years carlier,
participating historians would have been
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obliged to have addressed national issues.

Just as advances in technology have
fragmented our sense of community,
historical scholarship in Australia has
tended to turn away from the big-picture
themes which once characterise the
writings of many historians now thought to
be unfashionable. In the rush to include the
previously marginalised and establi  the
legitimacy of new forms of historical
inquiry, the discipline of history hasbecome
aloosega zringof tribes with no common
language. Historians have forgotten how to
tell 2 ational story.

C  history is what we pass on to one
another, the legacy of lives lived in
cominunities bound together by the artifice
of the nation state. The challenge for
Australian historians is to find a way toput
the nation back into history, to find the
common language which will enable our
histories to be shared, and to trace the lines
of community without playing the role of
serve  scribe to the identity industry. And
all of this with a sceptical cye.

Marl  cKennaisa member of the Political
Scicence Program in the Research School of
Social Sciences, at the Australian National
University in Canberra.

Sphinx or wonder-woman

LEANOR DARK was one of the best and
mostsuccessful serious Australian novelists
of the 1930s. From Prelude to Christopher
(1934 to The Little Company (1945}, she
published a dazzling succession of novels
which moved from psychological
exploration to social comment and political
analysis, and which were greeted by both a
fair degree of critical acclaim and reasonably
good sales. The peak of her success came
with an historical novel which departed
from this pattern of development: The
Timeless Land (1941} was published in the
United States, became a Book of the Month
Club selection, sold 133,000 copies straight
off and brought her the staggering sum of
$15,000—more than five years’ earnings for
aman on the basic wage. [t was certainly far
more than her literary aspirant father,
Dowecll O'Reilly, ever imagined he would
make from writing.

52 EUREKA STREET

BorninSydneyin 1901, Eleanor O'Reilly
grew up in the progressive intellectual
atmosphere fostered by her father, sponsor
of an unsuccessful attempt to extend the
New South Wales anchise to women in
1895, whose friends included John LeGay
Brereton, Christopher Brennan and some of
the ubiquitous Lindsays; other important
influences were her aunt and uncle, Marion
and A.B. Piddington, birth control reformer
and radical liberal judge respectively.
Eleanor’s life was outwardly uneventful:
happy schooldays at Redlands boarding
school; marriage at 21 to a lively and
intelligent man 12 years her senior, Dr Eric
Dark; settlement in Katoomba, where he
had bought a medical practice, in 1923; lots
of bushwalking in the Blue Mountains,
gardening and housework; a child of her
own (Michael, born 1929} to add to the
stepson Eric brought from a previous
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marriage; a visit to the United States in
1937; involvement in community politics
during the Depression and the war years;
trouble with red-baiters when the Soviet
Union was no longer needed as an a7
travels in northern, central and western
Australia in 1948; a seven-year stint on a
Queensland fruit and macadamia farm in
the 1950s; and, until the 1960s, always
writing, writing, writing.

The success of The Timeless Land,
followed by its less celebrated sequels, has
ensured a distorted popular image of their
author. Beyond the small circle of her
enthusiasts, Dark has been known mainly
as an historical novelist, the writer of a
schor  text and perhaps an ABC television
series, while her novels of psychological
exploration, modernist experimentation
and politiral ideas have languished in the
shadows. lical of









complaints occur in letters toacquaintances
and colleagucs, one possibility is that they
were thestock recourse of areluctant letter-
writer who knew she had to say something,
but was not surc what, and did not want to
write about anything too personal. An
interesting fecature of Dark’s letters and
diary cntries is their emotional reserve:
they are businesslike, factual and
unrevealing. Diary entries record the
weather, major activities and her state of
health, but they rarely offer any hint as to
states of mind or thoughts about others; a
significant exception to this rule is when
Dark reports that she has been reading
somebody’s autobiography and finds it ‘an
embarrassingly nauscous self-revelation’
(17 April 1940). When Marjoric Barnard
visited the Darks she sent pages of thick
description to Nettie Palmer; Eleanor
recorded in her diary: ‘met Miss Barnard on
2.59 train’; ‘saw Miss B. off on 2.20 train’
(Diary, 4 and 7 October 1940). Such
laconicism may help to explain why many
reviewers found Dark’s work cold and dry;
she often did appear to be interested more
in idcas than people.

The authors of this biography comment
on Dark’s wall of secrecy, but [ am not sure
that they have entirely succeeded in getting
past it. Throughout this long and ahsorbing
book I found mysclf wondering, ‘But what
was she really like?’” She wrote about sex
and women’s sexual desires with a frank-
ness that was cxtraordinary-—perhaps
unique—for her time; did she like it herself?
What sort of men did she find attractive?
(Or didn’t she?) Karl Schapiro was attracted
to her but thought her ringlets made her
look asexual. (She brought him breakfast in
bed while he was a guest at Varuna, surcly
an unnecessarily gencrous level of
hospitality and not a gesture one would

expect from somebody who hated
cooking.}

AI‘[’ARENTLY, Dark was aheavy smoker;

did she drink much? What was the kidney
problem from which she suffered? What
food did she like? Did she win at the tennis
and bridge partics she enjoyed? Did she and
Eric eat cakes at the Paragon? {Her diary
records that she had coffee and sandwiches
there on 12 April 1940, so the answer would
seem to be ‘occasionally’.) Brooks and Clark
are reflective and stimulating on why she
wrote, her hopes for what her work might
achieve and the reasons why she finally fell
so silent, but there is a lot more to be said
about big questions like those.

Still, a book which opens issues for

Cho Bén Thanh: Richmond

Generous planetrees have embowered
the slim ways to little Saigon

in tigerland while

the Lunar Festival saunters along

burbling in crowds

from durian to pork, and busy-back again.

Sundayesque, double-parked, lightly erotic in sandals
I flower to the car radio’s piano concerto,
completed after somebody’s death,

while the girls in chocked-high black heels
are going high-pitchedly by
and impish tots adhering to balloons;

now summer cottons toodle round the corner,
moonily smiling amid the Mekong-slow

drivers who can’t drive

to parking-spots under the friendly trees.

Surely this is the lively Australian brand of city
some of our dear fellow-citizens

appear to hate.

debate 1s more valuable than one which
secks to close them off. One of its most
welcome revelations is how good a writer
of non-fiction Dark was. Her essays and
talks, mostly unpublished, arc ajoy to rcad—
logical, clegant, calm, hard-hitting, topical
today in both their themes and stance.
Wowsers of both the left and right would do
well to study her thoughts on censorship,
while those who prate about the need for
political leadership would be sobered by a
reading of ‘The peril and the solitude’. The
concluding words of Dark’s short essay on
Caroline Chisholim, revealing so much of
her humanist social outlook and her anti-
chauvinist nationalism, arc as relevant to
the Centenary of Federation as they were to
the NSW Sesquicentenary in 1938:

When we ask ourselves ... where we are
heading as a nation, the story of Caroline
Chisholm seems to point us, not to those
dreams of ‘empire’ which were so freely
predicted for us, but to a less spectacular
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Chris Wallace-Crabbe

and not unattainablec goal, where we might
repeat with truth and pride the words
spoken by an Irish emigrant ncarly a
hundred years ago: ‘This is a fine, plentiful
country—there is no person starving here.’
A review of Dark’s contribution to
Australian cultural and political thought
would be a good starting point for those
who deplore the absence of visionin today’s
politics and are concerned about the general
popular disillusion with our political parties.
Thope the authors of A Writer's Life will
go on to prepare collections of Dark’s non-
fiction and short stories. They would
constitute the perfect complement to a
biography whichis sure tobe both astimulus
towards and an c¢ssential guide for further,
perhaps more decply analytic, studics ~f
this attractive and remarkable writer.

Robert Darby is currently rescarching the

life of Frank Dalby Davison. He can be
found at: robjld@interact.nct.au
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charming without being saccharine and
artful without being pretentious. While it
never matches the visual or literary potency
of Bemelmans’ books, the film manages to
weave four of his six stories together with
more than adequate grace. Madeline’s
famous appendix scar features along with
her dip in the Seine, Genevieve the hero
mutt, and Pepito the Spanish ‘Bad Hat'.

The Madeline books, like Tintin, were
conceived by their authors in the idecal
form: their magic is inextricably linked to
the quality of the drawing. While Tintin
relies on anunreal tidiness, Madeline works
with a glorious chaos that can never be
capturcd by liveaction. NotevenJim Carrey
could make the body shapes of the drawn
Miss Clavel. However, intelligent art design
and wise casting have gone some way to
dcaling with the shift of forms. Nigel
Hawthorne brings a poignancy to the
villainous Lord Covington [Cucuface),
Frances McDormand handles the gliding
tigure of Miss Clavel with delicate sass, and
nine-ycar-old Hatty Jones is appropriately
small and grumpy in the title role. But
sadly, while the house ‘was covered with
vines’, ‘the crack on the ceiling’ didn’t have
‘the habit of sometimes looking like a
rabbit’.

But I'm not complaining too loudly.
This is a very good children’s film, and will
entertain adults and children alike well
beyond its opening sumiumer.

—Siobhan Jackson

Bigger is better

T-Rex: Back to the Cretaccous |[Imax
cinemas), dir. Brett Leonard. The first thing
you have to accept in Imax cinemas is that
the technology is king. If you can do that
without grumbling about the lack of
subtlety or whingeing about character
development then you are going to have a
good, Luna-Parkish time, for about 45 to 50
minutes.

Imax movies are mostly documentarics,
but T-Rex is a drama of sorts, a thin story-
line that doesn’t need any elaboration since
itactsas aframework for dinosaurs tojump
out of the screen at you and go
AURRRGHHH! T-Rex is in 3D, and you
have to wear black plastic headpicces. The
cxperience is extraordinary once you get
used to the lack of circulation to your skull
|‘Loosen it next time, stupid,’ said my sister)
since the action escapes the screen and
swarms at you. You can’t help flinching as
rock chips fly at you, or a branch whangs

back at your face. Rock climbs become
vertiginous in Imax even without 3D on the
seven-storey screen: very little peripheral
vision is left to remind you that you'’re in a
cinema.

You have a sense of being there, almost
able to touch things, bathed in a friendly
illusion of peril in complete safety. But the
most amazing thing [ noticed was, huge as
Imax is, how 3D restores the smallness of
the human frame to the screen. Two-
dimensional camera images flatten out faces
and bodies and create that illusion of
largeness that causes onc to marvel at the
smallness of actors met in the flesh. In 3D
film that compact substantiality is restored,
and it’s worth sceing just for that.

—]Juliette Hughes

Barbed humour

Life is Beautiful (La Vita E Bella), dir.
Roberto Benigni. This is not just a very
funny film, but also a profound film about
the risks and gains of being very funny. For
an hour or so, it is a delightful slapstick,
with some darker undertonces.

In the 1930s, Guido (Roberto Benignil
and his friend Ferruccio [Sergio Bustric)
arrive in a Tuscan town, manage to find
work and embark upon a scries of
high-spirited adventures. Guido fallsin love
with Dora {Nicoletta Braschi), a school
tcacher, whom he nicknames ‘Princess’.
They have a fairy-tale romance.

Like Lear’s Fool, however, Guidoisable,
artfully, to confront rcalities which others
avoid. In trying to impress Dora, for
cxample, he performs a brilliant satire of
fascism in front of her school. Guido
happens to be Jewish. He finally manages to
steal Dora from under the nose of her beau
and carry her off on a horse. This is the ¢nd
of the fairy tale.

The film jumps forward a few years.
Guido and Dora now have a son, Giosu¢
(Giorgio Cantarini). The family is sent
to a concentration camp. Guido now
uscs humour for purposes of denial: he
will go to any length to convince Giosué
that they have actually come to a holiday
camp.

I can’t think of a comedy which gives
itself a greater challenge than that of making
fun in the death camps. Which is quite
different from making fun of the camps.
The script strives for a balance between
pathosandfarce. Itdoesn’t always work but
it comes mighty close.

—Michael McGirr sy
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